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Commentator

Joseph Sutcliffe, M.A., an English Wesleyan minister, was born at Baildon, Yorkshire. He was converted in early life and became a circuit riding preacher at age 24.

He was appointed by John Wesley to Redruth in 1786. Sutcliffe introduced Methodism into the Scilly Isles in 1788, and spent the last twenty years of his life in retirement in London, where he died May 14, 1856 at age 94.

His course was one of "unspotted Christian purity and progressive excellence. In Biblical scholarship he especially excelled." He was an indefatigable writer, publishing in all thirty-two works on religious subjects, the chief being this A Commentary on the Old and New Testament.

This commentary represents 40 years of Sutcliffe's study of the Bible. After retiring at age 74, he compiled this commentary from his Bible study notes he accumulated over the years. The commentary is mostly expositional with some exegetical comments and Hebrew/Greek analysis.

00 Introduction 

THE GOSPEL ACCORDING TO ST. JOHN.
JOHN the Evangelist was the younger brother of James, and son of Zebedee, a fisherman of Bethsaida. Both the brothers, when called by Jesus, left their nets and followed him, and that shortly after his baptism, when they received the special promise of being made “fishers of men.” At the time our Lord completed the number of the twelve apostles, it is noted by Mark, that he gave these brothers the surname of Boanerges, the sons of thunder. Such was his good pleasure, but no doubt with special regard to their zeal and vocal powers. Of zeal, when less instructed, they gave some proof when they asked whether they might not, like Elijah, invoke fire to fall from heaven on the disobedient Samaritans. 2 Kings 1:5-12. Luke 9:54.

John is repeatedly called the “beloved disciple” of Jesus, adopted as a son in the gospel, and beloved because of his amiable qualities. Besides the period of labours under the eye of Christ in common with others, he was one of the three that saw the transfiguration of the Lord on the mount; one of the four who heard the prophecies on mount Olivet, Mark 13:3; one of the two sent to prepare the passover; one of the three near the Lord in the garden, at the time of his agony; and to this disciple the Saviour gave his mother in charge, while he hung on the cross. After our Saviour’s ascension to heaven, John twice sustained imprisonment in Jerusalem, and boldly, with Peter, confessed the truth before the council. He accompanied Peter also to Samaria, when many in that city were converted to the faith, and gifts of the Holy Ghost were conferred by the imposition of hands.

At what time John left Judea, and became the chief instrument in the conversion and formation of the seven churches in the great cities of Asia minor, no record is come down to us. But we are told that the apostles did not leave Jerusalem, and all the six provinces occupied by the jews, which are understood as associated with the capital; yet some exceptions must be made to this, as we find Peter and Mark at Rome about the tenth year of our Lord. We may therefore conclude that it was about the twelfth year when John entered on his northern sphere of labours, where his ministry was crowned with wide and permanent success, for all those churches are called the children of John. Johannis alumnas ecclesias. When the holy apostles left their country in obedience to the Lord, for the conversion of the gentiles, it cannot be doubted that each apostle had his books and gospels with him. This no writer has denied. St. Paul enjoins Timothy to bring “the books, but especially the parchments,” which had been engrossed for public reading. 2 Timothy 4:13. Mark had with him in Rome the gospel of St. Matthew, which he has closely followed, as all agree. John had, it would seem, the gospel of the Nazarenes, a work generally used by the christians in Judea, for that gospel contains the story of the woman taken in adultery, as in John 8:3. Now, of the many gospels then extant by apostolic men, and prior to the writing of Luke, chap. John 1:2-3, can it be supposed that John was without a gospel of his own, and that he would not prefer his own, being an eye and ear witness, and a bosom friend of the Lord from the very first. The contrary supposition would involve an absurdity altogether incredible; neither could he keep it from the churches, with whom he spent the meridian of his days. By consequence, what the fathers say concerning the writing of his gospel after the other three canonized books, must be understood of the giving up of his copy to be engrossed for public reading in all the churches. And it does not appear that he altered any thing at that time, except the preface contained in the first fourteen verses, the better to rebut the errors of the age. The insinuation of the Arians, that he wrote his gospel in dotage; and the conjectures of modern “rational christians,” that he wrote it, verba gratiâ, after he was dead, are the emanations of a philosophy ever hostile to revelation.

The work itself contains internal proof that it was written before the year 70, when the siege of Jerusalem was commenced. In John 5:2 he says, “Now there IS at Jerusalem, by the sheep-market, a pool, called in the Hebrew tongue, Bethesda, having five porches.” We know for certainty that the Roman soldiers dug up the foundations of the city in search of treasures. Had John written almost forty years after the fall of the city, he would have used the preterite tense of the verb, and said, Now there was at Jerusalem, &c.

Irenæus was a native of Smyrna, the seat of one of the seven churches nourished by St. John. He was a disciple of Polycarp, and flourished not long after the death of the apostles, as is stated by St. Augustine, Contra Julian. 50. 1. c. 3. Irenæus was a scientific man, extensively acquainted with Greek and Roman literature. He was presbyter of Lyons; and after the martyrdom of the bishop, he succeeded in the see of that great city, where he also was martyred before the year 179. In his third book against Heretics, c. 11, speaking of the Cerinthians, the Ebionites, and other heretics, he says that this disciple (John) being desirous to extirpate error at a stroke, and establish in the church the pillar of truth, declares the Unity of Almighty God, who by his Word made all things, whether visible or invisible. Colossians 1:16. That by the same Word, by whom he finished the creation, he bestowed salvation on men who inhabit the creation. Conformably to these views the evangelist thus commences his gospel. “In the beginning was the Word, and the Word was with God, and the Word was God.”

Eusebius says that John for a long time governed the churches of Asia in peace, possibly for forty years. In the year 95 John was arrested, and sent a prisoner to Rome. He was afterwards condemned and sent to the mines in the isle of Patmos; but the emperor who condemned him being slain, he returned to Ephesus, then the capital of Asia minor, where he died in the third year of Trajan, and was buried in that city, being more than ninety years of age.

After his return from the mines, and as one given from the dead, the bishop of Asia would have his final sanction to his gospel, which was no doubt already in their hands and fully known, else why should they ask for his sanction. Thus by his book of revelation, and the final touch of his hand to the gospel, he closed the canon of the christian scriptures. As the final evangelist, he has written what Clement calls “the spiritual gospel,” and he became so sublimely elevated by a daring temerity, more happy than presumptuous, as to attain an approach even to the Word of God himself.

Of the style of St. John, though we allow its simplicity, which with many would be accounted its first beauty, and in fact an imitation of his Lord; and though we find a few Syriac phrases, yet it possesses beauties peculiar to itself. He wrote in a language he had acquired, and Dionysius of Alexandria has left us a eulogy on the purity of his Greek. This author is bold to affirm, that in argument, and in the structure of his sentences, there is nothing vulgar: no solicisms in his words, nor feebleness of expression, for God had endowed him with wisdom and science from above.

St. John has indeed been accused of omitting, in many instances, the Greek article, and where it seemed essential to the sense. This objection will apply to the LXX, and in numberless places; and in the Gothic of Ulphilas, the article is very sparingly used. Two of the evangelists often do the same, as in Matthew 4:3; Matthew 4:5. Mark 1:1. As the name of God occurs in those passages as the source of deity, it was not thought essential. Dr. George Campbell, in his preface to the gospel of St. John, is quite of a different opinion in regard of the style. He calls it, “The work of an illiterate Jew. The whole strain of the writing shows, that it must have been published at a time and in a country the people whereof in general knew very little of the jewish rites and manners. Thus, those who in the other gospels are called the people, and the multitude, are here denominated jews, a method which could not be natural in their own land, or even in the neighbourhood, where the nation itself and its peculiarities were perfectly known.”

In reply, we say that John wrote chiefly for the churches of Asia, to whom the word Jew was strictly proper, and any other term would have been less happy and natural. After the fall of Samaria, the nations used no other word for that nation, as in the book of Esther. Pilate asked in Jerusalem, “Am I a Jew?” St. Paul uses the word forty times; and in Josephus, the word is of constant occurrence. Confident I am, the doctor has no ground to support the severity of his strictures.

As our new translators of the holy scriptures eat bread at the Redeemer’s table, and sup with the holy apostles, they should not become so intoxicated with philosophy, and contemptuous of revelation, as to attack the whole weight of antiquity. Dr. Campbell is however unique in attacking St. John for using the word Jew. 

01 Chapter 1 

Verses 1-51
John 1:1. In the beginning was the Word. εν αρχη ο λογος. John begins the new creation with the words of Moses of the old creation, and continues to speak of Christ in the running language of all the ancient rabbinical theology, — that the Word was before Creation was. And the Word was with God. και ο λογος ην προς τον θεον. Here the hypostasis, the word used by St. Paul in Hebrews 1:3, or person of Christ is designated. The Father was always a Father, and never without the Son. Therefore our Saviour prayed, “Oh Father, glorify thou me with thine own self, with the glory which I had with thee before the world was.” John 17:5.

And God was the Word. και θεος ην ο λογος: et Deus erat Verbum. Here the divine essence, that Christ is one substance with the Father, is designated. Erasmus notes here, that the Greek article is omitted, because the name, God, truly and naturally includes it. This remark commands assent, and applies with equal force to the Greek text of Matthew 4:3; Matthew 4:6, and Mark 1:1; about which the unitarians make a mighty ado to beguile the less instructed student. When the sacred writer says, the Word was God, he meant to remove all scruple and doubt as to the divine essence of Christ. The three plain words, declarative of his eternity, his personality, his essence, stand like a tripod unshaken through every age of fluctuating theories. Hebrews 13:8.

John 1:2-3. The same (Word) was in the beginning with God. All things were made by him; and without him was not any thing made that was made. παντα δῖ αυτου εγενετο: that is, the Word created the heavens and all their hosts; for the evangelist uses the same Greek word as the LXX, in Genesis 1:3. God said, Let there be light, and there was light. The same is Psalms 33:6. By the Word of Jehovah were the heavens made, and all the host of them by the breath [Spirit] of his mouth.

These two ideas, the essence and work of Christ, like the pillars of Jachin and Boaz, stand in front of the living temple, built on the Rock of ages. Her foundation standeth sure: God is in the midst of her, she shall never be moved. The gates of hell shall not prevail against her.

The elder rabbins gather around the Messiah here with joyful hope, while the modern jews hide their faces from him. The Chaldaic paraphrase reads on Psalms 110:1, “Jehovah said to his Eternal Word, sit thou on my right hand till I make thine enemies thy footstool.” Rabbi Jonathan also says on Deuteronomy 5., that “Jehovah could not speak these words to himself.” The same paraphrase on Isaiah 45:12, says, “By my Word I have made the earth, and created man upon it.” So likewise the Word of the Lord came in person to Jonah, grieving for his gourd and angry that Nineveh was spared, and indulgently asked, Dost thou well to be angry? The targum of Jerusalem reads on Genesis 3:9, “The Word of the Lord came to Adam.” In short, it was the current language of the ancient targumists, that every revelation of heaven to man was communicated by the Eternal Word or Wisdom of God, who was always rejoicing in the habitable parts of the earth, and his delights were with the sons of men.

In our most laborious christian rabbi, Dr. Lightfoot, we read many relevant comments. “Moses brought them out of the camp to meet the Word of the Lord. Exodus 19:17. The Word of the Lord accepted the face of Job 42:9. The Word of the Lord shall laugh them to scorn. Psalms 2:4. They believed in the name of the Word. Psalms 106:12. My Word spared them. Ezekiel 20:17. To add no more, instead of, I will be with thee, as in Genesis 26:3, the targum reads, my Word shall be thy help. So in Genesis 39:2, the Lord was with Joseph; the targum is, the Word of the Lord was Joseph’s helper.” — What a striking parallel is here drawn between JEHOVAH the Angel, and the WORD, which in the beginning spake creation into existence. He not only made the world, but he is the natural and spiritual life of all, and the light of men.

The learned Erasmus says, Christus ideo dicitur λογος quod quiequid loquitur Pater per Filium loquatur. Christ is therefore called the Word, because whatsoever is spoken by the Father is spoken by the Son. This idea applies to the Word by which the heavens and the earth were created. The words of Paul are to the same effect. Colossians 1:15-17. “By him were all things created that are in heaven, and that are in earth, visible and invisible, whether thrones, or dominions, or principalities, or powers: all things were created by him, and for him.” Tatian and Irenæus, two of the more ancient fathers, quote the words of John, and regard without hesitation the Lord Jesus as the Creator of heaven and earth.

John 1:4. In him was life. Everflowing as water from a fountain, and by which all the living beings of heaven and earth subsist and move. But John speaks chiefly here of that spiritual and eternal “Life which was with the Father, and was manifested unto us.” 1 John 1:2. Our Saviour’s words correspond with this. “I am the way, the truth, and the life. He that eateth my flesh and drinketh my blood, hath eternal life abiding in him. I am come that ye might have life, and have it more abundantly.” From these texts it follows, that this life, this commandment, or gospel, is the light of the world. He is then, as the Nicene fathers say, the Lord and giver of life.

What do the unitarians say to this? In an age so rife with heresy, the young christian must not go out into a world of revolt unarmed. Grotius, the father of modern corruptions, contends that Logos signifies Reason. To this we should not object, for Christ is the Wisdom, and Christ is the Arm or Power of God. But this author so turns the word as to divest Christ of all personality, except as Jesus the son of Mary. Anguis in herba.
Dr. George Campbell, in his new translation of the four gospels, with notes, follows Grotius. Of the two words, verbum and sermo, speaking of the beaten track of the versions, he says, “Were I to desert it, I should prefer the word Reason, as suggesting the inward principle or faculty, and not the external emanation which may be called word or speech.” Accordingly, the doctor’s new version reads, “All things were made by it, and without it not a single creature was made. In it was life, and the life was the light of men.”

Our exceptions to these liberties of leaving the beaten path are, 

(1) If we allow the unitarians what they very much wish, the liberty of substituting at pleasure the personal pronouns for neuter pronouns, we should have no certainty in the holy scriptures.

(2) We must abandon all the strong bulwarks of the ante-Nicene fathers, who stood like pillars in the temple of God.

(3) We should expose the sacred writers to contempt.

For example: if we strip the above sentence of its complement, and leave only the verb and the two pronouns, the simple reading will be — It — made it. The feeble reason of man thus becomes ridiculous when it attempts to supersede the Reason or Word, whom the Father hath sent into the world. How derogatory of the glory of the great Creator of heaven and earth to say that — it made it! This is a specimen of what the new version of the bible will be, whenever it appears.

John 1:9. The true Light, which lighteth every man that cometh into the world. John, in his labours and travels, was but a revolving light, who shone by reflection; but Christ in himself, and by his life and doctrine, was the true light. He is the sun of righteousness, rising with cheering beams to heal the world of error and of crimes. The gospel delivers the mind from the darkness of the present world, and admits us to the wisdom of God in the work of human redemption. He is the light of life, for knowledge and piety must never be separated. — It is probable that St. Paul had these words in view, when he says, “The grace, or the gospel, of God that bringeth salvation to all men, hath appeared, teaching us that denying ungodliness and worldly desires, we should live soberly, righteously, and godly in this present world, looking for that blessed Hope. Titus 2:11-13.

John 1:10-11. He was in the world, and the world was made by him, and the world knew him not. He came to his own, and his own received him not. Laur. Valla, canon of the Vatican at Rome, died in 1465. In literature he appeared as a morning star after the dark ages. Epitaph.

Laurens Valla jacet, Romanæ gloria linguæ: Primus enim docuit quâ decet arte loqui.
His note on these words of John is, To what does [the pronoun eum] him refer? Certainly to Verbum the Word, Logos being of the masculine gender, as in John 1:12, even to them that believe on his name, and in John 2:23. Against the Arians who contend that those phrases import, to believe in God, and to believe God, our venerable author quotes a host of texts which cover this heretical logic with shame and confusion. Many believed in his name when they saw the miracles which he did: John 2:23. Whosoever believeth in him shall not perish, but have eternal life: John 3:15. God sent not his Son into the world to condemn the world, but that the world through him might be saved: John 3:17. Now to say that these places are equivalent to, believe in God, and to believe God, is altogether affected; and especially in the words which follow. This is the work of God, that ye believe on him whom he hath sent. They said therefore to him, What sign shewest thou then, that we may see and believe thee? What dost thou work? John 6:29-30.

Against the above passages, the words in John 5:24; have been adduced. Verily, verily, I say unto you, he that heareth my words, and believeth in him who sent me, hath eternal life. It is contended that these expressions are coincident with believing God, or believing in God. They are not indeed coincident, though associated in the same recital; for if I believe Jesus to be God, doubtless I believe him, or in him, as is proved by the words which follow. “But I said unto you, that ye also have seen me, and believe not;” that is, you have not believed me to be the Christ, the Son of God: John 6:36. — VALLA.

John 1:12. To them gave he power to become the sons of God. Our Lord formed the christian church into the new Israel of God. Every believer in his name became a child, according to the promise. He belonged to the church of the firstborn, whose names are written in heaven. So it is still; these are born, not of the flesh, and the life of sin, but of God, because they have their principle of life emanating from him. They live not in the flesh, but Christ lives in them. Hence they are heirs of God; yes, both of earth and heaven. The word exousia implies their full right and power to all the privileges of adoption; and so it is rendered in Revelation 22:14, that they may have a right to the tree of life. Let us then love God, and his children; let us walk worthy of our vocation, and keep ourselves unspotted from the world.

John 1:14. The WORD was made flesh, and dwelt among us. Here the divine and human nature of Christ is asserted. He is the God-man: his two natures are so united as to become one person, and yet without confusion of substance. His divine nature is not mixed with the human. The humanity of Christ consists of a real body, and a rational soul, gloriously ennobled as the temple of God, and so much so, that in him dwelt all the fulness of the godhead bodily.

JEHOVAH the Angel, is only another term for JEHOVAH the Word, who walked with the patriarchs, resided on the mercyseat, and dwelt among us incarnate for the help of man.

While he dwelt among us in the flesh, he discovered a glory worthy of the only-begotten of the Father. This was apparent from his wisdom, and grace, and miracles; but more especially from the glory of his baptism, his transfiguration and ascension, as explained in Matthew 3:17. Acts 1:9. This shekinah, doxa, or glory which surrounded the person of Christ, was the identical glory seen in the desert by Moses, when he saw the backward parts of the incarnate Messiah. Exodus 33:18-23. It was seen also by the holy prophets. Isaiah 6:5. John 12:41. Habakkuk 3:3. Ezekiel 1:10. This glory decidedly shows that the Lord Jesus, according to the Nicene Creed, is God of God, Light of Light, very God of very God, being one substance with the Father.

John 1:16. Grace for grace. More abundant grace; for if the ministration of condemnation was glorious, the ministration of righteousness exceeds in glory. Romans 5:15. Christ from his fulness inspired the prophets, and endowed the apostles with power from on high; they received the grace of apostleship for the work of grace in the ministry. These words have indeed many comments, but as the law came by Moses, so grace and truth, or redemption and the ministry of grace came by Jesus Christ. — See an elaborate skeleton on this text in Claude’s composition of a Sermon.
John 1:17. The law was given by Moses, declaring the holiness of God, and making the deformity of sin manifest as in a mirror; and pronouncing condemnation on a guilty race. But grace, the great love of God in the gift of his Son, and all things with him — and truth came by Jesus Christ, the true God, and eternal life. He is the truth of all the prophecies and promises of revelation; the very paschal lamb, the food of the soul, the rock of ages. The shadows of the law vanish away, but Christ in his temple abides for ever.

John 1:18. No man hath seen God at any time. No prophet ever received a communication from the eternal Mind but through the Messiah, the Christ, who has declared his perfect pleasure concerning our redemption. See Proverbs 8:22.

John 1:28. These things were done in Bethabara, beyond Jordan, where John was baptizing. This evangelist is here more accurate and minute than the other evangelists. The fords of Jordan were at this place, which made it the more convenient for assembling the people from both sides of the river.

John 1:29. Behold the Lamb of God. This appellation was given to Christ because his atonement was presignified by the innocent, unblemished, and defenceless lamb offered every evening and morning on the jewish altar, which was without spot or blemish. Christ, like these lambs, was led to the slaughter, Isaiah 53:7, to take away the sin of the world. Leigh, in his Critica Sacra, on the word amartia, peccatum, or sin, gives us eight acceptations.

(1) Sin, properly so called. Romans 7:17. Hebrews 5:15. 

(2) A sacrifice for sin. Leviticus 4:34. 2 Corinthians 5:21. 

(3) Original sin. Romans 5:12; Romans 6:11-12.

(4) Actual sin. James 1:15.

(5) The punishment of sin. 1 Peter 2:24.

(6) Both guilt and punishment. Matthew 9:2.

(7) False doctrine. John 8:46.

(8) Unbelief. John 16:9. All branches of sin are here expressed in the singular number, as in Romans 5:12. By one man sin entered into the world, and death by sin; so death passed upon all men, for that all have sinned. Hence I know not how language can more correctly express the universality and extent of the atonement. The word world occurs about eighty times in the writings of St. John, and the extent of its import cannot be doubted. See John 3:16. 1 John 2:2. 2 Corinthians 5:19. Leviticus 16.

John 1:34. I saw and bare record that this is the Son of God. Cyril observes that Christ in the law and the prophets is everywhere called the Son of God, or the Son of the Highest, or by words which imply those titles. Psalms 2:7. Proverbs 30:4. Isaiah 9:6.

John 1:51. Verily, verily, I say unto you. John repeats the amen twice, no doubt because he heard the Saviour sometimes do it. In Isaiah 64:16, it is rendered “truly,” which justifies us in saying verily. St. Paul, instead of repeating the word twice, says that all the promises in Christ are yea and amen. The word is also doubled in Numbers 5:22. Nehemiah 8:6.

REFLECTIONS.
This evangelist having laid the foundation of our Saviour’s godhead and glory, and having sketched the questions proposed by the deputation of pharisaical scribes, next exhibits a most amiable view of the formation of the christian family, and apostolate. The two disciples who heard John speak of the atoning Lamb, for that title had more of grace in it to sinners than Messiah or King, followed Jesus, and abode with him that night. Happy society! Mortals talking with their Maker veiled in human flesh. Oh the simplicity, the ease and purity of his conversation. It was the Sire of eternity condescending to talk with his infant sons. Oh how celestial was the union of spirit formed with Jesus from that very hour.

Next day the two became three. Andrew gained his brother Simon Peter, and brought him to Jesus. The day following Philip was added, and Nathanael followed with caution and care. This sincere saint probably thought to spend a day with the preacher of the desert, but would not go without his usual devotion under the figtree. There his soul was so enlarged as to become portentous of a glory on the day he could not decypher; but he little expected to find Messiah, the hope of all the earth. Thus while worldly enjoyments diminish, those of the saints rise above all that we can ask or think. Hence ministers should learn of Jesus to be affable with their hearers in private, and to draw them to christian fellowship with the renovating charms of heavenly love.

We should also tell one another of the good things we have found in communion with Christ, and invite them to come to the Lord. Christians in their first love can often speak to others of divine things, with a most engaging frankness and simplicity of soul.

All men should learn of Nathanael not rashly to reject a work of God, but hear and see for themselves. The word Nazareth did not sound graciously on his ears, for the jews expected a Messiah on the throne of David. And what did Jesus do? He conquered prejudice by omniscience: he called Nathanael an Israelite indeed. Nathanael, unmoved by a soft name, asked, neither with Rabbi, Master, nor Lord, but abruptly, Whence knowest thou me? Jesus by a single word removed all his caution — I saw thee under the figtree. Here the heart of Nathanael yielded to grace, and became one spirit with the Lord. And where is the heart that can refuse assent to Jesus. He is privy to all its motions, and he is present with the saints in their most private retreats.

Those who have believed and seen Christ by faith, shall shortly see greater things in glory. They shall see him as Jacob did on the top of the ladder, and attended by all the angels of heaven. They shall see him as he is, and resemble him in glory; and behold, he cometh with clouds. 

02 Chapter 2 
Verses 1-25
John 2:1. The third day there was a marriage in Cana of Galilee, when the sun of righteousness shone out with divine glory. — Cana of Galilee is here mentioned to distinguish it from Cana near Sidonia, and from Canah in the tribe of Asher. From Ezra’s time it was enjoined that virgins should marry on the fourth day of the week, and widows on the fifth. The jews were married earlier in the week, lest the sabbath should be defiled with the preparations for the marriage. So Lightfoot. This seems to convey considerable reproach on christians, who make no scruple to marry on the sabbath-day. The omission of worship, and the feasting on that day are pollutions of its sanctity.

John 2:2. Jesus was called and his disciples. But the family seemed not to be aware how much the number of his disciples had increased after the testimony of John, and the voice from heaven.

John 2:4. Woman, what have I to do with thee? The Greek reads, what is that to me and thee: my hour is not yet come. Great emphasis is laid on the hour of his passion; but here the word regards the hour of his miracles. From the words of Mary to the servants, it is plain she expected some manifestation of his glory; and she had reasons which justified her hope.

John 2:9. When the ruler — tasted the water that was made wine. The ruler presided at the table among the men; for the women had separate rooms.

John 2:10. When men have well drunk. The Greek word designates no more than drinking freely till they are pleasant and cheerful; by no means till they are intoxicated. The reading of the Vulgate is rather too strong: cum inebriated fuerint.
John 2:14. Sold oxen, sheep, and doves. This trade was in the courts of the temple, under a cover of assisting the worshippers; but the traders were thieves in demanding exorbitant profits; and practised imposition in changing the coins of strangers. See Matthew 21:12. Jeremiah 7:11. Jesus, the first and last time he was in the temple, purged it of nefarious traffickers. Let us imitate the Lord in preserving purity of doctrine and worship, and be zealous that decorum may reign in his house.

John 2:16. Take these things hence. In this most brilliant action was fulfilled the prophecy of Malachi: The Lord whom ye seek shall suddenly come to his temple, and with unexpected majesty, as the messenger of the covenant, shall purge it of corruption, and amidst myriads of spectators shall shame the rulers who for lucre connived at the sin and pollution.

John 2:19. Destroy this temple, and in three days I will raise it up. But he spake of the temple of his body, for God had said, I will dwell in you, and walk in you. He did many miracles on the feast day, as in John 2:23, yet the jews asked a sign. He treated their enmity and unbelief with dignity, and would give them no other sign, except that of his resurrection; the rejected stone which should grind them to powder.

John 2:20. Then said the jews, forty and six years was this temple in building. Herod had begun to replace the stones in the eighteenth year of his reign; and our Saviour was born in the thirty fifth year, so that up to the time of this conversation was exactly forty six years. — Josephus.
REFLECTIONS.
The Messiah attended and blessed the marriage of Adam in paradise, and now in the beginning of his glorious career of grace on earth, he attended and graced the marriage in Cana of Galilee. He was probably a friend or relative of the married couple, as Cana was but four miles from Nazareth. But his presence and party encreased the guests, and there was a deficiency of wine. Mary, prompted by the Spirit, laid this defect before her Son; and with an expectation which language cannot decypher. But Jesus seemed as ruffled by the request: he did not deny his resources, but said my hour is not yet come. He was not ostentatious, he boasted not of knowledge and virtue: they stole from him with bashfulness, as when,

“The modest water, awed by power divine, Confessed its God, and blushing turned to wine.”
Jesus will still for his people turn water into wine. He knows how to change crosses into comforts, sickness into health, and to make poverty conducive towards the acquisition of the true riches. No matter then about a little deficiency; if Jesus honour our house, he will supply all our lack. He changes likewise all the shadowy import of the law into substance and reality; and makes all the promises spirit and life to the soul.

Christ helps his people in a seasonable moment; they wanted the wine before he made it, and a little lack enhances the gift. So it was when he divided the sea, gave water from the rock, and bread from the clouds. And so it is still, when he pours the wine of consolation into our hearts. Young people, who join their hands in marriage, and their hearts in the Lord, should be careful to invite Jesus to their feast. He is a prince among the guests, and should ever have the first and highest place.

Jesus at length realized the expectation of his mother; and so it shall be to the praying soul. Though he answer roughly at the first, his milder frowns are but the introductory tokens of a blessing in reserve. Whenever we want wine in our feasts, or rather a blessing on our assemblies, let us apply to the same gracious and compassionate Lord, who often keeps the best wine till the last. Many coming for cures, who seemed to be received with coldness, were sent away refreshed as with new wine.

The miracles of our Lord manifested the glory of his Godhead, and encreased the faith of his disciples. None but he who caused the vines to grow, and nourished a nation with the dew of heaven, could possibly change this water into the best of wine, and in an abundance adequate for all the year. Christ’s friends have the best wine when his celestial smiles accompany all their temporal gifts. 

03 Chapter 3 
Verses 1-36
John 3:1. Nicodemus, a ruler of the jews. This rabbi is named by John as defending our Saviour in the council, and as attending the crucifixion. A gospel of the passion and the resurrection of Christ was published under his name; and though generally reputed spurious, yet it is mentioned by Bede, and by other good authors. He is understood to have left Judea when Stephen was martyred.

John 3:3. Except a man be born again. The jews thought, that to be of Abraham’s seed and to keep the law, was quite sufficient for admission into the Messiah’s kingdom.

John 3:5. Born of water and of the Spirit. That is, except a man be baptized, and where there is opportunity, make an open profession of Christ, he cannot be saved. St. Paul joins both these in one: “According to his mercy he saved us, by the washing of regeneration, and the renewing of the Holy Ghost.” Titus 3:5.

John 3:10. Art thou a master in (of) Israel, and knowest not these things. Has not Moses taught you circumcision of heart, Deuteronomy 30:6; and have not the prophets promised a new heart, and a right spirit?

Jeremiah 31:33. Ezekiel 36:25-26. There are peculiar difficulties attending the conversion of learned and aged men. Their old opinions are enrooted, as the sentiments of their heart; and their habits are confirmed. They overlook one grand principle, that religion is better understood by the heart than by the head. Above all, an instantaneous conversion cannot be taught in schools. The simple duty of believing, and the promise are the keys of grace. Ask, and ye shall receive. Prayer, earnest prayer and pleadings with heaven, is the way to the kingdom of heaven. There is then an inward assurance of pardon, and of the divine favour to be received; or rather the all-persuasive inward witness of christianity; the earnest of every future hope, in which to the conscious mind there can be no deception. For a painted fire would not warm me, a painted feast would not feed me; but when we go to the throne of grace to ask for pardon in the Saviour’s name, the Holy Spirit comes anew into our hearts a thousand and a thousand times, as the out-breakings of the sun from behind a cloud. And is it likely that God should favour the minds of christians with those comforts in the grossest acts of idolatry, acts of idolatry in praying to the Saviour, and in contempt of the friendly admonitions of materialism? I do therefore entreat all men in doubts and temptations to cry to heaven in some such words as these. “Oh God, who hast prepared for them that love thee, such things as surpass man’s understanding, pour into our hearts such love towards thee, that we loving thee above all things, may obtain thy promises which exceed all that we can desire, through Jesus Christ our Lord. Amen.” Sixth Collect after Trinity Sunday.
John 3:13. No man hath ascended up to heaven. On the second book of Kings, 2 Kings 2:1; 2 Kings 2:11, the LXX read, ως εις τον ουρανον, as into heaven. The jews, who made a distinction between paradise and heaven, would not allow that Elijah ascended higher than paradise. The words of Christ seem to favour this reading.

John 3:14. As Moses lifted up the serpent in the wilderness. Numbers 21:1. This is a fertile field for the indulgence of allegory: the similes are just and striking.

(1) The Israelites sinned with their tongues; and the hissings of the serpents, as well as the venom from their fangs were let loose against them.

(2) When they cried they found an advocate.

(3) The remedy, a sinless serpent, was infallible.

(4) It was set up in a conspicuous place.

(5) The condition of the cure was adapted to their condition; look, and be healed.

(6) The cure was instantaneous.

(7) The healing virtue did not diminish by the multitude of cures, having the inexhaustible mercy of God for its source.

(8) They who lost the opportunity perished without remedy.

(9) This was the last miracle of Moses. Thus the Saviour on the cross said, It is finished.

(10) Therefore we have proof that Jesus is the true Messiah, the only healer of sinners.

John 3:23. John was baptizing in Enon, a place of springs, on the western shore of the JorDaniel As there was much water there, it is probable that John’s disciples assisted in baptizing the people.

John 3:31. He that cometh from heaven is above all. He that is of the earth is but a worm of the dust, and must not be compared with the Lord of glory.

John 3:36. He that believeth on the Son hath everlasting life. John here follows the voice from heaven, which calls him the beloved Son of God. He is the life; and he that believeth in him is one spirit with his living head; and because the Saviour lives, the believer shall also live. The life of God in the soul of man is the divinity living in our hearts.

He that believeth not the Son shall not see life. ‘ ο δε απειθων τω υιω. He who is disobedient to the Son, shall not see life. This reading superadds the happy idea of faith followed by works.

REFLECTIONS.
Nicodemus was a ruler of the jews, and one of the first characters resident in Jerusalem in regard to wisdom, wealth and power. He was, above all, a man of piety. He loved his God, he loved the scriptures, he loved his nation. This man investigated the miracles of Jesus with all the coolness of philosophy, and all the rigours of pharisaical scrutiny. Convinced of their reality, he justly inferred that Jesus was a teacher come from God: consequently, that if any man under heaven knew the mind of God concerning the hope and kingdom of Israel, it must be Jesus. Hence he acted a worthy part in coming to enquire; and our Saviour acted as frank a part in declaring at once, that except a man was born again he could not see that kingdom. This term, born again, or born from above, being used of proselytes only, Nicodemus did not understand it. Our Saviour therefore explained it to him, and placed it in a proper point of view, of being born of the Spirit; and this should teach ministers so to explain their doctrines that conviction and edification may attend all their sermons. In discourse we cannot, as in vision, present a landscape in a moment; we must leisurely pencil off the objects, and give a finish to the whole.

But what is the new birth, on which so great an emphasis is laid, and concerning which so many err? Here it is best to be plain and simple, and to keep to the bible. Being all born in sin, we must of necessity be born again, being by nature the children of wrath. The expression is figurative, and must be restricted to unregenerate men who turn to God. When a child is born it experiences a change from bondage to liberty, from darkness to light, from slumber to life. This birth is a change from doing our own will to do the will of God, from the habit of self-love to divine love. It is therefore not a reception of new opinions, nor a reformation of manners: it is a birth all spiritual and divine. It is an instantaneous change, wrought by the opening of heaven in the man who believes with the heart unto righteousness. It is a change immediately followed by the spirit of adoption, and all the habits of sanctifying grace. The immediate fruits are, a consciousness of pardon. 1 John 2:12. A power to cry Abba Father. Galatians 4:6. Love to God and all mankind. 1 John 4:19; 1 John 4:21. Victory over the world and sin. 1 John 5:4. In a word, according to the text, the converted man becomes a fellow-citizen of the saints, an inheritor of the kingdom of God, and an heir of glory.

When people do not understand our discourses, and on no subject are they more prone to err than on this, we must adapt them to their conceptions. Nicodemus understood this spiritual birth in the Pythagorean notion of the transmigration of souls into other bodies. Our Saviour therefore rejoined, that a man must be born of water, as a token of putting off the filth of sin; and of the Spirit, being renewed in the image of God, which is essential to an entrance into the kingdom of grace and glory.

From the wind blowing where it listeth, our Saviour has taught us, that the incomprehensible mysteries of revelation are essential objects of faith. We cannot account for the rarefaction and density of the air, yet we believe in its existence and properties. We cannot trace the connection between the volitions of the mind and the actions of the body, yet we allow the fact. Just so, the sublime and incomprehensible mysteries of faith, so sanctifying in their nature, are indeed superior, but never repugnant to reason. Hence our Lord rebuked the slowness of Nicodemus to believe, and especially as he had miracles for the support of faith.

Our Saviour discovered the perfection of wisdom in the delicate disclosure he made of his crucifixion and death. He could not plainly tell this ruler the manner in which he must leave the world; the disclosure would have been premature, and have interfered with moral liberty; but the fine allusion to the serpent, and to the greatness of God’s love in the gift of his only- begotten Son, spoken with a view to promote faith, and attain eternal life, were sufficient hints for a future day. Often, very often did Nicodemus revolve the thought, what this lifting up of the Son of man could mean; but nothing occurred to give him farther light till the crucifixion. Then, impelled by anger, grief, and love, he followed in the crowd, and fastened his eyes on the suffering object of his affection. At length the deep emotions of his soul, and the waves of passion, rolled off in a full torrent of faith. All at once the idea of the serpent recurred, and the rapture of believing transported his soul. I always, he would exclaim, I always revered him as a teacher come from God; but now I know that he is the Christ. Never did he appear so glorious in my eyes as now on that cross. Now I know what he meant by the gift of the only-begotten Son, or the Isaac immolated on the altar. Ah, diffident and sinful man, I will atone for my imprudence in coming by night. I will now confess him by day. I will trample on honour, pride, and the fear of man. I will bring a hundred pounds weight of gum, cassia, and myrrh. I will embalm him as the Lord’s anointed, the prince of David’s house. I will never more be ashamed of virtue despised, and of the counsel of God for the redemption of man. — May we, in like manner, have our lukewarmness removed by frequent meditations on all the circumstances of our Saviour’s passion, and by a full view of the glory of man’s redemption. 

04 Chapter 4 
Verses 1-54
John 4:1. When therefore the Lord knew how the pharisees, chiefly priests, and many of them principal members of the council, had heard that Jesus made and baptized more disciples than John. The priesthood was then powerful, as they had always been in the more prosperous ages of judaism. This order, with few exceptions, had ever been either indifferent or hostile towards the prophets. And in that very age they had winked at the murder of John, and probably had moved Herod to arrest him, as a person dangerous to the state; and now they cast a jealous eye on the Saviour. But why so? Did either the prophets or Christ do wrong to the altar? Did not Christ send the ten lepers, and others, to bring their gifts to the altar? Did they make a schism? Did they not aid the sons of Levi by preaching righteousness? True. But it was objected, “that the harm they did by irregularity was more than all the good they did by preaching; therefore it was hallowed policy to stone the prophets, and put them to death. By the acquisition of so much popularity, they tarnish the reputation of us the lawful priests, and reprove our habits by their sanctity of life.” — All this is the ever-subsisting enmity of the serpent, which prompted Cain to kill his brother. If God had a right to call Aaron to be his priest, why had he not a right to call Moses to be his prophet? Our Lord therefore withdrew from the gathering storm, to finish the work which the Father had given him to do in the cities and villages of Israel.

John 4:2. Jesus himself baptized not. The baptism of water conferred by others is nevertheless called the baptism of Christ, being administered by his authority and command.

John 4:4. He must needs go through Samaria, which was the best and shortest road to Galilee. After Salmanezer had destroyed the city of Samaria for rebellion, a colony of Chuthians were introduced, who had intermarried with the poor and apostate jews. On this account the jews, on their return from Babylon, would not acknowledge them. Add to this, for human affairs are always unstable, in the time of Jadua, the highpriest, Alexander, his brother, who had been banished from Jerusalem and had married a relative of Sanballat the governor, obtained leave of the emperor Alexander to build a temple on mount Gerizzim, where Moses had commanded the blessing to be pronounced. Deuteronomy 11:29. This became the rival temple of Jerusalem, and one altar was opposed to the other. They retained the pentateuch, or five books of Moses, written in the original text, but rejected the prophets, because those books defended Jerusalem as the place where God had chosen to put his great and holy name. This schism was the grand cause of the peculiar animosity between the two nations. — Onias did the same at Heliopolis in Egypt. Isaiah 19:18.

John 4:5. Then cometh he to a city — called Sychar. In 1601, the Rev. Mr. Bidduph, as mentioned by Lightfoot, travelled on horseback from Galilee to Jerusalem. On March 24th he rode seven miles along the sea of Galilee, which he computed to be eight leagues in length, and five in breadth. He then ascended a hill rather steep, but very pleasant, said to be the hill where Jesus fed the multitude. John 6:3. From this hill they could see Saphetta, the academy of the jews. All the way was extremely pleasant, diversified with fertile hills and dales. After a repast at Inel Tyger (merchant’s eye) they were eager to ascend mount Tabor, which was adjacent. On the 27th they came to Sychar, now Napolis, after riding twenty seven miles from Engannim. On their way to Jerusalem they crossed mount Ephraim, from which they could see the sea, and small vessels entering Joppa, (St. John d’ Acre) and thence they reached Samaria, now Sebaste. On coming within four miles of Jerusalem, they had a fine view of the city and adjacent country.

Of Sychar, and Jacob’s well, Mr. Maundrell speaks particularly. The well is situate about twenty minutes walk from the present city of Sychar; but from the remains of some very thick walls, he suspects that it once stood nearer. Perhaps these walls are the remains of the ancient Sichem. “Over this well once stood an ancient church, erected by that great patroness of the holy land, the empress Irene. But of this, the voracity of time, assisted by the hands of the Turks, has left nothing but a few of the foundations remaining.

“The well is covered, at present, with an old stone vault, into which you are let down through a hole, and then, on the removal of a broad flat stone, you discover the well itself. The mouth of the well is three yards diameter, dug through a firm rock; it is thirty five yards deep, five of which are filled with water.

“At this well, the narrow valley of Sichem ends, opening on a wide field, supposed to be the heritage of land which Jacob gave his son Joseph. Genesis 48:22. The field is watered by a fresh stream running through it, and watering Sichem. The field is very fruitful, and may be regarded as a standing token of the kindness of that good patriarch to the best of sons.”

John 4:6. Jesus being wearied, sat thus on the well: on the walls built around the well for general accommodation. Full of grace, he knew who was coming at the dinner hour to draw water.

John 4:7. Jesus saith unto her, give me to drink. A very unusual request of a Jew, whose nation had peculiar animosities against the Samaritans. No Jew would drink out of the bucket of the Samaritans.

John 4:9. How is it that thou, being a Jew, and apparently a sanctified person too, askest drink of me, who am a woman of Samaria? This was a question of irony.

John 4:10. If thou knewest the gift of God. The woman’s Son, Abraham’s Seed, the promised Shiloh, as in your pentateuch: for the word, “gift of God,” can have no other import than that of the Messiah, of whom the Father had said, “I will give thee for a covenant of the people;” and whom Paul calls “the unspeakable gift.” — Again: if thou knewest who it is that saith to thee, give me to drink, thou wouldest have asked of him, and he would have given thee living water. She might have understood him to speak of spiritual blessings, but being in darkness, her mind was full of national prejudices.

John 4:11-12. Sir, said she, pert enough, thou hast nothing to draw with, and the well is deep: whence then hast thou that living water? Art thou greater than our father Jacob, who gave us the well? — The Lord resumed the subject, and kept to the point; for it is a great thing to fix an idea clear in a hearer’s mind. Whosoever drinketh of this water shall thirst again; but whosoever drinketh of the water that I shall give him, shall never thirst. The woman, most critics think, spake ironically when she said, give me this water, that I thirst not, nor come hither to draw. But she might speak seriously, as seem rather implied in the next words, which indicate a desire to learn. For the Saviour said, 

John 4:16. Go, call thy husband. Virgins and married women in the east were always distinguished by their dress. Our Lord intimated therefore that it was proper for her husband to come and learn, and drink of the well of life.

John 4:17. The woman said, I have no husband. Jesus answered, in that saidst thou truly, I have no husband: for thou hast had five husbands, and he whom thou now hast is not thy husband. Three things are essential to a lawful and a holy marriage; — the consent of the parties, the blessing of the parents, and the sanction of the civil magistrate, who in office never dies. He is ever the widow’s husband, the orphan’s father, and the avenger of injured innocence.

John 4:19. Sir, I perceive thou art a prophet. This disclosure of the Redeemer’s omniscience showed the woman in whose presence she stood, and perfected her conversion. It was the same with Nathanael: his heart yielded to grace the moment he heard that voice, “When thou wast under the figtree, I saw thee.” Sinners, return in like manner to God. He has searched and known you; he understandeth your thoughts afar off. You cannot hide from him. Psalms 139.

John 4:20. Our fathers worshipped in this mountain, probably referring to mount Gerizzim, where their temple stood, but the jews say, that Jerusalem is the place where men ought to worship. I am a poor sinful woman, but I wish to amend; tell me whither I must go, and I will worship there. Well did the Saviour say, ye worship ye know not what, joining idols with the worship of Jehovah.

John 4:22. Salvation is of the jews. They had the oracles of God, and from them the Messiah must descend. But the idols to which ye pray are all vanity.

John 4:24. God is a Spirit; and they that worship him must worship him in spirit and in truth. His perfections are seen in his works. The worship we pay to him must correspond with his nature. We must love him with all our heart and mind, and serve him with all uprightness and delight. By the light of instruction and all the operations of grace, he draws and allures mankind to worship him aright. Very similar are the words of Cato to the young people of the Romans.

Si Deus est animus, nobis ut carmina dicunt, Hic tibi præcipue sit purâ mente colendus.
If God, as poets say, a Spirit be, Let him with upright mind be served by thee.
John 4:25. I know that Messiah cometh — when he is come, he will tell us all things. Oh glorious disclosure — essential for this woman’s conversion; a disclosure kept back from the jews till after his resurrection. In like manner Philip preached Christ to the Eunuch. Acts 8:37. The apostles preached, not themselves, but Christ Jesus the Lord. How can men believe on him of whom they have not heard? The glory of his person must be disclosed to gain and overcome the heart.

John 4:29. Is not this the Christ? Mark the climax of her faith. At first she called him a jew. Then despised him for affecting greater purity than Jacob. Next she called him a prophet. She finally preaches his righteousness as the omniscient Messiah. He told me all things that ever I did. Is not this the Christ? — Lord, encrease our faith.

John 4:35. There are yet four months, and then cometh harvest. Spring wheat, as we call it, in Judea might be ready in a hundred and twenty days. The barley was never more than a hundred days from sowing to reaping; but here the seed sown by the woman, who said that Christ had told her all things whatsoever she had done, sprung up and whitened for the harvest in a few hours. The whole of Sychar came out to see and hear the Saviour.

John 4:38. Other men laboured, and ye are entered into their labours. Think of this, oh young minister of Christ. The prophets have laboured, and fought, and died in the conflict. The apostles followed their example, resisting even unto blood. Learned men have given us the holy scriptures, in every language and form. The martyrs have contended with antichrist for the faith, and loved not their lives unto death. Good men have planted churches, and built temples to the Lord. Then we do not, as the colonists say, make land out of forests; but enter on cultivated farms. Let us keep the vineyard of the Lord in all its glory and beauty; for the enemy goes about as a roaring lion, to destroy the faith, and devour the flock.

John 4:46. A certain nobleman, whose son was sick at Capernaum. Erasmus, following some others, reads regulus, a deputy, a prince, a lord lieutenant, a thane. He was a nobleman high in office, but his rank is not exactly known.

John 4:47. Besought him that he would come down, and heal his son. He was accustomed to command attendance; but now he does it with solicitation. Like Martha, he was not as yet acquainted with the omnipresence of the Saviour.

John 4:49-50. Sir, come down ere my child die. He was importunate, and would not be denied. His faith was real, though less enlightened than that of some others. He obtained however an immediate answer: Go thy way, thy son liveth. He believed the word, and on his return his servants met him with the joyful news that the fever had left his son at one o’clock, the very hour of the preseding day that the Lord had said, “Thy son liveth.” So he and all his house believed on the Lord. — And shall one branch of our families be clearly converted to the Lord, and made happy in the joys of remission, and the rest of the family remain unmoved, and unconverted? What greater slight can such a family offer to the grace of God? What other means do they await to effectuate their conversion?

REFLECTIONS.
Wherever our Lord went, glory and grace shone in his path. Wisdom dropped from his lips, and blessings were scattered by his hands. He was always about his Father’s business; he traversed the nation to seek the lost sheep, and made weariness itself contribute to the furtherance of his work. Being fatigued with his morning walk, he sat to repose on the well. Here, full of grace, he awaited the approach of a woman distinguished by a strong understanding, a brilliant wit, and a profligate life. But oh the condescension of Jesus; he deigned to ask water of this woman, waiting to give more than he asked. Let us learn of our divine Master, not to despise the reprobates of society. They are not happy in their sins, nor have they resolution to break their chains. They want some friend of sinners to take them by the hand and pull them out of the mire: and where shall they find such a friend but among the disciples of Christ?

Let us learn of Jesus, after a word of civility, to turn unprofitable conversation to divine subjects: the world expects this from ministers, because of their profession. Jesus made a transition from common water to the water of life; and from the place of worship to spiritual worship. And if our hearts are properly imbued with holiness, we shall delight in the imitation of our blessed Lord.

We never do the wicked effectual good, but when we leave them self- convicted of their sin. While this woman was playing off the height of glee against the Jew, for asking water of a Samaritan; and against the prophet for his ignorance, with an assurance which said, I have no husband; Jesus gave her wantonness the fatal blow. He appeared in all the glory of the prophet, and the culprit stood convicted at his bar in all the guilt of complicated and habitual adultery. Yet he gave her no harsh names, but treated her with impartial tenderness. And it is worthy of remark, that when striking at sin this was his usual method. The lovely youth whose fault was to love his land more than God, did not go from him unconvicted. And when Jesus met Saul of Tarsus, whose only sin, so to speak, was persecuting the church, he demanded his reason for that one sin. “Why persecutest thou me.” Minister, learn of thy Lord and Master, not to suffer the wicked to depart unwarned and unwounded from thy sermons.

The encomiums which awakened people bestow on the ministry have a powerful effect in promoting revivals of religion. “Come, see a man which told me all things that ever I did.” Jesus indeed had told the woman but of one sin; and her conscience added all the rest. Happy is that ministerial talent which has the key to open the heart, and read at large in the sinner’s conscience. The mirror of truth presents a fair portrait of his heart. He is confounded at the sight, and groans to be renewed in the image of God. The conversion and testimony of awakened persons will rouse a neighbourhood more than twenty sermons.

We must next admire the disclosure of his person, to help the faith and save the soul of this woman. Oh what a word of grace, when she mentioned the Messiah, to hear the stranger add — I am He! He would not have told a jew so, because it would have involved his ministry in political questions, and regal dignity. But here, where no such danger existed, he disclosed his Godhead without ostentation.

One illustrious conversion is often productive of many. The men of the village came out in an abundance, like the whitening harvest, to greet the Messiah, and hear for themselves. Happy cloud which refreshed a sinful people with converting grace, and left the fragrance of paradise on all the surrounding hills. Blessed gospel, which made the Jews and Samaritans everlasting friends; and in so short a time. What in future can resist her charms? The enmity of sin, the corruptions of the age, and gentile superstition must all retire and hide their heads, wherever she displays the unsullied beauties of her celestial mien. 

05 Chapter 5 

Verses 1-47
John 5:2. Now there is at Jerusalem — a pool, called Bethesda, which signifies a house of mercy, beneficence, or alms. The pool was situate at too great a distance from the temple to be a place for washing the sacrifices, but people washed here who had any ceremonial impurity. — The verb being in the present tense, proves that both Jerusalem and the pool existed when the evangelist wrote, as stated in the introduction. This gospel therefore was written before the destruction of the city.

John 5:4. An angel — troubled the water, making the pool turbid. This was not produced by any natural cause whatever, but was purely the effect of an angelic agency, to display a particular providence, and God’s favour to the afflicted. How often the angel did this we are not told; and enquiry in that case is a kind of presumption. The virtue of this pool ceased, when the jews persevered in rejecting our Saviour. So at least Tertullian affirms.

It has been alleged that earthquakes occasion great changes in fountains and rivers. And further, that about the time of the battle of Actium between Cæsar and Antony, which happened in the seventh year of Herod the great, there was a great earthquake in Asia. But this occurrence is quite irrelevant. It does not affect the evangelist’s testimony, that the occasional agitation of this pool emanated from an angelic ministry.

Ancient history by profane authors abounds with inexplicable occurrences. Herodotus was shown by the priests of Egypt a record, that the sun had four times altered its hour of rising and setting. Livy, in the ancient history of Rome, records omens: so does Josephus prior to the fall of Jerusalem. And what else was the strong gale from the north-east, which in 1797 drove the French grand fleet out of Bantry Bay, with twenty two thousand troops on board, while the protestants were engaged in prayer. Had they landed, Ireland had been deluged in blood. “Verily there is a God that judgeth in the earth.”

John 5:18. The jews sought the more to kill him, as a sabbath breaker, and for blasphemy in saying that God was his Father. These jews were doctors of the council. To which our Saviour replies, that, 

John 5:19. The Son can do nothing of himself. Nothing separate from the wisdom, power, and love of the Father. Being one in essence, whatever works the Father does, they are equally the works of the Son. By consequence this miracle, not less than a creation, to heal a man lame for eight and thirty years, was small compared with what he was about to do, in giving life to every believer, in raising the dead, and judging the world. See on John 8:58.

John 5:21. As the Father raiseth up the dead, as when Elisha prayed over the Shunamite’s son, and if we may so speak, when he revived the bodies of Abraham and Sarah, and heard Hannah’s prayer for a son. Even so the Son quickeneth whom he will. Thus, whatsoever the Father doeth, that also doeth the Son likewise, for he and the Father are one. These delicate words are no concession to the doctors, but a confirmation that he was the ineffable SON of the Father.

John 5:25. The hour is coming, and now is, when the dead shall hear the voice of the Son of God: and they that hear shall live. On this subject St. Paul speaks of the Saviour as the Saviour spoke of himself. “In him dwelt all the fulness of the Godhead bodily — It pleased the Father that in him should all fulness dwell.” He hath given to him the name JEHOVAH, which is above every name, having existence, life, and all perfections in himself.

In these replies to the doctors, who had accused the Lord with blasphemy in making himself equal with God, we have a full defence of the truth. The time was not yet come for him to be declared the Son of God with power; that must be reserved till after his resurrection, every jew being decided in opinion that there was no place on earth for the Messiah, but the throne. The Lord therefore justified himself in using the strong words of their own prophets, because of his works. Whatever works the Father did in healing the sick, in raising the dead, in judging the world, the Son did likewise, because he is the Son of God. He is sent to be the mediator, the healer, the prophet, the judge. In all his miracles he exercised the same power as the Father; the same honour was therefore due to him as to the Father. Under those displays of the Godhead he could say, “He that hath seen me, hath seen the Father also.”

John 5:26-27. As the Father hath life in himself, so hath he given to the Son to have life in himself; and hath given him authority to execute judgment also, because he is the Son of man. These words are to be understood in unison with correspondent declarations. “All things are delivered unto me of the Father — All power is given unto me in heaven and in earth.” As St. Paul says, “All things are put under him.” And again, “All that the Father hath are mine.” Daniel had said the same: Daniel 7:13. “Behold, one like the Son of man came with clouds, and came to the Ancient of days; and there was given unto him dominion and glory.” The comments of the rabbins on the last place, as in Dr. Lightfoot, are, This is the king, the Messiah. Rabbi Solomon. Again, This is the Messiah our righteousness. Rabbi Saadias. — Therefore when our Saviour cited the above words of Daniel before the sanhedrim on the morning of his crucifixion, the question being put to him by Caiaphas, Art thou the Christ, the Son of the blessed; he witnessed a good confession, that he was the Christ, the Son of God. All men should therefore honour the Son as they honour the Father, because the Father, the whole Theotes or Divinity, is in the Son.

John 5:36. The works which the Father hath given me to finish — bear witness of me. The number of his miracles, the variety of cases, the presence of the multitude, or the distance of the sick, the obedience of all nature to his voice, are demonstrations of the glory of Him that spake. The success of the works, in the conversion of those in whose presence they were achieved, complete the divinity of their character.

John 5:37. The Father himself — hath borne witness of me, with a voice from heaven. John also, whom the jews acknowledged as a burning and a shining light, had borne witness of him, John 1:19; and above all, the miracles that he wrought sealed the testimony. Thus, there are three that bear witness in heaven, the Father, the Word, by whom he spake, and the Holy Ghost in all his miracles. 1 John 5:7.

John 5:39. Search the scriptures. Greek. Ye search the scriptures, because they had there the promise of eternal life. How was it then that they did not discern the Saviour, for the old testament is full of him. Had they believed Moses, they would have believed that Christ was that prophet of whom Moses wrote. We should read the scriptures as though we were reading the last will and testament of our father.

John 5:43. I am come in my Father’s name, unblameable in life, and clothed with miracles; yet ye receive me not. Here lay their sin. The pride of their hearts was touched: they sought to kill him, because he sprung as a root out of the dry ground.

REFLECTIONS.
What a sight does this house of mercy present. The incurable, or lame children of Æsculapius, from every part of the land all awaiting a cure, and most of them begging their bread. Surely, in a moral view, they resemble the unregenerate throng which sometimes crowd the house of God, but remain uncured. Here are the proud, the dissipated, the covetous, the unchaste, the drunkards, and the infidel with his haughty sneer and affected doubt.

The cases in Bethesda were mostly of a chronic kind. The man whom Jesus healed had been impotent for eight and thirty years: and from the caution which he received, it is probable that his affliction had proceeded from the indiscretions and dissipation of his youth: John 5:14. So it is with the crowd who attend the ministry, with regard to the antiquity of their moral defects. They are of long standing, and length of time has not made them better but worse. Were they but as eager of conversion as they are of bodily cures, and of the pleasures and gains of the age, they would exhibit on earth the health of heaven, even in righteousness and life eternal.

Afflictions being in general sent for men’s conversion and sanctification, it is not proper to remove them before the design is accomplished; yet here was a most piteous case which attracted the notice of Jesus. The man had long groaned for a cure; he was poor, having none to help him; his misery was augmented to see others plunge into the pool, and steal away the virtue of the phenomenon before he could crawl into the water. Perhaps this led him to ask the help of God in the anguish of his soul. And where is that man who has been troubled with the plague of sin for a vast course of years? How many in that time have received the cure of conversion, and even in the same religious assembly; yet the plague of his heart still remains. Let jealousy and alarm be excited in his breast, and let him cry to the Lord in the anguish of his soul.

Jesus came in an unexpected moment, and asked the impotent man, whether he would be made whole? Not that any doubt was entertained of his willingness, and to be healed on the sabbath day, but with a view to excite in him an earnest expectation of a cure. This gave him opportunity to tell his sad case in the ears of omnipotent compassion. And the same Jesus still puts the same question to every sinner anxious of salvation. Wilt thou be healed? Wilt thou be saved on evangelical terms? Art thou conscious of thy utter poverty and inability? Then thy salvation is at hand. What a fine opportunity have sinners under the ministry to utter all their anguish in the ears of the Lord.

The Lord Jesus healed this man in a moment; so he can save the sinner by a gracious discovery of his perfections, by the soft whisper of a single promise, or by a manifestation of pardoning love shed abroad in the heart. Then the lame man shall leap as a hart, and the tongue of the stammerer shall speak plainly. An epitome of all the exterior glory displayed by Christ in Judea is still repeated in the regenerate heart.

But this cure was accompanied with caution; sin no more, lest a worse thing come upon thee. Let a man addicted to drunkenness shun the alehouse. Let a man captivated by his companions avoid their company. We cannot conquer sin on Satan’s ground. Can a man take fire in his bosom, and not be burnt? Let Solomon’s sad experience prohibit our doubts of his precept, and awe us from the experiment. Sins committed prior to regeneration, have but half the guilt of those committed by apostates.

The defence which Jesus made of this miracle is admirable beyond all encomium. When accused of profaning the sabbath, for the poor man could not forego his couch, he said, My Father worketh hitherto, and I work. Here he doubled the offence, associating himself with God in the high car of heaven, and holding the reins of the universe. God holds all in order on the sabbath days, as much as on other days, and Jesus had chosen on that day to restore defective nature to her primitive order. For the truth of his mission he appealed to John and to Moses; yea, to the scriptures which testify of him; but above all, to his miracles. Thus Jesus would sacrifice no part of the beauteous law to tradition. The haughty rulers, on their part, would not embrace a humble Messiah. Hence they persisted in gainsaying, till providence decided the contest in their destruction and banishment.

The defence of our Lord against the acrimonious malice of the doctors of the temple, who would have destroyed him for healing the most abject of the human kind on the sabbath day, is full of wisdom and glory above all that comments can declare. Aware of their weakness, he shelters the miracle under a cloud of the divine omnipotence. “The Son can do nothing of himself:” he and the Father are inseparably one. To heal a man lame for thirty eight years, and that could not crawl into the bath, was equivalent to raising up the dead, — a miracle the enemies could not deny.

The coëquality of honour and worship delicately claimed by the Saviour is built on a cloud of testimonies.

(1) That he had in himself, as the Father had, the power, not only to heal cases the most inveterate, but even to raise the dead.

(2) That he had life in himself, the uncreated principle of divine life; or in other words, the life of regeneration to quicken the souls of men. And by consequence, at the general resurrection, he has power to awake and raise the sleeping dead of ages past.

(3) In support of these assertions the Father bore witness, and his witness is true, as demonstrated by numerous miracles.

But the grand stroke of this disputation with the doctors is, the accusation, that they did not believe in Moses, of whom they made their glory of being his disciples, and whom they exalted high as the prince of prophets. Had they searched the scriptures for the words of eternal life, which in them is promised, they would have seen the whole pentateuch full of Christ, in the types, in the sacrifices, and in all the promises. He is there described as the woman’s seed, as Abraham’s heir, as the Shiloh, coming to Israel when the sceptre was departed from Judah. He is the sole prophet raised up, the new lawgiver, like Moses. He is the great prophet, concerning whom it was said, that whosoever would not hear him should be cut off. Jerusalem in ruins gives the tragic comment on the words of Moses. The branches were exscinded for unbelief, but they may be grafted in again. 

06 Chapter 6 

Verses 1-71
John 6:2. A great multitude followed him, because they saw his miracles. But being dull of apprehension, they seemed to have no idea that the Lord could feed the hungry, as well as heal the sick. Christ rises in the eye of faith as it discovers the glory of his person.

John 6:7. Two hundred pennyworth of bread is not sufficient. William Budæus was a native of Paris, and of very rare erudition. He has left many books in Greek and Latin, much cited by the learned. He measured the ark of Noah, the temple of Solomon, and examined all the weights, measures, and monies, of the holy scriptures. He died in 1539. This author fixes the two hundred denaries in the text at the value of thirty five livres, or f1 .. 9 .. 2, sterling.

John 6:8. Andrew, not often named, but the Greek church claim him, as having travelled into Scythia, planted the church of Byzantium (Constantinople) and finally closed his labours in Achaia, by martyrdom at Patras. Where accredited history is not regular, the whole weight of tradition is of force.

John 6:9. A lad with five barley loaves and two small fishes. Elisha in time of famine had twenty loaves sent him as a present to the prophets’ school, accompanied with ears of parched corn, which he divided among two thousand men. But here the Saviour made one loaf feed a thousand. Barley on the hills of Syria was the bread of the common people. It requires less culture than wheat, and on the higher grounds is more productive than the former; yet in point of nourishment, it is not quite equal to oats and wheat.

John 6:12. Gather up the fragments that remain. They that will have plenty in their houses must gather up fragments; carefulness and liberality must be associated in one. So after sermons, let us gather up the fragments by meditation and prayer.

John 6:14. This is of a truth that prophet, whom Moses said the Lord would send. Deuteronomy 18:15; Deuteronomy 18:18. Malachi 4:5. Because, like Moses, he had fed them with bread. His divine works were convictions to the people of his divine descent. And as our Saviour improved this miracle, John 6:27, we ought carefully to gather up the fragments, by remarking, that the gospel is generally compared to a feast, a feast in which Christ still has compassion on the hungry multitude. Proverbs 9:5. Isaiah 55:1. But he feeds them in small companies, congregated to hear his word, to meditate and pray, and talk of his goodness. — It is a feast in which the Saviour so blesses and multiplies the heavenly food, that all are satisfied and delighted with the fatness of his house. — It is a feast of celestial order and plenitude, for the food was not diminished. Every apostle had his basket full at the end of the feast. In a word, we are exhorted to be diligent in labouring for the bread of eternal life, by walking in all the ordinances of the Lord blameless. A good pasture is the only way to retain the flock; let the shepherds see to this, and endeavour to resemble their Lord in wisdom, and in every grace.

John 6:20. It is I: be not afraid. See the Reflections on Matthew 14.

John 6:27. Labour not for the meat which perisheth. Christ does not speak here of natural labour, because it is fully understood that we must work with our hands; but he prohibits a profession of religion for secular interest. They who follow him, or hang upon his people for loaves and fishes, will surely meet with a rebuke from the Searcher of hearts. He came not to encourage idle and seditious people, though such characters may sometimes taste of his bounty.

We learn farther from this caution, that our Lord improved his own miracles for spiritual good. Ministers therefore have a full right to do the same. He raised the dead, and said, I am the resurrection and the life. He washed the disciples’ feet, and intimated at the same time, that unless he washed them with justifying and sanctifying grace, they could have no part with him. When he tasted the wine, he made a transition to the better wine he should next drink in his Father’s kingdom. Here then is full justification of those who choose to improve the works of Christ for the benefit of their hearers.

We learn that we must be as diligent in devotion, and in all religious duties to acquire the spiritual bread, as we are in labour to earn our temporal bread. The christian will find it generally true, that the more diligent he is in the means, the more prosperous he will be in his soul. Devotion prepares the soul for grace, and God is never wanting to crown it with a blessing. For that hollowed purpose the Saviour is sealed with all the dignity of office, and anointed with oil of gladness above his fellows. Psalms 45:8.

John 6:30. What sign shewest thou? The moment the Lord talked to this carnal group of spiritual food, they felt distaste and indulged in a spirit of revolt. They deteriorated the miracle by the allegation, that Moses had fed a whole nation, and for forty years; nay, worse; for, repeating the words of the scribes, they asked a sign, as in Matthew 12:38. They affected not to believe in him, John 6:42, because they knew his parentage, as in John 7:27.

John 6:32. Moses gave you not that bread. Moses never thought of praying for bread to fall from heaven, till God told him what he would do. It was not given by any virtue in Moses: and after all it was only a figure of Christ, the true bread that nourishes the soul of man, even as bread nourishes the body. In order to get this bread, we must come to Christ, or believe in him, as in John 6:35. He is the bread which, like the manna in the desert, descended from above. John 6:33, The bread of God is he which cometh down from heaven. The divine descent of the Messiah is the current language of the old and new testament. Psalms 85:10-11. Proverbs 8:22-30. Isaiah 62:1. John 3:13.

John 6:37. All that the Father giveth me shall come to me. παν, all, is of the neuter gender, denoting nations, languages, gentiles. Such is the import of Revelation 21:27. παν κοινουν, all that is common or unclean, as in Acts 10:14. Nothing shall enter the holy city that defileth; which excludes all the gentiles, finally impenitent, from the kingdom of God. Let us hear the paraphrase of Erasmus, whom we all regard as the father of biblical literature.

“And though you (jews) do now lothe this living bread through unbelief; nevertheless my Father hath not sent me into the world without a laudable mission. There shall yet be a people to whom this bread shall bring eternal life, although the Son be rejected by the whole nation of the jews; and though by so doing they are wicked towards God in despising the Son, whom the Father hath sent to save the whole world; for my Father is the God, not of the jews alone, but also of the gentiles. I have indeed nothing myself, but what the Father giveth me: and what kind [or nation] of people soever it may be, the same shall come to me by faith, although it hath nothing whatever to do with the law of Moses. And whosoever shall come to me, (and would to God that it might be all nations) him will I not reject. For my Father’s will is, that all men might be saved. Romans 10:1. 1 Timothy 2:4. And as his will and mine are one, for this very purpose I descended from heaven, not to do my own will, as though it were at issue with the will of my Father; but to do the Father’s will who sent me, and from whose pleasure I cannot recede.”

One remark is obvious here, that Erasmus literally adheres to the neuter form of our Saviour, “That which the Father hath given me.” St. Paul does the same in using the word creature for the gentile world. Romans 8:19. Colossians 1:27. The same word is also used in Mark 16:15. This learned man in the above paraphrase, I can say with confidence, speaks like the fathers of the primitive church. — I will also give a faithful translation of John CALVIN’S comment on these words.

“In order that the incredulity of the jews might not derogate from his doctrine, Jesus says that the cause of their obstinacy was, because they were reprobates, and did not belong to the flock of God. His intention was, in thus distinguishing between the elect and the reprobate, that the rejection of his doctrine by a great part of the world might not diminish its authority. For on the one hand, the wicked traduce the word of God, and make it of no account, because they doubt whether what a great part of the world reject, really be the word of God. Now, Christ rebuts the slander, when he says that those who do not believe are not his sheep, if they do not taste the truth of God, and which is no surprise; but as many as do receive his word are the children of God. He adds, “All that the Father giveth him should come to him;” by which he would say, that faith does not depend on the will of men, as though it were a chance whether this or that man would believe; but that God had elected those whom he had given into the hands of his Son; for when he says, that all those who are given to him shall come; we gather from his words, that all are not given.”

We may ask with deference, how can any man know the certainty of those terrific doctrines, here unhesitatingly declared as facts. St. Paul says, Oh the depth! And if those absolute decrees are true, how could the Saviour affirm to those very jews, “But these things I say, that ye might be saved?”

Chap. John 5:34. How could he weep and pray at the tomb of Lazarus, that they might believe? What can we do but weep with the Saviour over a gloomy theology, which freezes the lips of ministers, torporizes the church, and has driven Swisserland to arianism and infidelity. The comment of Erasmus has with me a strong preference to that of Calvin.

John 6:39. I should lose nothing. Christ speaks here not of apostasy, but of the resurrection. Jesus, the son of Joseph? Christ had delicately asserted his divine descent, to draw them to believe, after having seen his miracles. But alas, like other unitarians, they knew him only after the flesh, of humble parentage, and utterly overlooked by the Asmonean family. “Jesus gave them a new proof of his divinity, by revealing the thoughts of their hearts. There is no cause why you should murmur at me; your own infidelity is the cause why my words have no place in your minds. You see, and see not; you hear, and hear not; and even while present, you are absent. Of a truth, whosoever comes to me shall obtain eternal life, but he must come by faith, which is by the inspiration of God. By breathing into their souls, he draws them to his Son. — He that believeth in me receives an excellent endowment. Meanwhile, those who do not believe, cannot excuse themselves by saying, that they were not drawn. For the Father, so much as lieth in him, is desirous to draw all men. He who is not drawn, is wholly himself in the fault, because he withdraws his heart from him who otherwise would draw him.” — ERASMUS.

John 6:44. No man can come to me, except the Father — draw him. He draws us, as “with the cords of a man,” by argument, by love, and with all the sweet attractions of grace. It is in vain here for the slothful to say he wants grace, while “he draws iniquity with the cords of vanity, and sin as with a cart-rope.” The man who despises divine ordinances, and pleads the want of grace as an excuse for continuing in sin, offers the foulest of insults to the Most High.

John 6:45. It is written in the prophets, they shall be all taught of God. Isaiah 2:2-5; Isaiah 54:13. Jeremiah 31:34. Micah 4:1-4. This teaching is, 

(1) By the word; for Christ opened to his disciples the scriptures.

(2) It is by reading and meditation, and by sincere purposes of obedience; for so are the promises. The meek he will guide in judgment: the meek he will teach his way. And Christ says, speaking of the Father, If any man will do his will, he shall know of the doctrine whether it be of God.

(3) It is by the inward teaching of the Holy Spirit, who will irradiate the mind and guide it into all the truth, and into the peace and consolation of God. The soul divinely taught in the regenerating influences of the cannot do.

John 6:53. Except ye eat the flesh of the Son of man — ye have no life in you. He said this that they might not still persist in understanding him in a carnal sense, for he speaks of ascending to the place where he was before he descended. Besides, his flesh was to be so great a feast as to give life to the world. Now, though the jews could not understand him as speaking of the last sacramental supper, I think, with deference to those who think otherwise, that he did not exclude the idea; and this chapter is often cited in sacramental books. The hint to the last supper was no more obscure to those jews, than the allusion to the brazen serpent was to Nicodemus. He dropped many words to be recollected, and to be understood at a future time, after he was risen from the dead.

John 6:68. Lord, to whom shall we go? When men forsake God, and take offence at an evangelical ministry, it would be well for them to make a contrast between what they leave, and what they embrace. Christ has the words of eternal life. Believing in him, eternal life opens in the heart, and gives the true enjoyment of God. And what has a dry morality, or the honour that comes of men, to compensate for this? Christ’s flock will have a glory, when the blaze of the world shall expire like a meteor. Piety is the life and soul of the church.

REFLECTIONS.
This chapter is full of comfort to the souls that simply follow the Lord Jesus: he will give them bread in the time of hunger. But the grand view of the disputation with the jews who had eaten of the loaves and fishes, and after being rebuked, had followed him, as in John 6:59, to the synagogue of Capernaum, was there exhibited.

The bread of which he had spoken to them by the sea-shore, is the bread of life, imparted by the knowledge and enjoyment of God. Christ the second Adam is that living principle formed within us, and diffusing light, and life, and love through the soul.

This is the bread that came down from heaven, the tree of life growing in the paradise above, ever verdant, ever in bloom, ever bearing fruit. It grows not in schools of philosophy, and is often injured by approximations to the tree of knowledge. Our carnal life must cease, having crucified the flesh; then we live not, but Christ lives in us, the hope of glory. This bread is given with a liberal hand, and with a luxuriance like the harvest, if men did not lothe the light food. It falls abundantly like the manna around the camp. The bread that I shall give you, said the Saviour, is my flesh, which I will give for the life of the world. Other princes gave the bullocks and wine in feasts; the Lord gives himself as our passover.

Oh Lamb of God, was ever pain, Was ever love like thine?
This is the true bread, the bread of God which gives eternal life to the soul. He that is joined to the Lord is one spirit. Therefore, because the head forever lives, the members shall live also. As Christ lives by the Father, so the believer lives by the Saviour. He is the only-begotten of the Father; and by the word of truth he hath begotten us again unto a lively hope, by his own resurrection from the dead.

This bread is distinguished from the manna that fell in the desert, a figure of the hidden manna. It could only preserve the life of man for a short time; but this true bread, like the Lord and giver of life, is the same for ever. It is given in daily emanations of charity, accompanied with the fountain of life that is never dry. Oh feed me evermore with this bread; and let me not cast it away with disdain, like the unbelieving nation who tasted it not, because it was covered with the husks of flesh and blood. 

07 Chapter 7 

Verses 1-53
John 7:1. He would not walk in Jewry, or Judea, because the jews sought to kill him. Herod had recently beheaded John, pleading the magnitude of his auditories; now, the jews magnified the same plea against the Saviour, and were eager to follow the royal example in destroying him. As they judged themselves unworthy of eternal life, he made ministerial tours through other parts of the land, where his word was hailed as the gospel of the heavenly kingdom.

John 7:2. The feast of tabernacles. See Leviticus 23. We find the Saviour attending the Hebrew feasts, to honour the institutions of heaven, and give a good example to men.

John 7:8. Go ye up to this feast. I go not up yet. He knew the designs which the jews had formed against his life, and therefore would not provoke their enmity. Neither would he allow his carnal relatives to say that he would soon be there. He kept his enemies in suspense, and allowed the flock to hunger awhile for the word of life, and to indulge in the discussion of his character.

John 7:12. Some said he is a good man. These were jews of dignity, who were in little danger while they used the word man; but they did not confess him as the Christ for fear of persecution. It is perfect love only that casteth out fear.

John 7:14. About the midst of the feast Jesus went up into the temple and taught. As soon as the reading of the service was over, he stood up by the divine right of all the ancient prophets. Those holy seers having a message from God, must not ask leave of man whether they should deliver it or not. — This was the middle of the feast when the people were more largely gathered from the country; and though the Lord had withdrawn himself from the malice of the scribes, he had compassion on the sheep of Israel going astray. When he stood up, and took the people by surprise, the unnumbered crowds gathered round to hear him expound the law and the prophets in original excellence of doctrine. The soul lifted up the ear. What silence, what attention; and oh how their countenances would brighten at every luminous word which fell from his lips. His enemies stood at a distance, grinding their teeth, and awed by the multitude. 

John 7:15. How knoweth this man letters, having never learned. A learned man, though he may hide himself, and speak in the simple words of the people, is presently known. His ideas are clear, his words are pure, his figures appropriate, and the scholar is developed. So now, beams of light darted from the fountain of eloquence which dwelt in his breast. His hearers on this grand occasion were a fair association of the Hebrew nation: and when all ranks of men were deeply interested in his discourse, he diverted the course of the adulatory cloud to the glory of the Father, as in the next words.

John 7:16. My doctrine is not mine, but his that sent me. Christ often makes a distinction between his divine and human nature. Concerning his humanity, he told the disciples that he was going to leave the world. John 16:7; John 16:28. But concerning his divine nature he says, Lo I am with you always, even to the end of the world. Matthew 28:20. Hence, when he ascribes his doctrine to the Father, he speaks of himself modestly as a prophet, whose duty it is to magnify Him that sent him.

John 7:17. If any man will do his will, he shall, in the paths of piety and obedience, receive a witness in his own breast that my doctrine is of God. If we seek for truth, we must renounce the giddy scenes of life, and approach the heavenly throne with humility of heart. Then the truth will make us free from the fear of man.

John 7:20. Thou hast a devil. A wicked word from one of the scribes. The common people had no idea that the jewish council sought to kill him, and those who knew it were ashamed to avow it; therefore this was vulgarly said by some unbeliever, as though Jesus had an evil genius, who drove him out of his mind.

John 7:21-24. I have done one work, and ye all marvel, referring to his having healed on the sabbath day a man who had been lame for thirty eight years, as in John 5:5. Now Moses enjoined, as Abraham, Isaac, and Jacob had done before, that every male must be circumcised on the eighth day. Why then seek to kill me for healing on that day, seeing you yourselves wound, and apply the healing salve on that day? They could not reply, but their malice still remained.

John 7:27. When Christ cometh, no man knoweth whence he is. This is a striking confession of the ignorance of the jews, for many of the prophets had announced his descent in David’s line. Isaiah 11:1. Ezekiel 24. Micah also had said that he should be born in Bethlehem. And as to his divine nature, the veil was on their hearts. They overlooked the scriptures declaring that he came from the bosom of the Father, and that his generation was unutterable. Proverbs 8:22. John 1:18. Truly, men perish for want of knowledge. — If we go to the rabbins, the veil of darkness and unbelief is unremoved. They say he must be born in Bethlehem, and then go away, and hide himself for an unknown period of years, and then come and save them. Rabbi Jotten, as quoted on Psalms 85:11, said that the Messiah should not be born as other men, but spring as a humble plant out of the earth.

John 7:28-29. Then cried Jesus in the temple — ye both know me, and ye know whence I am. When men have rebutted certain divine truths, we must enforce them in stronger words, for our salvation is connected with a right knowledge of the person and glory of Christ. We, like the jews, know whence he is, as to the flesh, but we must know his divinity, and who it is that sent him into the world, saying, “They will reverence my Son.” This truth the Saviour uttered in the most open manner. I know him, for I am from him, and he hath sent me. — Then the jews knew that he spake of his divinity, and sought to lay hands upon him, and to put him to death for blasphemy.

John 7:34. Ye shall seek me, and shall not find me. He repeated these words in John 8:21. The jews now sought to kill him; and had done so more deliberately in council, after the resurrection of Lazarus, but they could not find him: he had retired to finish his ministry in the cities of Ephraim. They sought his body also after the resurrection, but could not find it. Their sin therefore was the bar of separation, both in this and in the future world. When they cried in all the anguish of rebels not entitled to mercy, there was no Isaiah to stand in the gap; and no Elisha to obtain a reprieve for Samaria.

John 7:37. If any man thirst, let him come to me and drink. The feast of tabernacles was held during the sultry season. Hence the Lord made a most apt and reviving improvement of the people’s thirst, and opened the fountain of life freely as the pool of Siloam. Our Saviour spake here both of the ordinary, and of the extraordinary graces of the Holy Spirit. And water is highly expressive of his operations in conveying pardon, peace, and purity to the soul that thirsts for God more than the hart, the hunted hart, for the cooling streams.

Christ is the smitten rock, whence this water flows into the believing soul; and the sprinkling of this water cleanses from all filthiness of the flesh and spirit. When Christ has washed our feet, our hands, our head, our heart, he adds, now ye are clean.

Water quenches our thirst, and the waters of grace satisfy the soul. He that drinketh of these waters shall thirst no more for the muddy streams of sin. Whom have I in heaven but thee; and there is none upon earth that I desire besides thee. He that believeth on the Lord Jesus shall never thirst. John 4:10; John 6:35.

The waters of grace are also abundant. Peace flows as a river in the obedient soul. See Isaiah 48:18. The waters flow freely, without money and without price. Isaiah 55:1. They flow as a river, and extensively as the whole paradise or church of Christ. And whosoever will, may take of the water of life freely. Revelation 22:17. Yes, and as the river sprung up in the temple, Ezekiel 47., so these waters shall abound in the soul of him who is made a temple of God by regeneration. He who comes shall drink so copiously, that emanations of grace shall flow from his words and his work; yea, in the sanctuary he shall have a fountain of eloquence in his own breast.

Believer, it is happy when thy soul is favoured with times of rain or refreshing from the presence of the Lord. Only sink into the depths of humility, and into the habitual exercise of faith, and this celestial river shall make thy heart a constant paradise. Thou shalt say with Ambrose, “Where’er I go, where’er I rove, I meet the object of my love.”

John 7:39. The Holy Ghost was not yet given, in all its plenitude of grace and gifts, as on the day of pentecost; nor yet to the gentiles, as when it fell on the devout people assembled in the house of Cornelius. Acts 10:44.

John 7:40-41. Many of the people therefore, when they heard this saying, said, of a truth this is the Prophet, of whom Moses wrote. Deuteronomy 18:15. Others, who had tasted the good word of God, and drank of the fountain of life, spake more boldly, and said, this is the Christ. These were the fruits of his divine discourse. His words of grace, his looks of love, had gained their hearts.

John 7:50-51. Nicodemus saith — doth our law judge any man before it hear him. Still timid, but sincere, he ventures to defend the Saviour, so far as to ask impartial justice; and this one word had the good effect of confounding and breaking up the murderous plot. “Every man went to his own house.”

REFLECTIONS.
We are struck here with the divine prudence of the Redeemer in coming late to the feast, by which he disconcerted the complots of his enemies, who sought him for evil at the feast. He at the same time rejoiced the hearts of his friends by his unexpected appearance, which was as a refreshing cloud on the parched lands.

As a preacher, and alike the minister of justice and grace, we admire his boldness in charging home on the pharisees their designs of murdering him, as their ancient fathers had killed the prophets of the Lord, and that indeed because of a word only — “Take up thy bed, and walk.” Who but the Lord durst have told the doctors, high in power, so terrific a truth? There are proper occasions when the ministers of Christ must use the two-edged sword. Are men for ever to go on in most grievous sins, and never be told the truth?

They in return spat their venom, χολατε, their gall, their indignation against the Lord, and said that he had a demon: who went about to destroy him? Jesus used that most conclusive argument, that he had as much right to heal as they had to wound on the sabbath day by circumcision. But all was of no avail: that class of his hearers were given over to a reprobate mind, and allowed, like Judas, to fulfil the scriptures in crucifying the Lord of glory.

While the jews calumniated the Saviour in the foulest language, he declared his mission as exclusively from the Father, and abated nothing of his glory. I am not come of myself; but he that sent me is true. I know him, for I came from him. Thus the Holy One, who is in the bosom of the Father, “is the true God, and eternal life, which was with the Father before the world was.”

In a word, the Saviour kept for the people the best wine to the last. After those most grievous vexations with their rulers, he would not send them home without a sweet draught of the fountain of life. In that sultry season when the people were thirsting for water, he cried, If any man thirst, let him come to me and drink. The rock of Horeb still gives life to a fainting nation. The fountain of living waters still flows from the threshold of the sanctuary; the stream grows deeper and wider, and heals the earth, the barren deserts of the gentile world, and covers them with perennial beauty, with righteousness abounding like the waves of the sea. — Lord, ever give me this living water, that I thirst not, nor come to earthly wells to draw. 

08 Chapter 8 

Verses 1-59
John 8:1. Jesus went to the mount of Olives, where it is probable he slept in some booth in the gardens; and returned early to the temple, to preach to the people, before the commencement of public worship.

John 8:3. The scribes and pharisees brought to him a woman taken in adultery. Papias, a father who conversed with the apostles, records here, that this woman was accused of many crimes before the Lord, which are related in the gospel according to the Hebrews. This gospel was in high repute among the Hebrew christians, as it would seem, from being quoted here. — Euseb. Hist. Eccl. 50, 1. c. 39. Yet the numerous gospels not canonized are rarely cited by the fathers. — Chrysostom, in his sixteenth homily, justly remarks, that the question, whether it were lawful to give tribute to Cæsar, and the question of stoning the adulteress, were both intended to degrade the Saviour in the estimation of the public. But the issue in both cases turned to the shame of the adversaries.

John 8:5. Moses commanded that such should be stoned. That all who are guilty of adultery should be stoned, we find not in the law of Moses; but that they should “die the death;” which phrase, say the talmudists, generally signifies strangling. This punishment of stoning belongs particularly to those that are taken in the fact, as here this woman was: John 8:4. Philo says of such, All men have counted them worthy of many deaths; and so of stoning, which was a high degree of severity. Solon also, in one of his laws, enacts, If any man take an adulterer in the fact, he may use him how he pleases; and in the twelve tables, He that takes him may kill him lawfully and securely. (Idem.) If she who was taken in adultery was a married woman, the law required that she should be put to death. Leviticus 20:10. Deuteronomy 22:22. That is, say all the jews, she should be strangled. But if she were only a damsel espoused, the law saith she shall be stoned. Deuteronomy 22:23-24. Interpreters hence conclude, that this adulteress was only espoused.

John 8:7. He that is without sin among you, let him first cast a stone at her. Christ speaks here, not to the magistrate, who must do this office, though he himself should not be innocent, but to the accusers of this woman before him, to whom it belonged not to pass sentence upon her. Moreover the jews say, The woman was not to be accused of her husband, nor to be tried by the waters of jealousy, if the husband was guilty of the same crime. Christ might therefore speak thus in the first place to the husband, Let him who is to accuse her begin the execution, if he be free from the like sin, and let him “cast the first stone at her.” Nor is it to be wondered that all her accusers, having heard this, should depart from her, “being convicted by their own conscience” of the like guilt, seeing that was “an adulterous generation.” Matthew 12:39. The jews themselves acknowledge that adulterers multiplied under the second temple; and St. Paul speaks thus, even to the jewish doctors: “Thou that sayest, a man should not commit adultery, dost thou commit adultery?” Romans 2:22. And lastly, Justin Martyr says that Trypho and other jews complied with the sentiments of their rabbins, who permitted them to have every one four or five wives, and said they sinned not, if, after the example of the patriarchs, seeing a beautiful woman, they desired her; and so taught them to commit adultery.

John 8:9. Jesus was left alone, and the woman standing in the midst of the people, the apostles being then with their Lord. Now as to the truth of this history, which some critics suspect, it appears from the testimony of St. Jerome, that it was found in many Greek and Latin copies of the gospel of St. John, and was wanting only in a few of them. The Apostolical Constitutions acknowledge it, lib. 2. cap. 24. The Greek code, cited by Cotelerius, says these words are not to be found in some manuscripts, nor in Apolinaries; but they are entire in the ancient manuscripts, and all the apostles made mention of them in the constitutions they set forth for the edification of the church. St. Athanasius speaks plainly of it, saying, hither we must refer what is spoken of the woman accused of adultery. St. Ambrose also says, the question and absolution of the woman, which in the gospel of St. John was brought to Christ, was always famous in the church. St. Austin speaks often of it, and says that they are enemies to the faith, who take these words out of the books, perhaps fearing lest it give impunity to the women. And Prosper owns it. Moreover, all the versions in the Polyglot recognise this history. It was found in the sixteen manuscripts of Stephanus, and in the seventeen manuscripts of Beza, save one. Nor is it to be doubted, says Selden, that it was received from primitive antiquity in the copies of the East; as appears from the Harmonies of Tatian and Ammonius of Alexandria, and the cantons thence made. Tatian flourished A.D. 160, sixty years after the death of St. John, and made his Harmonies of the gospels out of the copies then in use. Ammonius flourished about the year 230, and did the same. And Eusebius of Cæsarea, who flourished about the year 320, made his Ten Cantons out of those Harmonies. Hence it may easily be discerned, what is contained in all the gospels, what in three, what in two, and what in one only. Now the number eighty six in the Canton belonging to St. John, contains this history: whence we may certainly conclude, that it was in his copy. See Father Simon’s Crit. Hist. The scruples of some Greek fathers was not so much about the authenticity of the history, which is found also in the gospel of the Nazarenes, as about the moral operation, lest the escape of this offender should embolden others to sin; against which the caution of Christ, “sin no more,” is specially directed.

John 8:11. Neither do I condemn thee. “Though Christ abhorred the sin, yet he did not condemn the sinner. He did not excuse the woman, or connive at her offence; but only declined the office of a civil judge, which was to pass sentence on criminals. He therefore does not say, no man ought to condemn thee, but “hath no man condemned thee?” He does not execute the office of a magistrate in judging her to death; but of a minister, in calling her to repentance and reformation. Neither does he only say, Go and commit adultery no more; but “Go and sin no more.” It is not a partial repentance, or a turning away from this or that particular sin, which will denominate us true penitents, or entitle us to the pardoning mercy of God; but the leaving off all sin, of what kind soever.” Burkitt.
John 8:12. I am the light of the world; the glory of Israel, the light of the gentiles, and salvation to the ends of the earth. Isaiah 49:6. By his doctrine, Christ is the light of the glory of God, shining on the minds of men, and opening the mystery hid in ages past. By his footsteps he leads us in the way of peace, by excellence of temper he is the model of every virtue, and by faith he unfolds the glory yet to come. This is to his followers the light of life, and the earnest of eternal joy.

John 8:13. The pharisees, that is, the priests, said, thou bearest record of thyself; thy record is not true. Why may not a man speak the truth of himself, and write a correct account of his own affairs? Such in effect is our Lord’s reply. Though I bear record of myself, yet my record is true. But there was another witness, even the miracles that testified of the Son of God.

John 8:15. Ye judge after the flesh. I judge no man. The Saviour suspended his judgment, according to the injunction, “judge nothing before the time.” The time is not yet come to judge and destroy those who reject the gospel: but be not hardened by the delay, for that day will surely come.

John 8:23. Ye are from beneath. I am from above. How proper that Christ should speak with dignity like himself. He kept his enemies outside of the pale; they were not admitted to the mysteries of the kingdom of heaven. Yet though they were the enemies of truth, they were addressed with fairness and justice. Though the Redeemer, ever speaking with modesty, did not perfectly uplift the curtains of his divinity; yet he so far disclosed the glory of his hypostasis, or person, as to leave them without excuse.

John 8:25. Even the same that I said to you from the beginning. την αρχην ο, τι και λαλω υμιν. The Vulgate reads, Principium, qui et loquor vobis; which the Mons testament copies almost literally. Je suis dés le commencement, et c’ est ce que je vous dis. I am from the beginning, and this is what I said to you: John 5:18. In other words, I am the Messiah, the Saviour of men. The Lord had said that he came from the Father, that what the Father did the Son did likewise. The time was not come to say more. The Greek word, for beginning, is in the accusative case; but Erasmus and Hammond expound it adverbially, as in Revelation 1:17; Revelation 2:8; Revelation 22:13. “I am the first and the last.” The criticisms of antiquity seem to be all comprised in the paraphrase of Chrysostom. “Truly you are unworthy to hear my words, which you might understand. Wicked and rebellious, you ever tempt me to speak of myself; and yet you hear me not, though in nothing can you reproach me. For this cause I have many things yet to say, and to judge of you.”

John 8:31-32. If ye continue in my word, then are ye my disciples indeed. The watchman foresaw the gathering storm, and warned the tender minds to hold fast the truths which had gained their hearts, and which by gracious influences would be followed by continuing grace. Christian perseverance is best attained by regularity in prayer, by delight in holy ordinances, and all the habitudes of piety. And by persevering, you shall know the truth by the study of the holy scriptures, and by daily tasting of the good word of God. The truth then shall make you free from the domination of Satan, who by the law of carnal concupiscence reigns in the hearts of men, and makes them slaves of sin.

John 8:33. We be Abraham’s seed, and were never in bondage to any man. These words were apparently the voice of some pharisees, who obtruded themselves on the address to the young converts. The Babylonian captivity, and the Roman oppression, they regarded as usurpations. They were little aware that Satan lodged in their hearts, and excited their passions to every evil work, and even to murder the Lord of glory. Truly such men are the servants and slaves of sin. 

John 8:36. If the Son shall make you free, from sin, from Satan, and all servile fear, and adopt you as co-heirs of the grace of life, then ye shall be free indeed. He proves, on the contrary, that they were not Abraham’s children, but the children of the serpent, who instigated Cain to kill his brother. Instead of yielding to the truth, they yielded to their master, and took up stones to kill him who had told them the truth.

John 8:42. If God were your father, ye would love me; for I proceeded forth and came from God. In the calm of enquiry you would perceive that he is my Father also, that I am the promised Son, and that I came forth, and proceeded from the Father. By this we learn, that a divine knowledge of the person and glory of Christ is the foundation of christian piety; and that the immediate fruit of this knowledge is pure love to him, and to all mankind. Love is the grand evidence that a believer belongs to the heavenly family.

John 8:44. Ye are of your father the devil, and the lusts of your father ye will do. The rejection of all his words and works of grace, followed by the crucifixion, were proofs of this. The Lord had declared before, that they were neither the children of Abraham, nor the children of God; now he declares whose children they were. All men are included in this censure who give themselves up to the evil influences of their hearts. This strong word is very much used by poets and others to designate the authors, and the perpetrators of all the wars and woes which afflict the human kind. The jews had impiously said that Christ had a demon; but as they could not convict him of any sin, the appellation justly belonged to those that used it.

John 8:47. He that is of God heareth God’s words, and blessed are the people that know the joyful sound. Heaven is the echo of the prophet’s voice by the abundant effusions of grace. The sheep of Christ, feeding in green pastures, know the taste of the sweet grass: they hear and obey the shepherd’s voice. The gospel is spirit and life to the children of God.

John 8:51. Verily, verily, I say unto you, if a man keep my saying, he shall never see death. He had said the same in the disputation which followed his feeding the multitude, that by eating of the bread that came down from heaven, the tree of life, man lives for ever. Perhaps we have no argument on the immortality of the soul stronger than that which runs through the holy scriptures, that regeneration removes impurity from the heart, draws the sting of death and sin, and makes us partakers of the divine nature. He that is joined to the Lord is one spirit; and because Christ lives, we shall live also. Some radiance of this kind might possibly shine on Cicero’s mind when he said, “The souls of all men are indeed immortal, but the souls of the good and illustrious are divine.” Omnium quidem animi immortales sunt, sed fortium bonorumque divini. — DE LEGIBUS.

John 8:56. Abraham rejoiced, ηγγαλλιασατο, earnestly desired to see my day; and he saw it, in the three angels which visited his tent, in Isaac, and in the promises of the day which the Lord had made, and was glad. The holy prophets saw the promises afar off, and embraced them. Isaiah saw the glory of Christ when enthroned in the temple, the King of Israel, living and reigning for ever.

John 8:58. Before Abraham was, I AM. See on Exodus 3:14. The very pious and learned Dr. Peter Browne, bishop of Cork and Ross, in his answer to Toland, has given us a luminous illustration of this text. “I am clearly convinced,” says he, “by the completion of prophecies, the miracles he wrought, and the agreeableness of his doctrine to the natural sentiments of our minds, that whatever Jesus Christ was, he came from God.” I find him in many places assuming to himself the name and titles, and worship of God. In discoursing with the jews, he useth this form of speech: “Before Abraham was, I AM,” on purpose to signify to them that he was that very divine Being which was revealed to Moses under that name; and some time after he tells them, that as he was the Son of God, so “he and the Father are one.”

“That the jews understood him in this sense I am sure, because they took up stones, at each of these sayings, to stone him as a blasphemer, because he made himself “equal with God.” If these expressions were not to be understood in the sense in which they took them, he would certainly have undeceived them, and made it known that he was not God in the sense they understood him, but that he was only a god by deputation, according to the wild notions of the Socinians. But he spake the truth, and the jews understood him right, that he was the eternal God, equal with the Father, the very same God who was dignified by that sacred name, I AM and he hath never undeceived either them or us to this day. Instead of this he hath used many expressions to countenance and encourage this notion of him; and therefore, if I act like a reasonable man, I am under a necessity, either of giving my assent to this, or of utterly rejecting him as an impostor. Now, had he been an impostor, God, who showed himself always very jealous of his honour, would never have confirmed this doctrine of his with such repeated testimonies. “If we suppose him to be only a messenger come from God, and a mere man, who spake only by his Spirit and commission, he would never have used such expressions as must naturally be understood, and lead thousands into the gross sin of idolatry, which of all others is most detestable to God. Moses was not suffered to enter into the land of Canaan for a much less suspicious expression, and in the heat of passion too. Numbers 20:10. “Must we fetch you water out of this rock?” This was a vain-glorious insinuation, that he and Aaron wrought that miracle by their own immediate power and efficacy. This comes much short of these expressions of our Saviour’s, “Destroy this temple, and in three days I will raise it up — I have power to lay down my life, and I have power to take it up — and before Abraham was, I AM.” The passage concerning Moses seems to have been put upon record by the special providence of God for this purpose, that it might be a good argument of conviction to the jews of the divinity of the Son, since this inference was very natural and obvious from it; viz. If God was so incensed with Moses for making use of one expression, which seemed to encroach upon his prerogative; then how far would he have been from giving testimony of much more frequent and greater miracles, to a person, who by many plainer expressions, assumed to himself the full power and perfection of the Godhead, if he were not really what he gave himself out to be? For this reason, I say, because I cannot reject him as an impostor, therefore I believe this proposition, and confess the blessed Jesus to be the Son of God, equal with the Father.

“Thus far I proceed in this mystery upon the strictest rules of reason and evidence; and my faith in this proposition is founded upon clear and distinct ideas. For I know clearly whom I mean by Jesus Christ; namely, that person who was born of the virgin Mary, and crucified under Pontius Pilate. I have a clear and distinct idea of what it is for one thing to be equal to another, and I apprehend very well what is signified by the name of God here; namely, that divine Being whose necessary existence I infer from that clear knowledge I have of his creatures, and of whose nature, though I have not the least notion, as it is in itself, yet I form the best idea of him I can, by enlarging all the perfections that are discernible in the creatures. I have also a clear and distinct idea of what it is for one person to be the son of another. Thus I understand the meaning of the words, nor is there any thing in them contradictory to my reason.

“Lastly, I have clear and distinct ideas of those miraculous proofs to the senses of men, and of those completions of prophecies, and the excellency of that doctrine they confirm, the agreeableness of it to the common notions of men, and its natural tendency to make men easy and pleasant, and useful to one another: all which raise such an evidence of knowledge in my mind of the divinity of his mission, who revealed this proposition to me, that I must do violence to my reason, if I do not give my assent to it. And thus far it is not so properly and strictly a mystery. But, when I think of this proposition again, Jesus, the Son of God, is God equal with the Father, I must own, at the same time I give my assent to it, I have no knowledge of that eternal generation, which I form an improper idea of, from the procreation of one man from another. Nor have I any notion of this wonderful union of the human nature with the divinity, nor can I in the least imagine wherein this equality consists.

“These, and all other things relating to the manner of it, are wholly out of the reach of all my capacities, and are totally obscured from me. These are the things which make it a mystery; and in respect to this part of it, the authority or veracity of God is the only ground of my persuasion. And my christian faith of this article consists in thus giving my assent to the existence of things which I have no notion of, when he hath taken care to give me undoubted testimonies of the revelations coming from him. I trust also he will accept of it, because it is no rash inconsiderate assent, but that I use those powers of knowledge I have, as strictly and impartially in this, as I would do in any affair which immediately concerned my life.”

John 8:59. Then took they up stones to cast at him. He had confessed that God was his Father; and in so doing had confessed his own divinity. Stones are the rewards which follow confessions of the truth. They would plead, like Jezebel in the case of Naboth, the law of the Lord, that the blasphemer should be stoned. Leviticus 24:16; and that the Saviour had now blasphemed by claiming divine descent and equality with the Father. The philosophy of this enlightened age is equally offended with the same words of Christ. The grand shield of faith is to know the truth that Christ is in the Father, and that we are in him; and that by regeneration we are so united to the Lord as to be made perfect in one body with our living head. 

09 Chapter 9 

Verses 1-41
John 9:7. Go, wash in the pool of Siloam. Some travellers say that this fountain is supplied by conduits from the Gihon, and that the water has a sweet taste. Mr. Biddulph, quoted on John 4:5, says the same of Jacob’s well. The pool of Siloam was situated near the temple; and they drew water from it in a golden pitcher to pour on the sacrifices, during the feast of tabernacles. See Isaiah 12:3. 2 Chronicles 32:30. It was once so spacious that the people could swim in it.

John 9:11. Jesus made clay, and anointed mine eyes. It may readily be inferred that some things are omitted in this brief narration, as is observed by Grotius. Our Lord had no doubt given the blind man a promise, that by washing he should receive his sight. The symbols of faith vary; but God and his promises are always the object of faith.

John 9:13. They brought to the pharisees him that aforetime was blind, who were then at the usual hour sitting in the temple, it being the sabbath day.

John 9:15. Then again they asked him how he had received his sight. The young man gave them a plain narrative of the miracle. The first flaw those rulers found was profanation of the sabbath: an idea, it would seem, which had not struck the populace. But as anger obstructs the judgment, some perceived the necessity of calling up the parents, doubtless then among the crowd, that they might expose the imposture by giving evidence and proof that the young man never had been blind.

John 9:20-21. His parents answered, we know that this is our son, and that he was born blind; but by what means he now seeth we know not. Vile ungrateful parents, ashamed of the Lord for fear of man.

John 9:26. What did he to thee? We have here the cross-examination. The youth answers like one filled with the light and love of God. Every reply was full of wisdom, glory, and truth. — In the course of the day Jesus found him in the temple, and said, Dost thou believe on the Son of God? He discovered his divinity to him, demonstrated by the miracle of re- creating his eyes, and giving him sight. The young man fell down and worshipped him, as the true God and eternal life, while the scribes, who rejected the Lord, were given up to strong delusion, or the efficacy of error to hurry them on to perdition. 

John 9:41. If ye were blind, ye should have no sin, the great sin of rejecting me, and bringing upon yourselves the utter ruin foretold by your prophets. Joel 2:32. Malachi 4:1. This verse connects the tenth chapter, and commences the fourth and last disputation with the jews.

REFLECTIONS.
The heathen were ignorant of the origin of evil. They could not account for the sufferings of innocence, seeing God was equitable and gracious. Hence Pythagoras invented or patronized the doctrine of μετεμψυχωσις, the transmigration of souls; and concluded, that the afflicted often suffered for sins committed in a preëxistent state. This notion being prevalent among the jews, the disciples asked the Lord whether this man had sinned in a preëxistent state, or whether his parents had sinned so as to occasion his being born blind. This doctrine our Saviour totally discarded by saying, this man hath not sinned, nor his parents. One man is born blind that others may be thankful for their sight; and another is lame that others may be thankful for the use of their limbs.

Following the example of Jesus, who improved his miracles, as in John 6:27, the case of this young man may remind us that we also were born blind, as to the nature and attainment of true happiness. Impelled by dissatisfaction and pain, we sought to be happy in a routine of pleasure, in the bustle of business, or in the acquisition of wealth. We were not aware that pleasures which endure but a moment were inadequate to satisfy a soul which pants for God, for angelical and immortal bliss. We were dissatisfied with ourselves, but knew not our disease, nor how to be reconciled to God. We tried, at times, to acquire righteousness in our own strength; but always falling short, we sunk into despondency, or consoled ourselves with the hopes of mercy in the hour of death, which is incompatible with justice. We had heard of Christ, and we called him Lord; but we confounded the plan of salvation between his merits, and our own works. We hoped to leave our sins, and grow better, but had no idea of salvation by faith alone.

Christ is often pleased to open men’s eyes by very unlikely means. He spat on the ground, and made clay of the spittle, to try the young man’s faith in sending him to wash: and he still employs clay in opening the eyes of sinners. We have the gospel treasure in earthen vessels, that the excellency of the power might be of God. He sent not the eloquent, but converted fishermen to convert the world. He employs poor dust and ashes to display his glory, and to touch the eyes and hearts of men. No man can receive his sight, unless he wash away his sins in the laver of regeneration. The young man was sent to the pool of Siloam, which is one of the names of the Messiah: and the divine word which was the basis of his faith, realized it in the restoration of his sight. Our hearers, like this man, get touched with the clay, but many of them, for want of washing, still remain blind. — Blind, do you say? Why no people are more enlightened in the elements of knowledge, and in the doctrines of the gospel. — They are still blind. As the light of the sun passing through painted glass receives the various tints of red, yellow and blue; so the gospel, contemplated with eyes of pride, of self-love, and propensities to carnal pleasure, is not the same as the gospel contemplated with a broken and a contrite heart. Men’s sins hinder them from seeing the beauty of holiness; and their pride hinders them from seeing the glory of Christ, and the emptiness of the world. Hence if He wash them not, they have no part with him.

Distinguished conversions occasion much noise in the world. When this young man returned, the multitude gave their opinion. Some said, it is he; others said, it is like him. The miracle, no doubt, had given a new aspect to his countenance. So the world will still give their opinion; and converted men must walk in the light, to glorify the grace which has opened their eyes. This is the most conclusive reply to the variations of public opinion respecting our conversion.

The enemies of Christ will affect to deny, or to traduce the glory of converting grace; and when they cannot do that, they will try to slander it by some unpopular circumstance of noise, of ignorance, or immorality. So the pharisees here slandered Jesus for violating the sabbath.

Carnal parents, however benefited by the conversion of a son, will never honour God for his grace. The parents of this man had often lamented his blindness, and said that they would give any thing if it had pleased God that he had been able to see like other children. Now, when called to show their gratitude for miraculous grace, they craftily shrunk from the duty. They said that their son was of age, and those who pleased might ask him questions. Thus they put all the cross upon him: yes, and they put all the crown upon him too. As they grew base, he grew noble, and stood alone for the truth.

Christ will therefore not only open the eyes of our dark understanding, but give us an assurance of it in our own heart, superior to all the cavils of temptation. “One thing I know,” said this youth, “whereas I was blind, now I see.” The witness of the Holy Ghost is a short and simple answer to doubts, scruples, and fears. A man who has neither books to read, nor ministers to consult, may have a ready recourse to it at all times, and read in his own breast the fair character of God’s adopting love shed abroad in his heart. See this explained in Romans 8:16.

God will give his regenerate people a mouth and wisdom which the world can neither gainsay nor resist. Here is a young man born blind: he could not read, he had no friend to defend his cause, and his parents were in unbelief and ashamed of God. His opponents were the lawyers, the judges, and the priests. Yet he defended the divine mission of Christ, and put them all to confusion before the people. The pharisees grew angry, and expelled him from the synagogue, which was a full confession of their being defeated at argument, for the wrangler who is worsted cannot conceal his embarrassment. How great and efficacious then is the effectual working of grace in the heart, that this man should not only receive his sight, but be endowed with an excellence of temper becoming an inhabitant of heaven, and in so short a time. What has the world to give, or what can it boast equal to the comfort and happiness of regenerating grace. 

10 Chapter 10 

Verses 1-42
John 10:1. He that entereth not by the door — is a thief and a robber. After the scribes had formed a plot against the life of the good shepherd, he told them that they were not the children of Abraham, but were of the serpent’s race. He now denounces them as impostors in the sanctuary, and not “moved by the Holy Ghost to take upon them that office and ministry.” They had assumed the sacred dignities for bread, for honour, for the splendour of robes to command the respect of the people. They were thieves, come, as in John 10:10, to kill and to destroy, having that very day expelled the youth born blind, and the greatest trophy of grace both in body and mind. Dr. Robert Gell, in his attempt to amend our present translation, has an authority here to which few have access. “The old English manuscript renders the two Greek words, κλεππης and λησης, a night thief, and a day thief:” p. 455. See the note on Ecclesiastes 12:11.

John 10:3. To him the porter openeth. To the angel or shepherd of Philadelphia, the Lord says, “Behold, I have set before thee an open door, and no man can shut it.” Those who are divinely called to the work, will find openings to follow the Lord. The sheep will hear their voice, and follow their word.

John 10:11. I am the good shepherd: ο καλος. Erasmus renders the article here by the emphatic pronoun, Ego sum pestor ILLE bonus. I am that good shepherd, foretold by the prophets. Isaiah 40:11. Ezekiel 34. Such also are our marginal references.

John 10:15. As the Father knoweth me, even so know I the Father. A plain declaration, had he been so understood, that the whole divinity or godhead dwelt in him. This text alone was urged against Arius as a full refutation of his error, as is recorded by Eusebius.

John 10:16. Other sheep I have, which are not of this fold: ποιμνη, that is, not of this flock. The popish commentators indulge here in idle dreams, as though the whole gentile world were put under the pope; and the council of Trent, which assembled many years in Italy to stop the reformation, had the blasphemy to assert, that without subjection to the church of the Romans no human creature could be saved!

John 10:22. The feast of the dedication. This is described in 1 Maccabees 4. The people illuminated the city on the restoration of their rites, and continued the feast for eight days. Josephus’s Antiq. book 12., and referred to 1 Kings 8 :2 Chronicles 7:5. This was about the first of December, the beginning of winter. Tremellius gives us a long note here, translated from the Talmud and other Hebrew books, in which he states that fasting and mourning were forbidden on that day.

John 10:24. How long dost thou make us to doubt? If thou be the Christ, tell us plainly. These temple rulers asked for the truth, fighting against the truth, calling the Saviour by the foulest names, and taking up stones to kill him. They asked for words that they might accuse and murder; thus many quarrel with the holy scriptures, because the scriptures condemn their manner of life.

John 10:26. Ye believe not: ου γαρ, for ye are not my sheep. The literal reading relieves the text of preterition, reprobation, or eternal doom to death.

John 10:33. For a good work we stone thee not, but because — thou makest thyself God. Though our Saviour knew their wicked designs in urging him to speak of himself, yet he gave them a mild reply, that those were called gods to whom the word of God came. He also said in effect, I have already told you, and the scriptures cannot be broken, that God is my Father: chap. John 5:18. I have delicately told you of my preëxistence, that I came forth from the Father; that I do the works of the Father, and that I know the Father, as the Father knoweth me. Why then say of him whom the Father hath sanctified, and sent into the world, that he blasphemes, because I said, I am the Son of God? After this glorious confession, they sought again to lay hands on him, but he walked away to finish his ministry beyond Jordan, leaving the unbelievers in their sins, while many others believed on his name. Here we have the truth as it is in Jesus.

In the name of the Lord then, let us hear no more disputations about Eternal Sonship, which immediately tend to make shipwreck of faith. Whatever mercy heaven may vouchsafe to the less instructed Unitarian, we think the state of the learned, who employ all their philosophy to prove that the Christ is merely the son of Joseph, is worse than that of the Hebrew scribes. When St. John saw Marcion in the bath at Ephesus, he hasted out, lest the bath should fall. Eusebius. See on Acts 13:33. Romans 1:3; Romans 8:3.

Let us on the contrary, learn of the great Shepherd to be true shepherds of the sheep, which he has purchased with his own blood. Being called by him, let us do his work with diligence and delight, watching as those that must give an account. Our time, our talents, are needed by the flock. Like him we must know the sheep, lead them to green pastures, heal the diseased, and bring back those that go astray. And though they may seem worthless, yet if they are a prey to the wolf, they ought to be a prize to the shepherd.

It also gives much encouragement to ministers, that the sheep who know their Shepherd’s voice will never leave him to follow the voice of a stranger. By him they enter the door of the penn, and go in and out in ordinances, and find celestial food. He feeds the flock with the words of eternal life, and guards them against the noxious herbage of heresy and deceit.

It is above all to be remarked, that the true pastor is not a hireling. He preaches because he must preach; he preaches for a crown and a kingdom; and while he thus labours and wears out life for the flock, let the people see that neither he nor his family want either food or raiment. For who can estimate the value of a man that would lay down his life for the people of God; and in all things doing the will of his heavenly Father.

John 10:40. Where John at first baptized. This is stated in John 1:28.

REFLECTIONS.
The pharisees had asked Jesus, John 9:40, Are we blind also? Here he gives them a full reply, and becoming the contempt they had shown to his mission. He declares that they had assumed their office and dignity for the sake of honour and gain; and that they had no mission from him, the owner of the sheep. But as thieves steal over the wall, so they had climbed into rank and revenue by worldly interest and human learning. Christ is the door. He called to him for the ministry whom he would. Abraham, Moses, Aaron, David, and the prophets, had neither thought nor wish in their call and mission. The scripture characters, as to their prophetic work, were elevated purely by a divine hand.

Christ is the good, the great, the regal shepherd, so oft mentioned by the prophets. Psalms 23. Isaiah 40:14. Ezekiel 34. Zechariah 9. He being owner of the flock, for all that the Father hath belongs to him, he takes delight in the flock. He calls each sheep by name, as the ancient shepherds used to do; he goes before them, calling them to follow; and they know his voice. He makes them lie down in green pastures, and leads them beside the still waters of ordinances and comfort. He explores the lost, he heals the wounded, and he defends them by night; for he that keepeth Israel neither slumbereth nor sleepeth. If the lion or the wolf comes against them, he clothes himself with majesty, meets the persecutor in the open field, and lays down his life on Calvary. Oh how glorious is his person, how wonderous his grace. Let us follow him withersoever he goeth, and turn a deaf ear to every strange voice.

Christ gives his sheep eternal life; yea he came that they might have life, and have it more abundantly. This life he has in himself. He is the way, the truth, and the life. He unites them in one spirit to himself. He destroys the life of sin, and opens by a heavenly birth a life of divine enjoyment in the soul; for this is life eternal, to know thee the only true God, or Godhead, and Jesus Christ in his mediatorial offices, whom the Father hath sent.

The Saviour boldly told the jewish idle shepherds, that he would break their covenant, as he had said by Zechariah 11:10, and make the gentiles, on conversion, one with his sheep of the Hebrew fold. This is consonant to all the prophets. Isaiah 11, 60. So the sheep and the fold should all be one. The little flock in the house of Cornelius was the first admitted into the fold.

He comforted his flock, and set his enemies at defiance. He declared in the face of the persecutors that they could not pluck them out of his hand. Bonds and imprisonments would drive them the nearer to Christ. And though in many cases they suffered martyrdom for his sake, yet he adds, I give unto them eternal life, and they shall never perish. — Now, as Jesus was comforting the persecuted, he does not mention the conditions of their salvation; for they are often mentioned, and often omitted, being always understood. No mention was made of Eli’s conditions, but they were understood. 1 Samuel 2:30. No mention is made in many places of the conditions of David’s covenant; yet in his charge to Solomon he adds, If thou forsake him and rebel, he will cast thee off for ever. So here: St. Peter tells this persecuted flock, that they were kept by the mighty power of God, “through faith unto salvation.” 1 Peter 1:5. And Jesus said, He that endureth to the end shall be saved. And again, Be thou faithful unto death, and I will give thee a crown of life. Assuredly these are all cautions of health to the soul, which never did any harm to the church, nor do they derogate from the glory of Christ to whom alone the depths of deity are known. Meanwhile, in affliction and persecution, let us drink the full cup of comfort which Christ here administers to his menaced and despised flock, and let us never be discouraged at the frowns of a persecutor’s brow. The crosier of our good shepherd is able to break the teeth of the wicked. 

11 Chapter 11 

Verses 1-57
John 11:2. It was that Mary which anointed the Lord with ointment. The allusion to this anointing is obscure. It could not be to the similar occurrence in Luke 7., for that was a woman of the city; and Mary Magdalene is distinguished from this Mary by two of the evangelists. Luke 10:39; Luke 24:10. John 20:1. See the note also on Matthew 26:7.

John 11:9. Are there not twelve hours in the day? Then, though the jews sought to stone the Saviour, he assigns a reason why we should go on in the path of duty, and walk in the light of day. Being under the guardian care of heaven, and of the holy angels, we must not be idle while the enemy is on the alert.

John 11:14. Lazarus is dead. A little before he had said, that he slept. He would not shock the feelings of the disciples by an abrupt disclosure of the exit of a man so dear to them. I am glad for your sakes, as a nation, that I was not there; but I go that I may awake him, that the nation may believe.

John 11:18. Bethany was about fifteen furlongs from Jerusalem, nearly two miles.

John 11:21. Lord, if thou hadst been here, my brother had not died. Martha’s faith was perfect, as regards his miraculous powers, and as to the prevalence of his intercession, but she had no distinct idea of his omnipresence. In this view the Roman centurion eclipsed the Hebrews. Divine knowledge gradually opens on the mind.

John 11:25. I am the resurrection and the life. Here a radiance of the Godhead was allowed to shine out; for in the dark gloomy shadow of death, our faith needs divine support. Christ is the life eternal that came down from heaven, the very life of the soul, even as the soul is the life of the body. We cannot support the loss of friends, nor joyfully resign our breath, without the hopes and assurances of a world to come. Martha, on hearing this, made a full confession of faith, that he was the Christ, the Son of God.

John 11:28. The Master is come, and calleth for thee. These were sweet words in Mary’s ears, whose help and hope were in the Lord. Yea, he calls to every follower, My son, give me thy heart. Mary knew her place of refuge.

John 11:31. The jews which were with her in the house — followed her. Chiefly ladies of rank known to the council of elders, but still unbelievers in Christ.

John 11:33. Jesus — groaned in the spirit, and was troubled. Yea, he wept, shedding tears, as well as breathing short but audible prayers, as appears from the words which follow. “For their sakes I said it, that they might believe that thou hast sent me,” the Messiah, to seek and to save a ruined nation. He wept with those that wept, but he groaned beneath the obduracy and unbelief of the nation, which was more than all the other miseries of man. But how are those prayers and tears to be understood? Undoubtedly, as all the prayers, the tears, the exhortations, and entreaties of all the holy prophets; they were, that the nation might believe that God had sent his Christ into the world for their salvation. It is not possible here to admit CALVIN’S comment, that, being moved with compassion, he wept when he saw Mary and the others weeping! Oh no, the Lord had higher views; the resurrection of Lazarus was a miracle of crisis to the Hebrew nation. The stone being taken away, a cloud of angels gathered round the trembling earth, while Jesus cried in the Spirit, — Lazarus, come forth.

John 11:51. Being highpriest that year, he prophesied that Jesus should die for that nation. God gave the Spirit to Saul after his consecration; and Chrysostom says here of Caiaphas, that Satan held his heart, while God moved his tongue. The leading persons in this council must have known, at least obscurely, that Jesus was the Messiah. They knew his declarations, that he had called God his Father, that he had asserted his preëxistence, and divine descent. Our Saviour admits that they knew him, by the parable of the husbandmen, who had said, “This is the heir, come let us kill him, and the inheritance shall be ours.” — After the council had thus agreed to kill the Saviour, as well as in several of their former sittings, God gave them up to judicial blindness. In righteous judgment he blinded their minds, and shut their ears: otherwise they had not assented to the assertions of Caiaphas, Better that one die for the people, than that the whole nation perish. Thus they crucified the Lord of glory; and in a few years, rebelling against the Romans, as against the Saviour, the Romans really did come to burn their city and temple, and denationalized them for future ages. 

REFLECTIONS.
The amiable family at Bethany has its praise in all the churches in all ages. It was what we should now call a genteel family, as may be gathered from the costly jar of ointment, the purchase of Mary in her days of pride; from the sepulchre excavated out of the rock; from their entertaining Christ and the whole apostolate, and from their supping with Simon, a nobleman, to whom they are said to have been related. This whole family was converted in the early part of our Saviour’s ministry; and the fruit of its conversion was abundance of peace, and mutual love. This family confessed Jesus openly, and was set for a sign to all the families in Judea.

They who are highly favoured of Christ are generally greatly tried. Honour requires the ballast of humility. Lazarus, the prop of his house; Lazarus, on whose life the prosperity of our Saviour’s cause seemed so much to depend; yea, Lazarus, the favourite of Jesus, suddenly sickened and died. Providence is often surrounded with clouds; but in the darkest day let confidence compose the mind, and let us patiently wait till the Lord shall clear up the severest counsel of his love. Grace does not exempt us from the cross, but enables us to bear it.

The two sisters in their trouble sent to Jesus. A time of sickness should be a time of recollection and prayer; and it is good to send for ministers that they may assist our faith and devotion. We then need the support of faith, and we want others to help us in the Lord.

When Jesus heard of Lazarus’s sickness, he abode yet two days in the place where he was. To human passions he often seems slow to help and save his afflicted people, but he knows how to time his visits, and turn adversity to advantage. Had he come immediately, the jews would have said that Lazarus was not dead. But staying till he was dead four days, and actually buried, and buried by the carnal relatives and friends of the family, who did not believe in Jesus, the unbelief of the nation had no excuse. How good, how indulgent and wise was Jesus to avail himself of Lazarus’s death, a man so well known and so much esteemed, to save the nation from obduracy of heart.

We may farther remark, that Lazarus lying in his grave, is a striking figure of the sinner lying in the wicked one, dead in trespasses and sins. He has lost the life and glory in which he was created; he is covered with darkness, and has lost both the will and the power to rise. So man by nature is dead to God, and dead in a legal view. Yet we must own that the term is figurative, and that the grace of the new- covenant light, through the gospel and good desires, is imparted to men. On that account, we call upon the dry bones to hear, the blind to see, and the dead to rise.

Before a sinner can be raised, his grave must be opened. Take away the stone, said Jesus. Yes, the heart must be searched, and the conscience sounded. The celestial day must shine into the deep recesses of the sinner’s breast. There can be no hope of restoring the soul to the life of regeneration, till the thoughts of the heart are made manifest by Jesus Christ. But why is Martha so reluctant to have the stone removed? What self-love, what pride, what fond desire is there buried in that heart, and covered with a smiling countenance, which we blush to have exposed? The stone must be removed.

Prayers and tears must presede the glorious work. Jesus wept, and Jesus prayed. So he still weeps over sinners hardened like the jews, as illustrated in the nineteenth of St. Luke. So he still prays for their sakes that they may believe. While Jesus intersedes for sinners there is abundance of hope; and this very much shows the temper and deep concern which ministers should have for immortal souls. We do not sufficiently lay the sad case of sinners to heart. Did we weep and pray more, Christ would honour us with more success.

The quickening and resurrection of a sinner requires the powerful voice of the Son of God. Jesus spake, and Lazarus opened his eyes — Lazarus raised his head — Lazarus came forth, and with all his grave clothes about him. What a proof of our Saviour’s Godhead! He is Lord both of the living and of the dead. Poor trembling soul, fettered with the chains of sin, the Lord is ready to do the same for thee. Only believe, and thou shalt see the glory of God.

The quickening of one sinner is often the means of quickening more. Then many of the jews, who had come to comfort Mary, believed on Jesus. What a day of glory for Bethany. What proofs of immortality did they now receive. What a profusion of grace was now shed on an unworthy nation.

If extraordinary displays of grace do not procure our conversion, they most assuredly procure for us the deeper damnation. The rulers, on hearing of this miracle, so fully substantiated, took fresh counsel against Jesus to put him to death, and on the ground of policy. If we let him alone, said they, the Romans, construing his congregations into so many seditious banditti, will come and take away our holy temple, and destroy our national existence. Better one die, than all perish. We had better have the Romans for our friends, than the hosts of a righteous God. What policy! Truly now their eyes were shut, and their understanding blinded. Instead of believing, and rising at once to the glory of the Messiah’s kingdom, they imbrued their hands in the blood of the Holy and Just One. And their crimes commissioned the Romans to come and realize all their fears. So Moses has said, even as a man feareth, so is thy displeasure. Psalms 90:11. 

12 Chapter 12 

Verses 1-50
John 12:1. Six days before the passover. The Hebrew sabbath was kept from sunset to sunset. The worship of the day being closed, the jews indulged in a good supper after the light food of the day. This, the last week or consummation of the Saviour’s labours, was full of glory. Every day we find him in the temple, and sleeping every night in Bethany, except the night of the passover.

As soon as the sabbath was over, the people having heard of his arrival at Bethany, and glowing with ardour to see the great Prophet, who had raised Lazarus from the tomb, went out to see him; and when they met him riding on the ass’s colt, they set no bounds to their joy, but hailed him as Messiah, the Son of David. Matthew 21:9. He had disputations with the Herodians and the Sadducees, and delivered the parables of the gospel supper and the husbandmen.

Monday morning, as he was returning, he saw a figtree, and sought fruit, and found none; but being desirous to give the disciples a figure of the declining state of the jews, he sentenced the tree to wither and die. Matthew 21:18. Mark 11:12-13.

Tuesday, as he went into the city, the disciples showed him the withered figtree, from which he took occasion to strengthen their faith. Mark 11:14. The same evening he sat some time on the mount of Olives, and foretold the destruction of Jerusalem; the persecution of the disciples, the sin which filled up the measure of the jews; the rapid spread of the gospel in that generation through all the Roman world, and his second coming in the clouds of heaven. Here his public labours closed, for he had cleared his blood of the infidel rulers. Matthew 23.

The Wednesday was spent in fortifying the disciples by disclosures of his Godhead: John 14:31.

On Thursday he sent two of his disciples before him to prepare and roast the passover. Here he closed the day, till near the midnight hour, in the most divine discourse concerning the Comforter, and all the grace and glory of his future advent. He then retired to the garden to meet the demands of justice, and to wrestle with the powers of darkness. This being done, he surrenders himself as a lamb to the civil tribunals, and dies in triumph on the cross. As a serpent kills by biting the heel, and is often killed by the man he wounds, so in this conflict the wounded Lamb of God crushed the serpent’s powers.

John 12:2. There they made him a supper. “This supper was prepared at the house of Simon, a kinsman of Lazarus: and it was a custom among the jews, before the passover, to make greater entertainments than ordinary for their friends. This supper was different from that mentioned in Matthew 26:6, and Mark 14:3, because that was in the house of Simon the leper. Here Mary anoints the feet of Christ, John 12:3; there a woman not named, pours ointment on his head. Matthew 26:7. This supper was six days before the passover, John 12:1; that was only two. Matthew 26:2. Mark 14:1. And if the suppers were not the same, the Mary that anointed Christ’s feet here, and the woman that anointed his head there, were not the same.” WELLS.

John 12:20. There were certain Greeks among them. Dr. Hammond thinks, these Greeks were proselytes of the gate at least, who worshipped the God of the jews, as Creator of heaven and earth. Such were Cornelius, and the treasurer of queen Candace; for these persons used to worship God in the court of the gentiles, and also to offer sacrifice to him. That such did come in Solomon’s time, and would come afterwards, we learn from his petition, that their prayers might be heard which they made in his temple. 1 Kings 8:41. That they offered burnt-offerings appears from Josephus; for when Eleazar the Zealot persuaded the priests not to receive the gift or offering of any gentile, this, says he, was done contrary to the ancient custom of the jews; for the priests produced witnesses, most tenacious of their rights, deposing that all their ancestors received the sacrifices of other nations, and thought it absurd that the jews only should exclude such from worshipping and sacrificing to their God.

John 12:24. Except a corn of wheat fall into the ground and die. Our blessed Saviour here arms his disciples against the scandal of the cross, by showing them the great benefit that would redound by his death to all mankind. “Except a corn of wheat fall into the ground and die, it abideth alone;” that is, as corn unsown, lodged in the barn, or laid up in a chamber, never multiplies nor encreases; but sow it in the field, and bury it in the earth, and it multiplies and encreases, and brings forth a plentiful crop. So if Christ had not died, he had remained what he was, the eternal Son of God, but he had had no church in the world; whereas his death and sufferings made him fructify and produce a plentiful encrease, both of exaltation to himself and of salvation to his people. Our Saviour dealt openly with his followers: he did not deceive them with a vain hope and expectation of temporal happiness, but tells them plainly that all who will be his disciples must prepare for sufferings. They must not think their temporal life too dear to lay down for his sake, when he calls them to it, this being the surest way to secure to themselves life everlasting. “He that loveth his life shall lose it, but he that hateth his life in this world shall keep it unto life eternal.” Learn hence, that the surest way to attain eternal life, is cheerfully to lay down our temporal life when the glory of Christ and the honour of religion require it at our hand. — BURKITT.

John 12:28. Father, glorify thy name. This is the grand petition for victory in the fight. Then a voice came from heaven, I have both glorified it, and will glorify it again. This is the third voice which came from the excellent glory. Matthew 3:17; Matthew 17:1-8. This is assurance that God would glorify the Saviour by victory, and by his resurrection and ascension to heaven. This prayer also extends the glory to every saint in the hour of death.

John 12:34. We have heard out of the law that Christ abideth for ever. The law and the prophets had indeed proclaimed this great truth, though the unbelieving jews now urged it as an objection to our Lord’s doctrine. The promise to David was, Thy seed will I establish for ever, and build up thy throne to all generations, Psalms 89:4. Of the encrease of his government and peace there shall be no end; it shall be established with judgment and justice from henceforth even for ever. Isaiah 9:7. Thou art a priest for ever, after the order of Melchizedek. Psalms 110:4. But when Moses was read the veil was upon their hearts; they understood not that Christ was to have a spiritual kingdom, which should endure for ever, but fondly imagined that his kingdom was of this world. Their argument, if such it may be called, amounted to this: It was foretold under the law, that Christ, or the Messiah, “abideth for ever;” but thou sayest, “the Son of man must be lifted up,” and die. How then canst thou be the promised Messiah? The answer is, In his state of humiliation unto death, he was lifted up; but in his state of exaltation he abideth for ever. Christ’s being lifted up by death, and his abiding for ever, are perfectly consistent. Both are true of him, the one in his state of humiliation, the other in his state of exaltation.

John 12:38. That the saying of Esaias might be fulfilled. The word ινα hina, here rendered that, does not denote the cause, but the event. The meaning then of this place is, it so fell out, or so it came to pass, that the saying of the prophet was fulfilled. God wills not evil; nor does he, by his prophets, foretel it, that it may come to pass; but since the evil dispositions of men will bring it to pass, he foretels it by his prophets, and knows how to bring good out of it. The prophecy therefore is not the cause of the event; but the event corresponding with it shows the exactness and truth of the prophecy. The same word (that) also denotes not the final cause, but the event, as in Psalms 50:4. 1 Corinthians 11:19, and in many other places.

But because these and the following words seem to contain a very strange and uncomfortable doctrine, namely, that the unbelief, even of God’s own people is to be resolved, not into the perverseness of their wills, or the evil disposition of their hearts, but into the divine predictions, or into a judicial blindness and obduration wrought upon them by a foreign agency, which renders it impossible for them to believe, let the following things be observed.

That our blessed Lord, in the immediate precedent verses, passionately exhorts these very persons to believe, and walk according to the light, a certain evidence that our Lord well knew his Father had not, by any of his actions or predictions, made it impossible for them to believe on him, or walk according to his direction. For if God had so blinded their eyes that they could not see the light, or so hardened their hearts that they could not embrace it, Christ would not seriously have exhorted them to believe, or walk according to it; and that so effectually, that they might “become the children of the light.” Every exhortation to do a thing which we know to be impossible, is utterly vain and futile; and he who would seem desirous that we should do what he knows we cannot must delude us. If he also knows that God hath by some antecedent action rendered the thing impossible to be done, it must also be an exhortation repugnant to the will of God. Now, it is blasphemy to say the exhortations of the Son of God were vain, delusory, or contrary to his Father’s will.

Moreover, our Saviour knew that the jews were capable of mercy and salvation by him; for he expressly says, God sent him into the world, “that the world by him might be saved:” John 3:17. He also makes this declaration, “These things I say unto you that ye might be saved:” John 5:34. That appeal too is fully to the point: “How oft would I have gathered you, and ye would not — Ye will not come to me that ye might have life.” John 5:40. Luke 13:34.

John 12:41. Esaias saw his glory, and spake of him. The glory of the Lord Christ, and not as some Socinians contend, the glory of God the Father. The words, his glory, and he spake of him, contain two pronouns which are not in the text of the prophet, but only of the evangelist; and so must be referred to him of whom the evangelist is speaking, namely, to him who had done so many miracles among them; to him in whom they believed not, and in whom they could not believe: John 12:37; John 12:39.

If those words, “These things said Esaias when he saw his glory,” are not to be understood of Christ, what use have they, or to what purpose do they here serve. There is no need surely to tell us, that Esaias saw the glory of God the Father, or that he spake of him. The apostle’s words evidently relate to both the passages produced from Esaias, because he says not this, but these things said Esaias. It is manifest from the apostle Paul’s citing these words in Romans 10:16, and applying them to gospel times, that the first testimony relates to them; and from the contents of the whole fifty third chapter of Isaiah, that they relate to Christ’s sufferings, and his future glory. Of course, the words, “these things spake Esaias,” must induce us to believe that he spake also in the other passage cited from him, of the glory of the same person. Schlictingius therefore answers, that the prophet, by seeing the glory of God, is said to see the glory of Christ, which was to fill the whole earth; for then was the earth replenished with his glory, when God by him did his admirable works; when he raised him from the dead, and placed him at his own right hand, subjecting all things at his feet. When Esaias in the spirit saw his glory, John rightly saw the glory of Christ; the glory of God and of Christ being so inseparably connected, as the means to the end, that the glory of Christ directly tends to the glory of God the Father.

Against this evasion it is observable, that the prophet, in chap. 53., if he speaks at all of the glory of any person, as indeed he does in John 12:10-12, speaks of such a one who “poured out his soul unto death, and was numbered with the transgressors, and bare the sin of many,” — words which cannot refer at all to God the Father.

Again, in the sixth chapter he speaks of one whom he then saw, “sitting upon a throne high and lifted up, and whose train filled the temple:” John 12:1. One to whom the seraphim cried, Holy, holy, holy is the Lord of hosts, the whole earth is full of his glory: John 12:3. He therefore speaks not of any future glory, but of the glory he then saw, and of which the seraphim then sang. And who can reasonably think the prophet should cry out, as in John 12:5, “Woe is me, for I have seen the King, the Lord of hosts,” only because he had seen a vision of a mere man, who had as yet no being. Seeing the prophet has expressly declared, that it was Jehovah Zebaoth, the Lord of hosts, the King Jehovah, whose glory he then saw, and of whose glory the angels then sang, while the evangelist as expressly declares that he spake these things when he saw the glory of Christ; it follows that Christ must be one with this JEHOVAH.

John 12:42. Among the chief rulers many believed on him. But they did not own or follow him by an open profession, lest they should lose their seat in the senate. In the issue however they lost their families, and all that was dear to them, by being burned up root and branch in the destruction of the city. Whereas, had they trusted God’s word, they would have inherited the promise made to the Rechabites. Jeremiah 35:19. Mark 8:34. They would also have been honoured as confessors in the christian church. 

13 Chapter 13 

Verses 1-38
John 13:1. Before the feast of the passover, when Jesus knew that his hour was come. What now transpired was on the Tuesday, while at supper in the house of Simon. Judas was now rebuked before all present, for interrupting Mary, who by a secret prophetic impulse had anointed the Saviour. The traitor nevertheless yielded to the sudden temptation of the devil to betray his Master, for the reward of filthy lucre already promised by the council. His pride was enraged by reproof; and covetousness being his habitual sin, proved at last his utter damnation. On the Wednesday or the Thursday he struck the fatal bargain with the rulers.

Jesus having loved his own — he loved them to the end, by communing with them in the last supper, by washing their feet, and by unfolding the plenitude of glory and grace in his valedictory address. What could the Saviour do more. Money he had none to give; but he gave his life a ransom for their souls. What melting words are these, — This is my body; — this is my blood of the new testament. Oh Redeemer, was ever love like thine?

John 13:2. Supper being ended; δειπου γενομενου. The versions vary here, the greek participle being often used as an aörist of indefinite time. Here therefore it may regard what our learned grammarian Mr. Harris calls middle time. Then the reading will be, “while they were at supper.” Our Saviour having supped before the others had quite finished, rose up from supper, and laid aside his garments [garment] and took a towel and girded himself. John does not relate the sacrament of the Lord’s supper, that having been done correctly by other evangelists.

But it should not escape remark, that ten families usually joined to eat one paschal lamb. By consequence each had but a morsel, and must have had other food to complete the supper. Of this we have no account, the custom being known to all. But on this point the evangelists are harmonious, that after supper the Lord took bread, and brake it with eulogies. After that he took the cup, as stated in Matthew 26:26. Luke 22:14-23.

John 13:8. If I wash thee not, thou hast no part with me. Peter now understood that more was intended by this washing than merely a lesson of humility; that it symbolized the washing of regeneration, and the renewing of the Holy Ghost. Titus 3:5. 

John 13:17. If ye know these things, happy are ye if ye do them. Our Lord here intimates the necessity of knowledge in order to practice, and the necessity of practice in order to happiness. A man may know the will of God indeed, and not do it; but he can never do the will of God acceptably, and not know it. The knowledge of God’s will and our duty, and the practice of it, may be, and are too often separated; but the practice of religion, and doing what we know to be our duty, is the only way to true happiness.

Learn hence, that Christ does not approve a blind obedience in his people, but requires that their practice and obedience be founded upon understanding and knowledge. That the first care of those that will be Christ’s disciples and followers must be this, with all seriousness to apply themselves to the knowledge of their Master’s will; that, next to the knowledge of our duty, our first and chief care must be to practise every thing that we understand and know to be our duty. That a right knowledge and practice of our duty will certainly make us happy. “If ye know these things, happy are ye if ye do them.”

John 13:20. He that receiveth whomsoever I send, receiveth me. There is an identity of glory between the mission of Christ, and that of the apostles, as stated before when he sent the twelve to preach. Matthew 10:40. But the words are repeated here to show the greatness of Judas’s sin, by the addition of incomparable apostasy. Jesus, on announcing the treason, was troubled in spirit; he felt in his breast a mysterious perturbation of grief and indignation.

John 13:21. Jesus — was troubled in spirit, and so deeply as to be perceived. The first enunciation of this anguish was, “one of you shall betray me!” What silence — what thoughts — what feelings! — After this silence, Peter made a sign to John, that he should ask which it was that should betray him. John enquired by a whisper: but none of the disciples, except John, knew that Judas was the man, till after the traitor had made his exit.

John 13:26. When he had dipped the sop, he gave it to Judas Iscariot. Yea, he gave it with indignation — What thou doest do quickly. Silence said more. I know the working of thy covetousness since the day thou heardst of the promised rewards set on my life. Yea, Satan also made haste. Immediately after the sop he entered the traitor, and hurried him on by his love of money to the grossest of treasons. Judas having committed the crime, could no longer bear the reproaches of his own conscience. He speedily destroyed himself, as related in Matthew 26:14. The prophecy of David was in him accomplished: “Let his days be few, and let another take his office.” Psalms 109:8. How awful to see a minister separated from his brethren for acts of gross immorality! And the love of women, of wine, and of money have generally been the causes of all such degradations. The interior dispositions of the heart become developed by the conduct of life.

John 13:31. Now is the Son of man glorified, as had been promised by a voice from heaven: John 12:28. We should always keep in mind the encouraging promises which are given to us from the Lord.

John 13:34. A new commandment I give unto you. Our Saviour having, in the foregoing verse, intimated to his disciples that he was suddenly to depart from them, proceeds here to give them a strict charge, that in his absence they should love one another. This he calls a new commandment. Not new in regard of institution, but of restitution; not new in regard of the substance of it, for it was a branch of the law of nature, and a known precept of the jewish religion. But it became a new commandment for the following reasons —

It was now purged from the old corrupt glosses of the pharisees, who had limited this duty of love, and confined it to their own countrymen. Whereas Christ enlarges the object, and obliges his disciples to love all mankind, even their enemies. It was also highly advanced by him in measure and degree, even to the laying down of our lives for one another.

This commandment was now urged from a new motive, and enforced by a new example. “As I have loved you, do ye also love one another.” It is never to be superseded, like ancient acts of legislature, but to be always fresh in their memory and effective in practice, to the end of the world.

The fruits and effects of this love, or christian charity, are described by St. Paul. 1 Corinthians 13:4. Or in other words, it consists in doing all the good we can to the souls, the bodies, the goods, and the good name of our neighbours, especially of all christians. One duty of it is to instruct, convert, admonish, reprove, or at least to pray for one another; to defend one another’s bodies as much as we can from all internal infirmities and all external violence. A third is, to preserve one another’s goods from fraud, oppression, and rapine. And the last is, to maintain one another’s good name from lying, railing, reviling, calumny and slander. — Poole.
John 13:35. By this shall all men know that ye are my disciples. The disciples of John the baptist were known by the austerity of their lives; those of the pharisees by their habit and separation from other men. But Christ will have his disciples known by their affection to each other, which in the primitive times was so conspicuous, that the very heathens cried out and said, see how these christians love one another.

We may here observe, that our Lord does not say, by this shall men conjecture and guess that ye belong to me, as being my disciples, but they shall certainly know it. He does not say, by this shall ye know yourselves to be my disciples, and one another to be so; but by this shall all other men know it, as well as yourselves. Neither does he say, by this shall all men know that ye look like my disciples; but that ye are indeed what ye pretend to be, namely, by your loving one another. He says not, by this shall the world know that ye are my disciples, by your assembling often together in my house of prayer, by your frequent fastings, by your reading the scriptures daily, by your hearing sermons weekly, by your receiving sacraments monthly: all these put together will be no sufficient evidence of your discipleship, if ye keep up a secret grudge in your heart one against another. But “by this shall all men know that ye are my disciples, if ye have love one to another.”

John 13:38. The cock shall not crow till thou hast denied me thrice. See the note from Chrysostom, Jeremiah 36:3, and Matthew 26:14. When we are too assuming of our own strength, it often happens that we presently get some check, some rebuke, some shame or mortification. Let him that glorieth glory in the Lord.

REFLECTIONS.
How good it is to be where Jesus is; to be present in spirit at the last supper, and to hear the gracious words which he there addressed to his friends. Glory and grace are ever attendant on his presence, and his aspects cause the face of those that see him to shine with beams of bliss.

Having spoken of the supper before, we now attend to learn the lesson of humility from high example. Jesus knowing that all things were delivered to him, began his reign by humility. He washed the disciples feet, an office which the richer jews did to their guests by their servants. “Simon, thou gavest me no water to wash my feet.” Luke 7:44. Pride was the first ruin of man. The tempter said, “ye shall be as gods.” The great antichrist sits in the temple of God, speaking as though he were a god, and all his raiment is dipped in the blood of the saints. Just the reverse of this is the temper of Jesus, and must be imitated by his ministers. They must learn to be kind and affectionate, and to do all kind offices for the meanest of their flock.

Ere Peter was aware of the Lord’s design, he opposed his own humility against the Saviour’s condescension. It was the same with John the baptist. “Comest thou to me? I have need to be baptized of thee.” Oh yes; for unless we are washed, and washed in heart, and head, and feet, we can never eat bread, the true and living bread with Christ in the heavenly kingdom.

But alas, we cannot help being grieved and moved here to see the Saviour moved. The treason, the baseness of Judas, and baseness beyond example, casts a gloom on the church which future ages cannot remove. But though one of the twelve pillars fell, the shake of the temple was only transient. His place was filled by another; yea, by a real apostle of the Lord. When a minister falls into any deadly sin, the church must be washed and cleansed, as a house after a funeral; and the offender must be sent away to tears and penance. Yet he should not be left without hope. Perhaps, after a proper time, he may again be useful, and move in a humbler sphere. It is habits we most dread; these superinduce a return of crime, and leave the offender destitute of ecclesiastical hope. 

14 Chapter 14 

Verses 1-31
John 14:1-4. Let not your heart be troubled. Our Saviour having denounced Judas as a traitor, and plainly spoken of his own departure out of the world, left no jewish hope of a temporal kingdom; sorrow therefore filled their hearts. But the worst was not disclosed, — the crucifixion of their Lord and Master. Sweet was that voice, Let not your hearts be troubled. He bids them be covered with the shield of faith; ye believe in God, believe also in me. Here we are taught, that God is the supreme object of faith; his unchangeable love and faithfulness, his infinite power in the accomplishment of his promises, is the security of all his saints. As mediator between God and guilty creatures, Christ is the immediate object of faith; and being such, he is truly and really God. Christ here asserts his own proper Deity in the substance of the command, making himself an object of faith in conjunction with God the Father. “Ye believe in God, believe also in me.”

Observe the arguments of consolation which Christ propounds for the support of his disciples, under the sorrow which they had conceived for his approaching departure. First he tells them that heaven, whither he was now going, was his Father’s house; a place of happiness, not designed for himself alone, but for many more, in which to enjoy a perpetual rest, as in everlasting mansions. In my Father’s house are many mansions. Heaven is God’s house, in which he will freely converse with his domestics, his children and servants, and they shall enjoy full glory there, as in a quiet and capacious habitation.

Another ground of comfort is, that he assures them he will come again and receive them to himself, that they may live together with him in the heavenly mansions. This promise Christ makes good to the saints, partly on the day of their death, and perfectly at the day of judgment; when he shall make one errand for all, and take up all his children to himself, and make them completely happy both in soul and body for ever. Though Christ has removed his bodily presence from his friends on earth, yet his love to them has not ceased; nor will he rest satisfied till he and they meet again, eternally to solace themselves in each other’s company. I will come again, and receive you to myself; that where I am, there ye may be also.
A third argument for consolation is, that notwithstanding Christ was to leave them, yet they knew whither he went, namely, to heaven, and which was the way thither. Whither I go ye know, and the way ye know. It contributes much to the comfort of believers so to know God and heaven, as to know the way that leads thither, that so they may be armed against all the difficulties of that way.

John 14:6. I am the way, and the truth, and the life. He is the way that leadeth to life, the teacher of that truth which directs to it, and the giver of that life which is obtained by walking in it. Jesus is the way by his example, the truth by his word, and the life by his grace. He is the new and living way of faith; the infallible truth of good things to come, for which we must hope; and the eternal life, which must be the sole object of desire. Out of this way, there is nothing but wandering; without this truth, nothing but error and deceit; and without this life, nothing but death eternal. By means of sin the heart has lost the life of righteousness, the understanding the light of truth, and the senses the assistance of the creatures which once served as a way to lead us to God. All three are restored to us in Christ Jesus; the way to heaven is discovered and laid open to our senses by his life and mysteries, the truth which enlightens our understanding, and the life which reänimates our heart.

John 14:7. If ye had known me, ye should have known my Father also. These words are a rebuke on account of the weakness of their faith, as if he had said, How could you be with me, and see all my miracles, and not know that I had a Father, the Lord of heaven and earth? Assuredly, he who has seen those works, has seen all the perfections of the Father, his very image shining out in the glory of the only-begotten Son, To do those works, the Father must be in the Son, and one with him.

John 14:9. He that hath seen me hath seen the Father, in my glory, in my words, and in my works. I and my father are one. All that the Father hath are mine. Though I appear as a servant, I am not so in essence. The Father’s own glory is my glory: John 17:5. Such is the meaning of St. Paul in Philippians 2:5. Christ being in the form of God, thought it no robbery to be equal with God; but made himself of no reputation, and took on him the form of a servant. Such is the sense of the twenty eighth verse.

John 14:10. The Father, the divinity, who dwelleth in me, he doeth the works. Therefore the reproof of Philip was just and proper, as being slow of apprehension.

John 14:13. Whatsoever ye shall ask in my name, that will I do. This promise is more fully specified in John 16:20; John 16:24. 

John 14:26. The Comforter, the Holy Ghost — shall teach you all things. Christ here repeats the promise made in John 14:16, of the mission of the Holy Ghost, called the Comforter, and declares his special office, viz. to teach and bring to remembrance what Christ had taught. The Holy Ghost and his grace are necessary for us in all respects. The understanding has need of him, in order to know the will of God, and to receive comfort and consolation in this state of exile. The heart stands in need of him, because it is the Spirit alone who can teach it to do the divine will, by inspiring into it a love thereof. The memory has likewise as much need of him, to bring all things to remembrance, and to fill it with the knowledge of salvation. — Notwithstanding Christ’s visible presence should be taken from them, they should not be destitute of divine power, power which should attest the truth of their doctrine by signs and wonders, and every way fit them for the discharge of their office; power that should plead their cause before princes and governors, help them to recollect their duty, and encourage them to perseverance. These assistances are partly implied in the word Paraclete, or Comforter; and all of them are promised in the sending of the Holy Ghost. The Holy Ghost should vindicate their innocence, maintain their commission, raise their courage, make them proof against danger, and put them in possession of such lasting pleasures as should be above the power of their enemies to deprive them of: John 16:22. (Collier.) See the notes on Luke 24.

John 14:28. My Father is greater than I. Bishop Bull, in his defence of the faith of the Nicene fathers, places these words in their true light; that the Father stands first in name, as the fountain of deity, though one in essence with the Son and Spirit. By consequence, these words have special reference to the humanity and mediatorial offices of Christ, who is called the Father’s servant, in whom his soul delights. See on John 14:9.

REFLECTIONS.
How consolatory are the words of Christ to his weeping and dejected disciples. Pilgrims and strangers upon earth, what could cheer them more than the idea of a heavenly temple and habitation, and a seat at the Father’s right hand. Meanwhile, I go, said Jesus, to prepare a place for you. I will also create new heavens, and a new earth, and will dwell with you for ever. Be not depressed at my departure, for I will come to you again.

Neither be discouraged though you may be exposed “to the dogs of the concision,” for I will in Spirit and power be ever with you; and whatsoever you shall ask in my name, that will I do, that the Father may be glorified in the Son. Having loved you to the end, I will love you still, and not leave you orphans. Not a day shall pass without tokens of my presence, and blessings on your work.

When Jude, the holy apostle, asked how the Lord would manifest himself unto the disciples, and not unto the world, having some ideas, as a jew, of the ancient cloud in his mind, the Lord answered him plainly, but spiritually, that the whole fulness of the Deity would come and make his abode with the poor and contrite that kept his word. What a promise, what a hundredfold reward in the return of love for love, even in this world. This is the grace, the only grace which can heal the nations, which can enter the heart of man, and drive the demon from his throne by the full power of sanctifying grace. This is the kingdom of heaven within, and brought into the heart by the presence of the Lord. Acts of Parliament, and the correction of crimes, do but crop our sins, and leave the roots to shoot again. But here is the change of regeneration from glory to glory, even as by the Spirit of the Lord. Here is the last, the great bequest of the Saviour; “my peace I leave with you, my peace I give unto you.” He left with the troubled church the peace of God, which passeth all understanding; and peace which the world could neither give nor take away. This the Comforter shall bring into your hearts, and testify of me. To him be glory and dominion for ever. Amen. 

15 Chapter 15 

Verses 1-27
John 15:1. I am the true vine. The vine through every age had designated the Hebrew church; here the Lord employs it to designate the Christian church, of which he is the head, and the source of life. He is that vine which gives vital juice to render all the branches fruitful, and whose fruits refresh and fill the heart with joy and gladness. 9:13. Psalms 104:15.

My Father is the husbandman, who takes care of these branches, cutting off the suckers and withered parts, pruning the vine, and purging the fruitful branches that they may bring forth more fruit. Grotius thinks, the occasion of this parable was taken from the Lord’s supper, which he had then celebrated, or was instantly to celebrate. As in chap. 6., when discoursing of his passion, he calls himself the true bread, so here he calls himself the true vine, nourishing the soul to life eternal, with the fruit of the living vine. Luke 22:18. It seemed necessary thus to speak of the effects of his death, because his disciples were offended at it, and their faith wavered on that account. Others think, that having spoken of Judas as a branch not purged but withered, and fit only for the fire, chap. John 13:10-11, he admonishes them to be careful that they become not such branches; and as he said there, John 15:10, so he repeats that saying here, John 15:3, “Ye are clean through the word which I have spoken unto you.”

Observe here, how our blessed Saviour, under the metaphor of a vine, elegantly sets forth himself in his relation to the visible church, showing under that similitude what his Father meant to do with Judas, and with all unfruitful branches like him, even to take them away, cut them off, and throw them into the fire. But such as are fruitful he purges by his word and Spirit, by ordinances and providences, by mercies and afflictions, that they may be more abundantly and abidingly fruitful. Christ, in his offices and relations to his people, most fitly resembles a vine. The vine is weak, mean, and small in outward appearance, not like the cedar for height, or like the oak for strength; so was Christ in his state of humiliation; there was no beauty or comeliness in him. Isaiah 53:2. The vine is a fruitful plant, though it has little pomp, and is only useful in fruitbearing, bringing forth plenty and variety to make glad the heart of man.

Thus the fruits of Christ’s death, resurrection, ascension, and intercession, are many and great, delightful and sweet. As the fruit of the vine is pressed, that it may become drink to men; so Christ submitted to be trod in the winepress of God’s wrath, that thereby the sweetest fruit and benefit might redound to his people. As the vine is the root from which all the branches derive their nourishment and fruitfulness; in like manner is Christ the stock, into which all his members are engrafted; the root, in which they all subsist; and the fountain, from whence their spiritual life and fruitfulness proceed.

Christ is the vine, and his Father is the husbandman. He engrafts and implants all the branches into this vine: the plants of righteousness are of his own right-hand planting. He takes notice what store of fruit every branch brings forth; and it is his daily care to dress and dung, to purge and prune, to support and shelter his vineyard, that it may bring forth fruit abundantly.

There are two sorts of branches in this vine, some fruitful, others unfruitful. Some have the visibility, but not the reality of branches; some are branches only by external profession, others are so by real implantation.

The true touchstone whereby to discern one sort of branches from another, is not by the fair leaves of profession, but by the substantial proofs of a holy and righteous conversation.

The husbandman’s hand (God the Father’s) manages the pruning-knife of affliction, in order to his people’s improvement in grace and holiness; he had rather see his vine bleed, than see it barren.

After all the husbandman’s care, such branches as remain unfruitful shall finally be cut off and cast away, as was Judas, who in this discourse of our Saviour seems particularly and especially to be aimed at. He was a branch in him that bare no fruit, who was shortly after taken away, and went to his own place.

John 15:2. Every branch in me. The union with Christ and the church is represented by many figures, as the body and its members, the living temple composed of living stones, the family of God joined in one spirit to the Lord; and here, by the vine and its branches.

John 15:9. As the Father hath loved me, so have I loved you. There is not one honour enjoyed by the glorified humanity of Christ but he shares it with his people — the knowledge of God — adoption — session on his throne — a sight of his glory — a conformity to him in glory. What can love do more? All is yours, for ye are Christ’s. But the grace so great is connected with all the sweet constraining powers of obedience to his word. 

John 15:16. Ye have not chosen me, but I have chosen you. Matthew says, that in the nomination of the twelve, Jesus called unto him whom he would, as he had called the prophets in the ancient church. He ordained the apostles with pastoral powers, that they should go out and preach, and bring forth fruit to God; that they should also form churches, in which young converts might be nourished, that so their fruit might remain. One grand cause of ministerial success is prayer, which brings the soul into closer fellowship with God. The man of devotion ascends the pulpit full of the grandeur of the supreme Being, and speaks with a majesty and power of eloquence which the rhetors of this world cannot teach.

John 15:17. These things I command, that ye love one another. In this they obeyed. The apostles in Jerusalem were of one heart and one soul. Peter uses the phrase, our beloved brother Paul; and Paul’s epistles close with greetings and salutations. How different were the primitive from later times, when heresies, councils, and excommunications rent the seamless coat of Christ. The unity of the church consists in brotherly love, and in being joined in one bond and one spirit to the Lord.

John 15:18-19. If the world hate you, ye know that it hated me before it hated you. We may observe with what fervency and importunity our Lord inculcated and pressed upon his disciples the duty of mutual love, in the foregoing verse: “I command you that ye love one another.” The argument which he uses to press his disciples in general, and his ministers and ambassadors in particular, to love each other, is, because the world would certainly hate them. Learn hence, that the world’s hatred of the members and ministers of Christ, is to be esteemed by them a strong argument to excite and persuade them to love one another; for this is subjoined, to excite mutual love, that we are sure to meet with the world’s hatred.

The several arguments, by way of encouragement, which Christ proposes to comfort his members and ministers against the world’s hatred, are deserving of particular attention. The first is taken from his own lot and usage: while in the world he met with the very same before them. “The world hated me before it hated you.” Hatred and persecution from the world need not therefore seem hard to the saints, if they consider what a portion of it Christ had himself endured. He is the prime object of the world’s hatred; and they who hate him much will hate his members more, because of their likeness and resemblance to him.

A second argument of comfort under the world’s hatred is, that it will evidence they are not of this world, but chosen out of the world: John 15:19. Because ye are not of the world, but I have chosen you out of the world, therefore the world hate you. The children of God, we see, though in the world, are not of the world; they have not the spirit of the world, nor is the conversation of the world led by them. The difference betwixt them that are of the world, and those that are chosen out of the world, is of God’s making. I have chosen you out of the world. Such christians as are separated from the world, in judgment, in affection and practice, must for that reason expect to be hated and persecuted by the world. Because ye are not of the world, therefore the world hates you.

The third argument for consolation and support under the world’s hatred, is taken from our relation to Christ, as servants to a master: John 15:20. Remember the servant is not greater than his lord; as if Christ had said, Ought ye to expect better treatment than myself, either as to your persons or ministry; or that the world would better receive your doctrine than it did mine before you? Neither the members nor ministers of Christ can or ought to expect better entertainment in and from the world, than their Master found before them. The servant is not above his master, nor greater than his lord.

A fourth argument to support them under the burden of the world’s hatred, is taken from the goodness of the cause for which they were to suffer; namely, for Christ’s name’s sake: John 15:21. All these things will they do unto you for my name’s sake. Hence it is the duty of all, especially of the ministers of Christ, to own their Lord, to stand up in defence of his name and truth, his glory and honour, what opposition soever they may meet with for the same. The great quarrel of the world against the disciples of Christ is for the name of Christ; whatever may be pretended, this is the ground of the quarrel.

John 15:20. If they have kept my saying, they will keep yours also. The church is a new community, established under the royal charter of heaven: by her glory and beauty she eclipses and shames the ungodly world. They hate us because we testify that its works are evil. So they hated the Lord, but hated him without a cause. We must not then be discouraged, for he shunned not the high duty of declaring the whole counsel of God, amidst all the enmity and opposition of the unbelieving jews.

John 15:22. If I had not come and spoken to them all the pleasure of the Father, as Messiah, they had not had sin, the sin of unbelief, which will prove their utter ruin. In my public disputations, I told them that I was from above; that I and the Father are one; that in works, I did whatsoever the Father did; so that they are left without excuse.

John 15:26. The Comforter — the Spirit of truth. He is himself the truth essentially, the inspirer of prophets and all holy men, revealing to them the counsels of heaven, that by manifestation of the truth they might commend themselves to every man’s conscience in the sight of God. It is also the office of the Holy Spirit to perfect every grace in the believer’s heart, and confer every endowment on the church, as is more fully stated in the next chapter. 

16 Chapter 16 

Verses 1-33
John 16:1. These things have I spoken, that ye should not be offended, so as to stumble and shrink back from the cause in which you are engaged. Expulsion from the synagogue was to a jew next to death, being accounted an expulsion from the covenant of mercy, and from the paradise of God.

John 16:6. Because I have said these things, sorrow hath filled your heart. The disciples were so astounded at the extended view of their persecutions, and at the departure of their Lord, that they had not presence of mind to ask whither he was going. The discourse, for the moment, almost deprived them of recollection.

John 16:7. Nevertheless, it is expedient for you that I go away. Such is the order of the heavenly kingdom, and one dispensation must not interfere with another. I must go to the Father: otherwise the long-promised פרקלט parakolit, παρακλητος, the advocate, the Comforter will not come. And if he do not, you will be destitute of those divine endowments and powers from on high by which the world is to be converted. Dr. James Cappell, who has given us Lexicons to the Polyglot Bible, quotes here the ancient rabbi Osaias, on Genesis 1:2, where he says that the Spirit of God which moved on the face of the waters, was the Spirit of the Messiah. Hic est Spiritus Messiæ.
John 16:8-9. When he is come he will reprove the world of sin, of righteousness, and of judgment — because they believe not on me. The sin of unbelief has already been noticed as the cause of the rejection of the whole jewish nation. The Lord the Spirit will remonstrate with them on the glaring crime of their incredulity in the rejection of Christ, whose mission was clothed with so much glory of wisdom, of signs and wonders, and mighty deeds. In rejecting Christ, they rejected their own prophets, and the testimony of God himself.

John 16:10. Of righteousness, because I go to my Father. How would the apostles understand these words? — Answer. That he was the Son of God, the Messiah, and that he had fulfilled all righteousness in his grand mission for the redemption of the world. They would associate the words with the ideas of the prophets, that the Messiah should bring in “everlasting righteousness,” and so copiously as to rain it down upon the earth. They exulted in the hope of righteousness by faith. Behold my salvation is near, and my righteousness to be revealed. Isaiah 45:8; Isaiah 66:1.

This is the righteousness of God, the gift of righteousness by faith, which is upon all them that believe. This is what the fathers mostly call the merits of our Lord Jesus Christ, by which our guilt is removed, and righteousness, peace, and joy in the Holy Ghost are opened in the heart. Surely then shall one say, in the Lord have I righteousness and strength. Let us ever hunger and thirst after this.

John 16:11. Of judgment, because the prince of this world is judged. The Vulgate reads, is “already” judged. The Mons testament is the same: est deja juge. The death and resurrection of Christ gave a grand defeat to the devices of Satan and the malice of the jews. “Forasmuch then as the children are partakers of flesh and blood, he also himself took part of the same, that through death he might destroy him that had the power of death, that is, the devil.” Hebrews 2:14. He provided the glorious gospel to chase away the darkness of this world; he prepared the reign of righteousness to supersede the reign of crime, and the grandeur of the Mediatorial scheme to draw all men from idolatry to worship him who is Lord both of the living and the dead. The wicked and rebellious he awed by the terrors of a future judgment, seeing their prince is already judged.

John 16:13. He will guide you into all truth. That is, into all truth that can be necessary for your apostolical office, and to direct the christian church to the end of the world in all saving truth. For, as Irenæus notes, the doctrine which they taught, they afterwards delivered in the scriptures to be the pillar and foundation of our faith. And, as St. Austin adds, Christ having committed to them the writing of these things which he would have us read, they chose out those things to write which they judged sufficient to be written for the salvation of the faithful. It is therefore certain that the apostles, in compiling the canon of scripture, were so assisted by the Holy Spirit as to write all truths necessary to salvation; all things necessary to be believed or done by christians are contained in the holy scriptures.

This is a principal text which the papists bring for their doctrine of infallibility, but without any foundation. For this promise was made to all the apostles, as well as to Peter; and not only to the apostles, but to all their successors, and to all believers to the end of the world.

In order to discern and distinguish this Spirit of truth, and when it is He that speaketh in any one, the best way seems to be to search out the nature and office of this Spirit, from the several expressions in our Lord’s last discourse to his disciples; and from this it will appear that those doctrines have a good sign of the spirit of truth which are contrary to worldly, carnal, sensual respects, and not conceivable by the natural and carnal man: John 14:17. Those which stick by us when worldly comforts leave us: John 14:18. Those which are according to Christ’s word and example, accompanied with meekness and obedience: John 14:26. Those which teach us charity and love to one another: John 15:16. Those which inform us rightly in the prime articles of the faith: John 15:26. Those which witness Christ a universal Saviour, as Adam was the universal sinner: John 15:26-27. Those which reprove the sins and infidelities of the world, and teach us how to be acquitted from them: John 16:28. Those which are in harmony with all other truths, under whatever term or name, though ever so odious or contrary to worldly interest and honour. Those which are not advanced to raise a man’s ownself, to get him a name, or set up a faction; but are consonant to the ancient fathers and primitive antiquity. Those which lift up all our thoughts to heaven: John 16:13. Those which by all means possible can give God the glory, and deny nothing to them that is theirs, under a foolish pretense only to abate and vilify man beyond the truth: John 16:14. These doctrines are truth; such of them at least as agree with these rules are from the Spirit of truth, and manifestations that the Spirit of truth is come to that soul that embraces them.

John 16:20-21. Ye shall be sorrowful, but your sorrow shall be turned into joy. The cloud of the crucifixion was impervious; but joy followed on his resurrection, and on the descent of the Holy Ghost, with powers which gave them joys surpassing those of a woman who after parturition embraces a son.

John 16:23-24. Whatsoever ye shall ask the Father in my name, he will give it you. The importance of prayer for ministers in all their sufferings and labours may be inferred from the duty and the promise being five times repeated: John 14:13-14; John 15:7.

First, we have here the nature of prayer described, by asking grace of our heavenly Father, which may be done in silence by lifting up the soul to heaven. Psalms 25:1. By pleadings in secret, when the voice utters the heart; and by social prayer in all the forms of worship.

Secondly, we have the order of prayer; it must be in the name of Christ. This is a new argument of devotion: “Hitherto ye have asked nothing in my name.” If God, when angry with Israel, yielded to Elijah’s prayers on mount Carmel, which were presented in the name of Abraham, of Isaac, and of Jacob, patriarchs in covenant with God, how much more will he yield to the name of his beloved Son, who ever lives and intersedes for us at his right hand. Let us therefore ask in faith, and plead with importunity.

Thirdly, we may here notice the enlargements of prayer. “Whatsoever” ye shall ask the Father in my name. Here all the blessings of the new covenant in all their classifications are comprised, whether they regard the body or the mind, the church or the nation. The great and precious promises are given us in Christ, to make us partakers of the divine nature.

Fourthly, we have the assurance of prayer. “He will give it you.” From the great love of God in not sparing his own Son, St. Paul infers that he will freely give us all things; and from the tender and exuberant language of the promises, we may be assured of answers of peace. Isaiah 55:5; Isaiah 55:10. And if we appeal to facts and circumstances, in which the church has cried in trouble, the propitious character of the Deity is fully established. “Oh thou that hearest prayer, unto thee shall all flesh come.”

REFLECTIONS.
The valedictory discourse of our Redeemer is unique in character, the circumstance being without example. It discloses his divinity without reserve, for the sorrows of the heart required divine support, and the presence of Him who caused his ancient cloud to brighten in the time of trouble. He confirmed the faith of the apostles to bear the tragedy of the cross, a word he then concealed, for so the case required, lest it should rouse them, as when Peter drew his sword, to interfere with the work of our redemption.

But the Saviour having acted the high part of a comforter in a series of the most consolatory arguments, next promised them another comforter, who indeed is called the promise of the Father, being so often described as refreshing rain on the parched lands. But the offices and operations of the Holy Spirit have a double object. The one regards the world, whom he should reprove, vanquish with argument, and convince of sin; to whom also he should disclose his righteousness in the gospel from faith to faith, and whose consciences he should alarm by the terrors of a future judgment.

The second mission of the Paraclete is to console and adorn the church with glory and grace. When we have a friend in trouble, we go and draw from him the sad tale of all his woes; for grief, like a river, is diminished when the stream is divided. The Comforter brings promises to our remembrance, and sweetly sheds abroad the love of God in our hearts. He pours a flood of light on the preacher’s mind, and opens a fountain of eloquence in his heart; and heaven once opened there, becomes a key to all the latent treasures in the bible. We then read that book with new eyes and warm affections. He inspires us in all our studies with the word of knowledge of the sacred text, and with the word of wisdom in evangelical eloquence. He gradually draws aside the curtain, and shows us the things of the Father, otherwise called the things of the Saviour. Being thus a spirit of wisdom and revelation in the knowledge of God, he also becomes a spirit of grace and supplication in the heart. Endowed with this unction, the man of prayer pours out his soul in pleadings full of energy, which leave him inspired with the earnests of heaven, and with seals of salvation to the day of redemption.

In fine, the Saviour uplifts a little of the curtain which veils the most holy place, into which he has entered, and discovers the eternal Mind, ever one in essence, under the idea, to use the Greek of Hebrews 1:3, of three hypostases, Father, Son, and Paraclete. What other ideas can we attach to the words — sending — reproving — guiding — and revealing future things, than that of Person, subsistence, or hypostasis? Thus the revelation enlarges our apprehensions of the deity in all the glorious economy of grace. Oh that our love might correspond with his love, by whom we are thus divinely taught. 

17 Chapter 17 

Verses 1-26
John 17:1. Father, the hour is come, glorify thy Son. By Father the divinity is understood, the Father being the fountain of deity. The hour of my passion being come, glorify thy Son by speedily raising him from the dead, that thy Son may also glorify thee by publishing abroad thy wisdom and love in the redemption of man.

John 17:2. Thou hast given him power over all flesh, to call the gentile world to the faith, that he should give eternal life to as many as thou hast given him. “I suspect,” says Erasmus, “that this form of speaking is taken from the Hebrews, by which the sense is rendered rather than the words.” Grotius coinciding with the above opinion adds, “This passage shows how the Father is glorified by the gospel, which never promises eternal life, except to those who sincerely worship God.” This passage asserts the divinity of Christ, as having eternal life in himself: or as John says in his epistle, This is the true God and eternal life.

We must not omit to mark that this prayer of Christ, before he went into the garden, consists of four parts. First, for himself, as mediator to be glorified of the Father. Secondly, he prays in this verse and down to the twentieth, in particular for the eleven apostles, then present with him in the upper chamber: and for them he asked particular blessings which he did not ask for the world. He then prays for all who should believe through their word. He fourthly prays for the world, as in John 17:21, “that they may believe that thou hast sent me.”

How liberal, how appropriate, how full of grace is this prayer. How strange then that men should build upon it their systems of personal and eternal election and reprobation. Some who held such notions towards the close of the fifth century, had their opinions condemned by the council of Chalons, as having made a wrong use of St. Augustine’s doctrines of grace. The depths belong to God.

John 17:3. This is life eternal, that they might know thee the only true God. The knowledge of the only true God is here justly connected with eternal life, and with an abhorrence of all idolatry. The light is the life of men, and all our knowledge should be turned to piety and divine communion.

Erasmus paraphrases this text in the following manner. “It being expedient for the salvation of mankind that the world by the Son should know thee the Father; for which thou hast given thy Son power over all flesh; and for no other design hast thou given him that power, but that all men should be saved; and that being delivered from death, they might attain everlasting life. And further, that we mutually declaring each other’s honour and name, that men by faith might know us both. For no man can with approbation honour the Father, if he despise the Son; not yet he who honours the Son, if he shall neglect to honour the Father, for the praise and glory of the one is the praise and glory of the other.”

Erasmus in this passage, and he has the whole weight of antiquity on his side, understands the mission of Christ in a liberal sense, as opening the knowledge of the only true God to all mankind. To him the notion that Christ was sent to save a certain elect number of men, perhaps not exceeding one tenth, and damn the rest more deeply by superior light and privileges, was insupportable. The holy apostles are all liberal in their ideas of the election and calling of the saints. St. Paul affirms, Romans 5:15-19, that the words many and all are of similar import. They magnify the Lord as the Saviour of all men, especially of them that believe. They declare that the grace of God, of the gospel, which brings salvation to all, hath appeared; that this gospel is the power of God to the salvation of every one that believeth. Why then presume to meddle with the secrets of providence, which belong to God? He hates nothing that he has made.

And Jesus Christ whom thou hast sent. Let us hear the elegant Tertullian on this subject, in his book against Praxeas, who had accused the christians of tritheism, written before the close of the second century. “There is then one God the Father, and besides him no other; by which he does not mean to deny the Son, but the existence of another god. Meanwhile the Son is not another distinct from the Father. Do but, in fine, inspect the design of these forms of speech, and you will find that they almost exclusively respect the makers and worshippers of idols, that the unity of the divinity may supersede the multitude of false gods, while it includes the Son, who is undivided, and inseparable from the Father, and understood, though not named, to be in the Father. Had he, for instance, named him, it would have been — that eternal life which was with the Father, and was manifested unto us.”

The Nicene fathers, three hundred and eighteen in number, may be regarded as the great grandchildren of the holy apostle. They comprised piety, wisdom, learning, and fidelity beyond any other council: that council, with the exception of five, have given a creed, and taught us to believe “In one God, the Father Almighty, maker of heaven and earth — in one Lord Jesus Christ, the only-begotten Son of God — God of God, light of light, very God of very God, begotten not made, being of one substance with the Father.” In this faith the noble army of martyrs have died; and if we cast it away for vain philosophy, we cast away life for death.

Augustine and Chrysostom read this text, “that they may know thee, and Jesus Christ whom thou hast sent, the only true God.” Without a doubt, this phrase, the only true God, is to distinguish the Deity from the gods of the gentiles. If otherwise, all our scriptures are distorted and destroyed. If the Father be put as the only Potentate, says Gregory Nazianzen, “the King of kings, who only hath immortality, dwelling in light to which no man can approach, then Christ is set aside as no king, as dwelling in darkness, and neither wise nor invisible.” Christ is no Christ; he is neither the way, nor the truth, nor the life. We must understand this text in unison with John 1:1-4.

John 17:5. Glorify thou me — with the glory which I had with thee before the world was. These words are to be understood in the sense of St. Paul in Philippians 2:6, that Christ who existed from everlasting in the form of God, having made himself of no reputation, now asks the exaltation of his humanity to a session at the Father’s right hand, having finished his mission for our redemption. Psalms 110:1.

John 17:6. I have manifested thy name to them. I have made them acquainted with all the mysteries and glories of man’s redemption.

John 17:9. I pray for them. I pray not for the world. I pray for those peculiar endowments, and that special protection which their arduous mission will require. For the world I pray, that thou wouldst give them repentance and remission of sins, for in rejecting me they know not what they do. Luke 23:34.

John 17:12. None of them is lost, but the son of perdition. The Hebrews had many like phrases, as son of disobedience, son of Belial, &c.

John 17:17. Sanctify them through thy truth, which truth regards all the leading principles of the gospel, in regeneration and purity of heart. Thy truth, the wisdom from above, requiring peculiar holiness in ministers; sanctify them by dedication to their ministry, which they must not leave for trades, unless some peculiar dispensation should so require. Men so called and commissioned, should be looking for their Lord’s return. 

John 17:19. For their sakes I sanctify myself, like a spotless lamb and victim for the high altar of the cross, to take away the sin of the world.

John 17:21. That they all may be one. United in one spirit to Christ our living head, however divided by continents, languages, and some variations of creed; for real saints cannot shake hands with the bloody tyrannies and idolatries of Rome, how much soever we may love and honour many characters within her pale. Our unity consists in a catholic spirit, and in brotherly love.

John 17:24. Father, I will that they also whom thou hast given me, be with me where I am. For θελω, volo, I will, Grotius reads velim, I would: and according to the philosophy of grammar he must be right, because no one in prayer must speak otherwise. Thus David, oh that one would give me to drink of the water of the well of Bethlehem; and Isaiah, oh that thou wouldst rend the heavens and come down.

REFLECTIONS.
How great was the glory displayed in this upper chamber, and hidden from the eyes of men. What consummate wisdom, propriety, and love were discovered in the Saviour’s farewel discourse to his disciples. While they were all weeping around their Lord, he opened all his richest stores of comfort and hope. Magnifying also his offices of mediator and prophet, he prayed for them in a most holy and enlightened manner. But here heresy compels a pause — Jesus in his humanity, and in his office is not only less, but infinitely less than the Father; and yet in these offices he is the Lord of glory, the first begotten from the dead, and the prince of the kings of the earth. Yea, he is head of angels also; for which of the angels was ever obedient unto death. Which of the angels ever equalled Christ in personal merit and worth. Because therefore he thus became a man, because he was sent of the Father, and as a minister, ascribed the glory of his mission to God, his enemies have availed themselves of these appropriate words to rob him of his divinity, and because in John 17:3, the only true God and Jesus Christ are distinctly named, and in 2 Timothy 4:1, where Paul expressly charges Timothy before God, and the Lord Jesus Christ.

From these and various other passages some have taken occasion to assert, in the face of the whole new testament, that Jesus is a mere man, or only called God by office. On the subject of this appellative, Origen very properly remarks, that magistrates are called theos in a few places, but that in all places where the supreme being himself is meant, he is called o Theos, as in John 1:1. And even here, the Father, which means the godhead, is called the only true God in opposition to idols, as is exemplified in 1 John 5:20, where Christ, as well as the Father, is called the true God, and the eternal life. But the subtilty of those heretics is so acute, and their plausible caveats are so numerous, that it is proper for all men to fortify themselves by reading Abraham Taylor on the Trinity. Bishop Pearson, and Dr. Barrow on the Creed. Dr. Waterland’s vindication of our Saviour’s Divinity; and above all, bishop Bull’s defence of the faith. No man in this age should be unarmed.

Now we learn hence, that Christ as mediator and king, received power over all flesh. He was made Lord both of the living and the dead. He is the Adam from above. Romans 5:17. 1 Corinthians 15:22; 1 Corinthians 15:45. When told that Elijah had raised the dead, he denied the assertion, the work being done by the Father; and he answered, so the Son quickeneth whom he will.

All believers are given to the Son by an evangelical call, by justification, by faith in Christ, by sanctification, or by being glorified. Romans 8:30. 2 Thessalonians 2:13. They are from the beginning chosen to salvation, through sanctification of the Spirit, and belief of the truth. God calls the things that are not, as though they were. He said to Abraham, I have made thee a father of many nations, when Abraham had no child. Why then make so much to do about giving them to the Son? God gave the apostles to Jesus in the fair course of his ministry, by the preaching of the word, and the sanctification of the Spirit. The conditions of their salvation are not mentioned here, nor in John 10., to which reflections the reader is referred. But they are abundantly mentioned elsewhere, and are always understood.

The essence of eternal life consists in the knowledge of God, and of the mediator Jesus Christ. When the heart honestly believes in God and his Christ, notwithstanding trouble of conscience for past sins, unutterable peace and joy, and love presently descend in constant emanations from God into the believing soul.

The Godhead of Christ is absolutely asserted. Father glorify me with thine own numerical, essential, and eternal glory. This glory is explained in Revelation 3:21, by the admission of our Saviour’s humanity to the Father’s throne; and consequently, to the glory which Christ had before all worlds. If these words do not imply the Godhead of Christ, language has no meaning, and all disputes subside into the confusion of Babel. Jesus kept all those whom the Father gave him, and none of them was lost, save the son of perdition. Judas was given to Christ in the ministry. Judas belonged to God; thine they were, and thou gavest them me. What a blessing that eleven out of twelve stood fast, and endured to the end.

Jesus prayed for them in particular as ministers, asking favours which did not belong to the world, nor even to common christians. When he prayed for the world, it was that they might be spared a little longer, as the barren figtree, for repentance, and for pardon, as on the cross, because they knew not what they did. He prayed also for all who should believe through their ministry, that they might become one spirit, and one family with heaven and earth. Thus Jesus conferred his ministry in full power on the apostles, praying that they might be kept from the persecutions and sins of the world, and persevere till they beheld his glory in heaven. 

18 Chapter 18 

Verses 1-40
John 18:1. He went — over the brook Cedron. Cedron, or Kidron, was the name of the deep valley, as well as of the brook which ran through it, on the east between Jerusalem and the mount of Olives. It is mentioned also in 2 Saul. John 15:23. 1 Kings 2:37. It had its name from kedrai, having cedar trees planted on each side. In the LXX, as well as here, it is always mentioned in the plural number. Jeremiah 31:40. This brook is here called Cheimarrhos, that is, a torrent flowing in winter, being dry in the drought of summer. It is almost singular that so great a city as Jerusalem could subsist without a constant river. But the Gihon was the fountain of life to the city, and the frequent subject of sacred song. Psalms 46:4.

A garden, into which he entered, called Gethsemane. Matthew 21:36. Mark 14:32. This he did, that as the sin of the first Adam, which brought destruction upon his posterity, was committed in a garden, so that salutary passion of the second Adam, which was to rescue us from that destruction, might begin in the like place.

John 18:3. Judas then having received a band — and (peace) officers. The Greek σπειραν, rendered cohort by Montanus, should be a guard of soldiers, as it reads in many of the versions. The officers of the highpriest being with them, the force was strong. What a multitude, with Judas at their head! We use the word guard, because a cohort was nearly the tenth of a legion.

John 18:6. They went backward, and fell to the ground. Here we may observe, that it was not man’s power, but Christ’s own permission, which brought his sufferings upon him. How easily could he have delivered himself out of his enemies’ hands, who by a word could cause them to retrograde and fall to the ground. In speaking those words, Christ darted out a ray of his divinity, and this struck them down. He only said, I am he, and down they fell, the providence of God not suffering him to fall into their hands, without first giving them this further mark of his divine majesty and power. If there was so much majesty in the voice of Christ, in one of the lowest acts of his humiliation, what will the voice of his glorified person be to sinners, when he shall come as a judge to condemn the world.

John 18:10. Then Simon Peter — smote the high-priest’s servant, and cut off his right ear. It is probable that Malchus was more bold and officious than others in seizing and binding the Saviour. But this stroke might contribute towards the denial of his Master, by making him the more afraid of martyrdom.

John 18:13. They led him away to Annas first. But Caiaphas being named next, it would seem that nothing of moment occurred till they reached the hall where the council were assembled. They had sat up all night, and did not eat the paschaI lamb, till they had first killed the very paschal sacrifice.

John 18:15. That disciple — went in with Jesus into the palace, αυλην, hall of the highpriest. Matthew and Mark have “hall,” but Luke “house.” It is probable that the highpriest had his mansion house, and that our Saviour was arraigned in the usual court of justice, private houses being incompetent to contain the crowds which attend the courts.

John 18:20. I ever taught in the synagogue. Our Lord here clears himself from having any design to raise sedition against the government. When therefore he says, In secret have I said nothing, his meaning is not, that he never said any thing in private to his followers; but that the doctrine he taught at all times was for substance the same; and what that was there were great numbers of whom they might enquire, he having, as often as any opportunity offered, taught publicly in the temple and in the synagogues. It was more proper therefore to ask them who heard him, than to enquire of him who was the person accused, and so might not be believed in his own case. He did not go about to conceal any thing, which those who intend to raise sedition are wont to do; but what he said in private was the same that he spake in public.

We may hence learn, that it is not unusual for the best of doctrines to pass under the odious name and imputation of error and heresy. Christ’s own doctrine is here questioned. Also that ministers of Christ who have truth on their side, may and ought to speak boldly and openly. Truth blushes at nothing except at its being concealed.

This text also confutes those who say, Christ came not to Jerusalem, lest the Romans should suspect him of affecting a kingdom. For here he testifies that he “taught daily in the temple.” After his first miracle in Cana of Galilee, we find him going up to Jerusalem to keep the passover, where he abode at least eight days; and many, seeing the miracles that he did, believed on him: John 5:1. He went again to the feast, as mentioned in John 6:4; so that we have reason to believe he never declined that feast. He also went up to the feast of tabernacles, John 7:10; John 7:14, and preached to the people in the temple, and wrought such wonders that the jews cried out, “When Christ cometh, will he do more miracles than these?” This feast being ended, he goes to the mount of Olives, and returns the next day to preach in the temple: John 8:1-2. At the feast of dedication we find him again “walking in Solomon’s porch,” John 10:23, and there declaring himself to be the Son of God. In chap. 11. we find him at Bethany, only two miles distant from Jerusalem, where he raised Lazarus from the dead. From Bethany he goes to Jerusalem, the people going before him, and crying, “Hosanna to the Son of David:” chap. 12.

John 18:22. One of the officers — struck Jesus with the palm of his hand. The word rhapisma has been differently interpreted, according to the divers significations put upon the verb rhapizo, from whence it is derived. Some will have it properly to mean a stroke, given either with a rod, a stick, or cudgel, because rhapis is by Hesychius rendered a rod or wand. But the old Greek and Latin lexicon renders it a box or stroke with the hand, agreeably to which it is understood by St. Augustine, Nonnus, Sedulius, Suidas, and Juvencus. — Some again make this distinction between coclaphus and rhapisma, that the former is given with the fist, and the latter with the flat or open hand; both which are expressed by Juvenal, where he says, 

Nec pugnis cædere pectus Te veto, nec plana faciem contundere palma.
By the former of which is meant what we call a blow on the breast, or box on the ear; and by the latter, a slap on the face.

But whichever of these indignities be understood here, it must be a complete fulfilment of the prophecies, where it is said, I gave my back to the smiters, and my cheeks to them that plucked off the hair. Isaiah 50:6. They shall smite the Judge of Israel with a rod upon the cheek. Micah 5:1. They have smitten me upon the cheek reproachfully. Job 14:10. And he giveth his cheek to him that smiteth him. Lamentations 3:30. These very circumstances of the passion, Lactantius affirms to have been foretold by the Erythræan Sibyl. (Bp. Taylor.) For this reason also Christ chose to suffer this, that he might confound and humble the pride of man, and leave the proud an example of patience; which, if not imitated, will certainly condemn them. 

John 18:25. Peter stood and warmed himself. The interesting case of this apostle is reserved to chap. 21. But we learn here, that Peter denied his Master in the house of Annas; and as John was the only disciple who never left Peter, we ought to follow his narration.

John 18:28. Then led they Jesus from Caiaphas to the prætorium or hall of judgment, that is, to the bar of Cæsar, whom Pilate represented, Caiaphas and the council having delivered him up as worthy of death. It would seem they had a secret wish that Pilate should confirm their sentence without enquiry, and that Jesus might be crucified before the populace could know what was done, or have time to make a tumult. But Pilate, knowing their enmity, struggled against the sentence for nearly three hours, and with a pusillanimity quite unlike a Roman; so that it was not till noon that they saw him nailed to the cross.

John 18:33-34. Art thou the king of the jews? Jesus postponed the direct answer by asking the governor what the jews had said when he went out to speak to them, and which the judge in point of honour and duty was bound to announce: Sayest thou this of thyself, or did others tell it thee of me?
On being asked the plain question, whether he were a king —

John 18:36. Jesus answered, my kingdom is not of this world. Mine is the kingdom promised by the prophets.

John 18:37. Art thou a king then? Though this might be asked in derision, yet the Saviour gave a full reply. To this end was I born; to sit and reign at the Father’s right hand. Thus he witnessed a good confession before Pontius Pilate.

For this cause came I into the world, that I should bear witness to the truth. The very design of his incarnation was to publish righteousness, and preach the gospel of salvation. This was evident from his intercessory prayer for the apostles: Sanctify them through thy truth, thy word is truth. He declared the command he had received of the Father. Pilate asked, What is truth, but waited not for an answer. When hearers do this, we have but little hope of their conversion.

John 18:40. Not this man, but Barabbas. “We compare and prefer Barabbas to Jesus Christ, whenever we choose to follow our own passions rather than the gospel; the spirit of the world rather than that of God; and the inclinations of the first Adam, a sinner, rather than those of the second, who is holiness itself. We abhor that which the jews did but once; and yet we do the same every day, without any remorse or concern, and even without considering what it is we are doing. The jews renounced Christ; but it was before they had received his Spirit, or were made members of his body. The ingratitude of a christian, who has tasted his heavenly gifts, and yet by his actions seems continually to cry out, we will not have Jesus Christ, that is, we will have none of his humility, his poverty, his mortifications, his cross, has nothing which comes near it.” — QUESNEL.

REFLECTIONS.
We are again called to tragic and painful scenes, earth at war with heaven. Oh Judas, Judas, is this thy face, thy kiss, thy voice? Judas, at the head of Romans and Jews, to betray his Lord and Master! Nay, it is not surely Judas; it is a demon arrayed in mortal flesh. Truly Satan had entered with the sop, and now like the swine of the Gadarenes, he hastes to perdition. Oh, and is it possible for the viler passions to gain this ascendency over their victim?

On the other hand, mark the dignity of the Saviour. He went boldly to meet the Roman soldiers, and the halbert men. What words; — whom seek ye? — I am he whom ye seek. The good shepherd was bold as a lion in the hour of danger. What a model for confessors and martyrs to follow.

Neither did he forget the timid sheep; he covered them with his arm, he capitulated for their liberation. If ye seek me, let these go their way. They are the hopes of the church for another day. Well did Isaiah define his character when he said, He shall feed his flock like a shepherd; he shall take the lambs in his arms, and carry them in his bosom, and shall gently lead those that are with young. Isaiah 40:11.

On being interrogated with regard to divine and regal claims, having confessed that he was born to be a king, and a witness of the truth; he added, that his kingdom was not of this world. In this Pilate acquiesced, and declared that his case did not belong to the Roman bar. Take ye him and judge him according to your law; for I find no civil crime, no political fault in him. Then, oh believer, if thy Redeemer’s kingdom be not of this world, take heed to his words, “Lest at any time your hearts should be overcharged with surfeiting and drunkenness,” and with the cares of this life, and the evils of Jerusalem come upon you unawares. 

19 Chapter 19 

Verses 1-42
John 19:1. Pilate therefore took Jesus and scourged him, as stated in Matthew 27:26. In cases where this preseded crucifixion, Cicero has recited the form of the sentence from the Roman law. I, lictor, colliga manus, caput obnubito, arbori infelici suspendito. Go, lictor, tie his hands, cover his head, suspend him to the unhappy tree. — Those punishments on persons apprehended for robberies and sedition, were usually inflicted with great severity. All this Isaiah had foreseen, when he said, I gave my back to the smiters, and my cheeks to those that plucked off the hair. I hid not my face from shame and spitting. Isaiah 50:6. Another prophet had also said, The ploughers ploughed on my back, they made long their furrows. Psalms 129:3.

John 19:5-6. Then came Jesus forth, wearing the crown of thorns, and the purple robe. And Pilate said, behold the man. A sight designed by Pilate to excite compassion, but which roused the demon in the hearts of the rulers and their creatures, to cry, away with him, crucify him! Proofs the most impressive, that those who crucified the Lord were, as Paul says of some others, “given over to a reprobate mind.”

John 19:7-9. By our law he ought to die, because he made himself the Son of God. These words gave Pilate divine alarm. To a Roman they might be ambiguous, as the poets caused many of the more illustrious to be descended from Jove, or as our forefathers, from Odin. Pilate asked, whence art thou? What is thy descent; who are thy ancestors? To this enquiry Jesus gave no reply. To the apostles, after supper, he had made a full disclosure of his personal dignity and glory; but to Pilate he refused to be known. Otherwise, how had the scriptures been fulfilled?

John 19:19. Pilate wrote a title, and put it on the cross. Notes on this subject will be found on Matthew 27:37. Luke 23:38.

John 19:23. Then the soldiers — took his garments. These circumstances are more minutely related by John than by the other evangelists.

John 19:25. There stood by the cross — his mother, his mother’s sister — and Mary Magdalene. Mark says they stood “afar off,” as was the custom of the east; but as the crowd diminished, they approached nearer to the cross. Here the Saviour commended his mother to the care of John, who also was standing by the cross. 

John 19:28. I thirst. Our Saviour, finding that all was accomplished which he was to do before his death, except the fulfilling of that one scripture, Psalms 69:21, “they gave me vinegar to drink,” for the accomplishment thereof now said, “I thirst.” Such were the agonies of our Lord upon the cross, that they drank up his very spirits. When he cried, “‘I thirst,” it was to show that whatever was foretold by the prophets concerning him was exactly accomplished, and every minutiæ of circumstance fulfilled.

John 19:30. He said, it is finished. Thus the Saviour died in the faith, with the words of Daniel in his mouth. This is the faith that conquers death. I see heaven open, said Stephen, and Jesus standing at the right hand of God.

John 19:32-37. Then came the soldiers, at three o’clock, the proper hour. — And he that saw bare record, and his record is true, concerning occurrences apparently casual, but which to the letter fulfilled the scriptures. What, Roman soldiers, ignorant of the scriptures, break the legs of the first thief, and then passing by the Saviour who was now dead, break the legs of the second thief, to fulfil the letter of the law concerning the paschal lamb, which enjoined that not a bone of it should be broken!

Exodus 12:46. Equally remarkable is the piercing of the Redeemer’s side, whence issued “water and blood,” as in 1 John 5:8. By water is understood the serum of the pericardium, in which the heart swims, or rather is lubricated. Therefore the water would issue first, and the blood instantly follow. How exact is the narration of John. All was now finished: they looked on him whom they had pierced. Zechariah 12:10.

REFLECTIONS.
Having now passed through the painful but glorious scenes of the cross, foretold from the beginning, that the serpent should bruise the heel of Christ, we must not stay in the tomb, like the unitarian, who knows him only after the flesh. In his humiliation we know him no more; infirmity, the greatest proof of redeeming love, is swallowed up in the glory of the only- begotten of the Father. He lives — he dies no more.

Neither let us dwell on the evil age; the ruling agents fell under “the power of darkness.” Profane men, so transported with sacerdotal enmity, that they ate not that year of the paschal supper, unless they did it at an unlawful hour; for whatever might remain of that sacrifice was to be burned before the morning. Oh what is man; and what the end of sinners like these? Gloomy were all their future years, with the blood of the Holy and Just One of Israel invoked on them and on their children. Malachi 4:1. From those characters, turn away, oh my soul, and behold the man! The Ecce homo of the Romans, the shame of the Jews, the glory of the church. They crowned him with thorns; but God crowned him with glory, and anointed him with the oil of gladness above his fellows. They arrayed him in purple; heaven clothed him in the garments of light and majesty. They put a reed into his hand; but the Father having given him the heathen for his inheritance, gave him a rod of iron for his sceptre, to dash in pieces the rebellious as a potter’s vase, which cannot be joined or repaired. “The nation that will not serve him shall perish; yea, it shall be utterly wasted away.” This name, the Son — the Son of God, terrified Pilate, as a glance at the same Son had once terrified Nebuchadnezzar. Daniel 3:25. When he shall roar out of Zion, all his foes will seek to hide themselves.

And you, oh blessed men, bold to own the crucified, and honour him as a prince of David’s house; you gathered up his remains, the trophies of glory; he will gather you from the hands of bloody men, and make you noble in his church. He will write your name in the book of life, while the name of the wicked shall be written in the dust, and while the flames of Jerusalem shall bury them in the polluted ashes of the ungodly. Their sun shall be darkened, while the sun of righteousness shall rise on the church, and heal the gentile world with his beams. — But let us pray for the misguided jews. Wicked they are, and still blaspheming; for it is a sight of Jehovah’s fellow, which alone can bring them to true repentance. 

20 Chapter 20 

Verses 1-31
John 20:2. They have taken away the Lord out of the sepulchre. After Mr. WEST had examined with all possible care every circumstance recorded of the resurrection, he in substance remarks, that John looked only into the sepulchre, while Peter coming up at a running pace, descended into the vault. They saw the linen clothes, and the napkin lying apart, and folded up in order.

From the report of Luke, and this of John, we may infer that Peter ran twice to the sepulchre, for which two distinct reasons are assigned; namely, the report of Mary Magdalene, and that of Joanna and the other women. That of Mary regarded the loss of the sacred body; that of Joanna, the vision of angels, who said that the Lord was risen. The report of these women must have been distinctly made, and with some interval of time. It equally follows, that these women must have come to the sepulchre in succession, and without any previous concert with one another.

After these statements, we may ask, what became of the military guard? If they slept while the disciples stole the body, why had they not remained at their post till relieved? Men must be sorely ignorant of Roman discipline to imagine that a whole guard durst absent themselves from their post.

What could induce the disciples to steal the body, seeing they could not bury him so honourably? If they stole the body, why not steal the linen? Would it not have been unnatural to take away the naked corpse? Where did those poor timid and heart-broken disciples get courage to face a Roman guard? How could they roll away the stone without noise; how descend and ascend a double vault without time, without the usual movements of removing a heavy and cumbrous corpse? Was ever such a stratagem devised, or game so successfully played with a military force? If faith has any difficulty here, infidelity has difficulties that are insurmountable.

John 20:9. As yet they knew not the scripture, that he must rise again from the dead. Psalms 16:10. So David spake when he saw the Lord before him, and personated the language of the Messiah: and it is very remarkable that Isaiah has also personated the language of the Messiah when speaking of the same subject. Thy dead men shall live: together with my dead body shall they arise. Isaiah 26:19. 

John 20:17. Jesus said to her, touch me not, for I am not yet ascended to my father. How is this prohibition reconciled with Matthew 28:9, where it is stated that Jesus met the women, and said, All hail; and they came and held him by the feet and worshipped? Most critics say that Mary in her transports of joy from the deepest of sorrows, was about to kiss him, which the Lord did not allow, as unseasonable; but by and bye, being ascended to the Father, the church might then indulge the purest flame, and love him because he first loved them. — Yet Beza, and I think him singular, reads on the above text in Matthew, that the women kissed the feet of Jesus; and he quotes a line of Virgil, which indeed is not a parallel case, where Hecuba and her daughters, like a flock of pigeons, are flying from the black tempest, and embracing the shrines or statues of the gods:

et Divûm amplexæ simulacra tenebant. ÆNEID. 2:517.
John 20:23. Whosesoever sins ye remit, they are remitted. Jesus here renews the apostles’ commission, without distinguishing Peter from the rest. He saluted them with peace; he shewed them his hands, and made them full witnesses of his resurrection. He bestowed on them the gift of the Holy Ghost. All these are acts worthy of the Son of God. Ministers have powers like the husbandman, to make a fence about the field; but the head must always act in unison with the members, “that there be no schism in the body.” In all this overflow of grace, there is not a word about placing the priest on a confessional throne, and whispering a confession in his ear.

John 20:25. But Thomas said, except I shall see in his hands the print of the nails — I will not believe. Of all the species of incredulity this is the most unreasonable. Are we then to discredit travellers who say that they have been in distant parts, and seen foreign lands? — Be that as it may, there is here a strong admonition to christians not to neglect the means of grace. Had Thomas been in his place this first christian sabbath, he had believed and rejoiced in the assurance of faith. On the next sabbath the Lord said, Thomas, reach hither thy hand. — Thomas exclaimed, my Lord and my God. This, Erasmus notes, is the first time that the Saviour is distinguished by the name of God in the new testament, though constantly so in the old.

John 20:29. Blessed are they that have not seen, and yet have believed. A simple faith in the word of God is attended with demonstrations which cheer the heart, and disperse gloomy doubts and fears. It makes exertions, and exertions are followed with blessings. 

REFLECTIONS.
The witnesses of our Saviour’s resurrection are so numerous, and the circumstances so many, that no impartial mind can weigh and consider them without conviction. They are of two classes, persons and things. The persons are Mary — Peter — the twelve — the two disciples going to Emmaus — Thomas, with the twelve — the five disciples who went a fishing — the five hundred in Galilee — the many cases for forty days not recorded — the angels — and the twelve at the ascension. The things or circumstances come with a force of evidence little less than the persons. These are both type and prophecy. The two noblemen who interred Jesus — the new sepulchre — the stone — the seal — the guard — and not less the improbability of the body being stolen by the timid disciples. The linen left in order, and above all, the manner in which the witnesses testified these facts, connected with all the other evidences of the christian religion. This subject we will consider more at large under the following particulars.

It is agreed by believers and unbelievers, that Christ was an extraordinary personage and popular preacher, and was crucified by the jews.

His disciples attended him for three years in Judea, in Galilee, and in Samaria; and they have related the substance of his discourses, both in public and in private; the miracles he performed in their presence, and the promises he made them previously to his crucifixion. They also affirm that they saw him alive after his resurrection, and that they frequently conversed with him, sometimes in considerable numbers, for the space of forty days. They relate the important conversations which took place at each of these interviews; they more than once examined the wounds in his body, and they beheld when he was taken up into heaven. These were plain facts, in which there was not the least possibility of their being deceived.

The apostles were plain, artless men, who devoted themselves to the conversion of mankind from error to truth, from sin to holiness, and from the power of Satan to God. Their whole life and character corresponded with all we might expect of men employed in a divine mission.

They must have been either the best or worst of men, since they could not be deceived in evidence and facts so extensive and plain. Had they been bad men and impostors, they would on some occasion or other have discovered their forgery. Probably not less than a thousand hypocritical men must have been concerned in forging this single article, the resurrection of Jesus Christ; and to suppose that not one of them ever discovered it either through friendship, through a quarrel, through apostasy, through persecution or the force of conscience in a dying hour, implies that they were men altogether dissimilar to those of the present age.

Had the disciples of Jesus been deceived in forming too high an opinion of their Master; had he never realized the solemn promises he made them previously to his crucifixion, it is more than probable that they would have retired to their houses, and not have persevered in a cause which afforded neither honour, ease, nor wealth.

Their testimony exposed them to the rage and hatred of the priests, to the contempt of the learned, to the sword of the magistrates, and what is more intolerable, to the fury of the populace; yet they persevered, and cheerfully laid down their lives in confirmation of their doctrine.

The apostles and their brethren in the ministry were not the emissaries of either court or faction. They were not employed in making proselytes to any popular religion; they did not, like the disciples of Mahomet, propagate the faith by the point of the sword; they sometimes laboured with their hands, and frequently suffered both nakedness and hunger. They were never accused of seeking riches or repose; never therefore was human testimony more pure or free from suspicion.

They bore their testimony in the nation, and in the cities in which these things were done: — they bore it at the time they were done, and in the face of those rulers who had crucified their Master, and who wanted neither power nor inclination to detect and punish them. This they could not have done, had they not been supported by truths and facts which became more distinguished by opposition. It was no more possible for them to persuade a large proportion of the jewish nation to believe in a crucified person for salvation, had they not been divinely supported, than for a set of men to persuade us that Hugh Latimer, Richard Baxter, or John Wesley performed a thousand miracles, arose from the dead, and ascended up into heaven in their presence, after having conversed with them for forty days in a cool and dispassionate manner.

They spake nothing but what Moses and the prophets had predicted; and therefore their testimony was in harmony with gradual revelation since the creation of the world.

They promised remission of sins, and the gift of the Holy Ghost, to all who sincerely believed in Christ; and if the multitude of those who did believe had not experienced those heavenly comforts, they would most assuredly have let christianity sink as the visionary wonder of the age.

Jesus while alive, would not suffer the demons to confess him, nor the wicked to see him after his resurrection; therefore, if any doubts were entertained, the apostles appealed to the miracles wrought in his name, and to the gifts of tongues, which was a sign to the unbelievers. “He hath shed forth this which ye now see and hear.” That heart must indeed be depraved, which asks clearer proofs of the truth of christianity, and of the inspiration of the holy apostles.

The evidence on this subject which ranks, in point of importance, next to that of the apostles, is the success of the gospel among the jews. There could not be less than ten or twenty thousand people converted in Jerusalem, and a proportionable number in all the other jewish cities. These had all imbibed the prejudices of their country in favour of a temporal Messiah to reign in Jerusalem; and these prejudices could not be removed without conviction. But they had all seen Christ, and most of them had honoured him as one of the ancient prophets revived from the dead. Many of them were the relatives or intimate friends of those who had seen the Lord after his resurrection. They were connected with them in religious society; and some of them lived to the close of the first century. They had the fullest and fairest opportunity of convening with them concerning the miracles, the resurrection and ascension of Christ; and both their interest and their duty would induce them to examine these things to the bottom. They were themselves witnesses of the extraordinary endowments of the Holy Spirit, and of the miracles performed by the apostles. The longer they lived, the more they were confirmed in the faith of Christ; and many of them forsook their country, and laid down their lives for the honour of his name.

We have therefore all the evidence which the subject can give. Human testimony can be no stronger, and reasonable men are ashamed to ask for more. We could not all live in that age, and reach our hand with Thomas to feel the pierced side of Christ. The Lord after having indulged him in this extraordinary request, said, “Thomas, because thou hast seen thou hast believed; blessed is he who hath not seen, and yet hath believed.” This implies at least, that those who believe on the faithful testimony of the church shall be favoured with an inward assurance, which the incredulity of Thomas did not entitle him to claim. This kind of evidence was but temporary: it could not be continued, because it was not meet for the Messiah to remain in this poor sinful world. The truth of christianity is demonstrated without it. The witnesses who saw him are competent in every view; and they have given us the clearest evidence that man can give to man.

It follows hence, that men invested with so high a commission, and opening it by evidence so positive, so extensive and divine, had a right to demand the assent of the nations. And after a full exposure of the truth and reasonableness of the christian religion, it was their duty to add, He that believeth shall be saved, and he that believeth not shall be damned. If any man love not the Lord Jesus, let him be anathema maranatha. 

21 Chapter 21 

Verses 1-25
John 21:2. There were together Simon Peter, and Thomas called Didymus, a word which designates a twin; and Nathanael, and the sons of Zebedee, and two other disciples. Here are seven; the four absent ones might be Matthew, Jude, Simeon, and James. This college of apostles were men of honest trades. Let us talk no more of blood and noble birth: “the Lord hath regarded the lowly, and sent the rich empty away.” Rupert contends that Bartholomew was Nathanael, a man learned in the law.

John 21:3. And that night they caught nothing. The Lord reserved the best blessing till the morning.

John 21:5-6. Children, have ye any meat. Any bread, biscuit, or other food. Cast the net on the right, the starboard side of the ship, which is on the right hand of the man standing at the helm. The command was accompanied with a promise; ye shall find. It was the Lord of the deep that stood on the shore.

Quo minime reris gurgite pisces erit.
John 21:15-17. Feed my lambs — feed my sheep. The great and good Laurentius Valla, whom we all honour, though he speaks like the Vatican where he was secretary, has this note: Rege, et ut pastorem docet, guberna; quod superius βοσκε quasi pascua præbe quod iterum in commendandis ovibus repetitur. He instructs him as a shepherd to rule and guide, and as it were, to supply pasture, and which is again repeated in committing his flock to Peter’s care.

John 21:22. If I will that he tarry till I come, what is that to thee? A just rebut to unlawful curiosity. But the first promises of his advent referred to his coming to destroy Jerusalem, as in Matthew 16:28. “There are some standing here who shall not taste of death, till they see the Son of man coming in his kingdom.” The same in Acts 2:20. “The sun shall be turned into darkness, and the moon into blood, before that great and notable day of the Lord come.” St. Peter did not live to see that dark day passing over his country, being martyred, as we understand, a year or two before the city was burned, but John outlived the age to tell the second and the third generation that he had seen the Lord in the flesh. 

John 21:25. The world itself could not contain the books that should be written. This is a figure of speech called the hyperbolè, and is sometimes essential in painting and in oratory. The figure of a man in statuary, or in large cartoons, after elevation in a temple or hall, would look only like a boy. The artist therefore prefers a massive or colossal figure. So in the Hebrew poetry. Jehovah makes the clouds his chariots, and rides on the wings of the wind. Seas and rivers are afraid, and the mountains tremble at his presence. So also the tower of Babel, and the top of the tree in Daniel, reaching to heaven; and the ten spies were but as grasshoppers when compared with the giants. Cicero says, that the gulph of Charybdis was not equal to the gluttony of Mark Antony. Virgil represents Camilla, the virgin warrior of the Amazons, as leading a squadron of horse to battle, and in swiftness of foot outstripping the winds. Sed proelia virgo dura pati, &c. ÆNEID. 7. She 

“Outstript the winds with speed upon the plain, 
Flew o’er the fields, nor hurt the bearded grain; 
She swept the seas, and as she skimmed along, 
Her flying feet unbathed on billows hung.” DRYDEN.
REFLECTIONS.
The sad and interesting case of St. Peter was reserved for this place, because we here see him restored to the love of God, and commissioned to feed the flock. His disposition was open, his judgment acute, and his temper warm. His piety was honest and sincere. He left all and followed Jesus, and on account of his age and superior good sense, he seemed to take the lead of the twelve apostles. But after working miracles in the name of Christ, and seeing his glory on the mount, he seemed too much elated, too little conscious of his weakness, and less dependent on the keeping of grace.

When boasting of his willingness to die with his master, Jesus predicted his fall; for providence often humbles us after vain glory. But though Jesus foretold his fall, as is usual in prophecy, in positive words, “Thou shalt deny me thrice,” the prediction implied a condition. The sentence against Ahab, against Hezekiah, and against Nineveh was delivered in language equally positive, but in each case the conditions were concealed. Jesus said also, I have prayed for thee that thy faith fail not. Peter therefore was not under any necessity to sin. — When Jesus was apprehended he was mindful of his disciples, and said, let these go their way. But Peter, instead of escaping, cut off the ear of the highpriest’s servant, and gave way to unhallowed warmth.

After this he ventured in the way of temptation; he followed Jesus afar off, entered the hall of the highpriest, and associated himself with the wicked, hoping he should pass unnoticed. There he heard the servants and officers talk after their master, and held his peace. He heard them slander, traduce, and execrate his blessed Lord, and never defended his cause. These were the defects which preseded his fall; for we seldom fall into gross sin without first giving way to lesser evils and defects, similar to those of Peter’s. Perhaps also the duties of the closet are either omitted or but superficially performed.

But before we enter on Peter’s fall, it is justice to premise that it was a sin of surprise, and not of habit. Sins of surprise are generally followed by immediate and deep repentance, and it is often better for the soul that those sins should fall under ecclesiastical censure; but sins of habit are serious indeed, and it is to be feared they are often followed with damnation. Of all evils next to hell, a habit of sinning is to be shunned and avoided. Let a man dig or beg for bread sooner than pamper his flesh with the bread of sensuality, and the riot of ungodly taverns.

Now, Peter who had boasted of dying for his Master, and had fought the multitude alone in the garden, was attacked at last on his weak side. A maid simply challenged him with being one of Christ’s disciples. Here all his boasted courage fled; here his whole soul felt the weakness of perturbation. Fearing to be put to the bar with his Master, which would have been to a faithful soul the highest laurel of glory, he replied in confusion, as though he had not understood her words. This was equivocation highly revolting to the Spirit of truth. But ah, why did he not like a cowardly soldier fly on receiving the first wound? Why did he linger in so foul a place. Satan is seldom vanquished on his own ground.

In about an hour after, another maid saw him, and said the same thing; and now he positively denied all knowledge of Jesus, simply calling him man! What, did he not know him who had preached on board his boat? Who had plucked him out of the sea, and whose glory he had so recently seen on the mount? These were sins which revolted the wicked, and made one of the company confront and confound him. Did I not, said a by-stander, see thee with him in the garden? Besides, thou art a Galilean, thy speech betrayeth thee. Peter now substituted anger for argument, and assertions for facts, averring with religious asseverations or oaths that he knew not the man. This was a great and complicated sin, a sin the more aggravated, because Jesus was now witnessing the truth: it was in fact a fall from the top to the bottom. And oh happy, thrice happy, that the hand of grace which had plucked him from the waves of the sea, now plucked him also from the mire of sin.

We next trace St. Peter’s repentance, and a repentance deeper, if possible, than the fault itself. This grace was conferred upon him by the kind regards of Jesus. He looked on Peter. Oh that expressive look! Oh the silent but piercing language of those pure and holy eyes, which Peter did not dare to meet again. Oh the grace of this silent rebuke. Jesus would not expose him to the dogs of hell. Oh kindness unutterable. Kindness in a most offending moment, kindness more than human, kindness which broke the heart of Peter. He remembered the prediction of his Master concerning the crowing of the cock, and went out, and wept bitterly.

Follow him with the eye of pity; follow him to the most retired place he could find, and there see him weep till the exhausted fountains refused their tears. Here he reviewed every act of his Master’s kindness, and every discovery of his glory to add new poignancy to his grief. Thus he wept in solitude, unpitied, and unexplored. Thus he sunk into the gloom of anguish, while his Master reposed in the tomb. Twice the sun rose on the earth, but brought him neither light nor hope. But grace and comfort dawned the brighter on the third day. Go and tell, said Jesus, my disciples, and Peter that I am risen. Tell Peter by name; otherwise, excommunicating himself for his sin, he will not receive the joy. This day the eyes of Peter and of Jesus met again, and all was made up, all was righted again. Oh wonderful and unutterable energies of grace. Yet though all was right with God, there remained a scruple, and justly too, on the minds of the ten apostles. Something would whisper, This Peter whom we thought the boldest was the first to flinch; we cannot trust him for the future, he will flinch again.

The pointed conversation addressed to Peter on the sea-shore, was therefore intended to confirm and strengthen him, and to convince the disciples of the genuineness of his restoration. Simon, son of Jonas, said Jesus, lovest thou me more than these thy brethren? Thou hast been bolder than they, and thou hast had more forgiven. Peter answered by a conscious appeal to the Lord’s omniscience, that he did indeed love; for nothing is proof of a backslider’s restoration but that love of God shed abroad in the heart, which by a reaction loves God, keeps his commandments, and is solicitous to abound in the constant love of souls. Hence Jesus said, Feed my lambs. No man should do this but he who acts from divine love, and who lives in the Spirit of the Lord. The question was repeated, and a similar answer returned, But Jesus now said, Feed my sheep. The whole flock must be fed; but the troubled in mind, the weak and afflicted lambs must be a minister’s first care. Jesus, who never falsely heals a wound, said to him the third time, Simon, son of Jonas, lovest thou me; for he had three times denied his Master. Here Peter’s wounds all opened anew. He was grieved and pierced to the heart, and the pangs of repentance returned with all their former force. Feeling as though Jesus had doubted the sincerity of his attachment, he avowed his conscious love to Him who could not be deceived. From that day Peter and his brethren were all one in the bonds of purest love; he held on his way, and stood as a pillar in the house of God to be removed no more.

Let all men therefore, of every age and station, learn to watch. We may all be tempted, and all may sin. Christ warns us and prays for us, that our faith may never fail.

Let us also dread the snares of association with the wicked. How many professors stay and get the second, and the third glass on the market day: and yet never weep like Peter. How many hear their Master slandered, and yet hold their peace.

Let the man who falls shun that company, and shun that house, like Peter, and never enter it more. Let him never rest till he has wept bitterly, prayed fervently, and is again reconciled unto God.

When a man or minister falls by a sort of surprise, and does not continue in the habit of sin, the church should not be too severe in her censures. Peter was fully restored in less than six weeks. The period of expulsion and repentance should therefore have reformation, and the hope of restoration to favour and privilege for its object. Let hell, and not the church, be sprinkled with the tears of dire despair. It is godlike to restore, but with the caution of Jesus, Sin no more, lest a worse thing come upon thee. 

